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NOTES ON THE BUFFALO-HEAD DANCE OF THE 
THUNDER GENS OF THE FOX INDIANS 

By Truman MicHEtson 

INTRODUCTION 

In the Fortieth Annual Report of the Bureau of American Eth- 
nology, pages 502 and 503, I first called attention to the sacred pack 
belonging to Pyaitwiya‘a, and presented evidence to show that the 
ceremony belonging to this pack followed the general pattern of 
Fox gens festivals. (See also Bull. 85, Bur. Amer. Ethn., pp. 56, 
102, and the literature cited.) With the accumulation of new 
material (including some as yet unpublished) it is also clear that 
the ceremony is not closer to the ceremony of ‘‘'Those Who Worship 
the Little Spotted Buffalo” than to several other Fox gens festivals. 

The two accounts given with Indian text supplement but also 
slightly contradict each other. Where they disagree I presume the 
first account is more trustworthy, for the author of the second ver- 
sion (Sam Peters) has not taken a prominent part in native Fox 
ceremonies for several years. The author of the first account 
(whose name is withheld in accordance with agreement so that he 
may not suffer socially) is very active in Fox religious ceremonies 
and has proved a good informant. 

Pepyii’me‘ckwi‘a was given the sacred pack by her father, as he 
had no sons; for he desired to keep the sacred pack in the family. 
When Pepyii’me‘ckwi'a was given it her boy was so small that he 
knew nothing. Her daughter Pyitwéya‘a (hypocoristic for Pyat- 
wayaga’‘kwa “Sounds her wings as she comes’) was accordingly 

given it, as she was older. The sacred pack was formerly kept at 
the dwelling of Tetepa‘ca, husband of Pepyaé’me‘ckwi‘a. Pyat- 
wiya‘a was a female, but this did not prevent her from being the 
custodian of the most important sacred pack of the Thunder gens 
of the Fox Indians. Pyatwiiya‘a belonged to the Thunder gens 
because from the native Fox point of view being named under 
a special circumstance she would belong to the gens of her (known) 
grandfather; not because her mother was a member of the Thunder 
gens, as I presume Mr. Hartland would fondly imagine. It may 
be added that the sacred pack has recently (before 1924) been trans- 
ferred to Tta ki ta ko si (Chuck). 

1 This paragraph is based on information furnished by Harry Lincoln. 



2 BUREAU OF AMERICAN ETHNOLOGY (BULL. 87 

In 1917 A. Kiyana wrote out a list of the members of the organi- 
zation, giving their functions and also the tribal dual division to 
which they belong. This list ? is as follows: 

Tele dita, @O toy. 2 = 2 ye eee speaker. 
Mista ki ewACn(L). eyes ee ON drummer. 

ata ier baie; Gi (IO) ic ee EE directs the ceremonial attendants. 

LDV Sof Sa (SiN Ge) alg eas ces ope taccee. Ly lh directs the dancers. 

Wape Bian Cd ye oles. ae singer. 
Borpernwe (Cl) o22 oe ses oe singer. 
Wie la ne? to CR) eS cap tas singer. 

BINT coe Ges TVG) Re FTE) eg Ca gs singer. 

BU aaryte Hel OL per lg WOR Serene MP singer. 

Wise ryan se CN) gle Se LE I aa one who knows the songs. 

ee Ree CL ea. a mean singer. 
Tea WORE (ia lo ne one e ia re singer. 
WV nnn GI (PS) a one who knows about the food. 

MA yojss taka (T)adere. iad singer. 
Bidia, ne boy GG) ail secs a singer. 

Ee eM 51 =F) (lB) i eit USA PM 3) YA singer. 

Ki we ta, ka (is) oop ee singer. 
3 5 eh nn eS a tp singer. 

Ta Hee RO De Cn) Ne eee singer. 

Pi ge! tee (D ee Le oe ae singer. 

Atekb ie ie) | cus cage sob hummer. 

Se.se kino ge (TF) 2.04034... 222 hummer. 

fe ala eto Ge ip Oma et Ap bea a hummer. 
Eve te Wa a a ei ee OT hummer. 

Wie ne'to: we ee Cyan owe ees ae hummer. 

Lye twe ya ke ga (T)_--------_-- hummer. 
Nerheme-ge: (D)eseuiee 2452 sg hummer. 

Metsriko na GIG)e eee ie cle De ie hummer. 

A me mwe ta mwa (CK) 22502 2 hummer. 

TASC ate 2 AK LS DU CN hr ae hummer. 

This list can be confirmed indirectly by the fact that other lists 
of the members of other ceremonial organizations by A. Kiyana have 
proved to be accurate. It can be confirmed also another way: 
Years ago on two separate occasions Kiyana wrote lists of the mem- 
bers of the various Fox gentes, which lists compare favorably with 
each other, and on one of these he gaye also the dual division to 
which the members belonged. Using these as controls, I can state that 
every man named above belongs to the Thunder (Feathered) gens 
and to the dual division given. Similarly regarding the women 
hummers, except Ke no me, Lye te na A, Me si ko na, Ane mwe 
ta mwa. But of these, as shown by the other lists, Ke no me and 
A ne mwe ta mwa belong to the Thunder (Feathered) gens; the dual 

division to which they belong alone is in doubt; that of which Ke no 
me is said to be a member is exactly opposite to the one given above; 

2 The (T) and (K) after the names (given in roman type, but otherwise following the current syllabary) 

mean TO'kana and Ki'cko‘a, respectively. 
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if A ne mwe ta mwa and A ne mwe ski are the same (the two do 

not occur on the same list; both are given as women; nicknames 
occur among the Foxes) the dual division given is correct. If Lye te 
na A is hypocoristic for Ke tti lye te na A (and hypocoristic names 
occur in Fox), then it is possible to state that she belongs to the 
Thunder (Feathered) gens and that the dual division to which she 
belongs alone needs confirmation. I have no information otherwise 
regarding Me si ko na as respects her gens and the dual division to 
which she belongs. 

Kiyana adds that no one simply sits as a child—that is, no one 
belonging to the rite—in sharp contrast with some other gens festi- 
vals.2 He supplements this remark by adding that there are 20 
male members and 10 female. Whether this is definitely fixed I 
do not know. Neither do I know the procedure necessary to recruit 
new members. At least two members given above are now (1927) 
dead. 

The author of the notes in English as to how the ceremony is 
carried on is the author of the first Indian text. The information 
given in both of these is more or less supplementary and confirmatory, 
which speaks well for the mformant. These notes in English were 
obtained through Harry Lincoln, to whom I again express my thanks 
for his continued interest in the ethnology of the Fox Indians. They 
follow: 
When arrangements are made, a certain person might have a dog 

or something else which he was willing to dedicate to this religion so 
that it would not cease. He would give it to the older people of this 
society. They would tell him that they would hold this ceremony. 
They might set a date, say, four days from the time. They then 
would have something on hand with which they might start the 
ceremony. They then choose the man who is to go about telling 
the other members of the society to collect foods. There is a special 
way to tell the ceremonial attendants. They tell them to go to the 
different members of the society and ask them to get whatever they 
can. If they can get sweet foods or strawberries it doesn’t have to 
be a dog—anything they can obtain will do. Formerly they used 
only so many days, say four and a half days from the time they were 
told. To-day they go by the days of the week. They might say 
Thursday afternoon. When the day comes to gather the food they 
go to Chuck’s. Chuck is the most important man they tell. The 
first person that comes will be the leader of the ceremony. The 
ceremonial attendant who went about telling members of the society 
would also be the one to ask some other persons to help prepare the 
food for the day of the ceremony. All men asked would be present. 

§ See Fortieth Ann. Rept. Bur. Amer. Ethn., p. 505, for example. 

6 He also drew the sketch upon which Fig. 1 is based. 
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When the ceremonial attendants are gathered they pick out a cer- 
tain person to club the dogs to death. This person would be one 
whom they think has a hard stroke. Most men are afraid to lull 
dogs. That is how it is to-day. In the early days when there were 
plenty of warriors these were the ones supposed to do this. They 
had the power of killing almost anything they pleased. The reason 
why a good many are afraid to kill a dog is that sometimes their 
wives are expecting an infant: if the child is born it might be born 
crippled. And they kill the dogs. There might be some dogs who 
are supposed to be placed in a kettle a certai way. The ceremonial 
attendants are told to keep track of the dogs after they are singed. 
Before the dogs are killed the man receiving the dogs is supposed to 
talk to them. He tells them that they, the dogs, should not think 
any evil toward their owners; it is the same as sending a message 
by them. They ask everything they can think of. In case they, 
the people, are to get something in exchange for holding the ceremony, 
they ask for good health. But it is hard to say whether they will 
get anything in exchange; this is the way all these religions are; 
they do not know whether they shall receive anything in return for 
their offerings; they are taking their chances. The reason why they 
do this is because they are following the instructions of the one 
blessed. The person who was blessed has knowledge by actual 
trial. He knows very well. Whoever follows his instructions will 
receive something in return if he means everything he does when 
conducting the ceremony. Or, if a person dies, if he has followed 
this instruction he still has another life. This is why they have a 
man to manage things properly when they hold the festivals. He is 
supposed to send messages for those who brought the food. Return- 
ing now to the singeing of the dogs. After they singe the dogs they 
keep track of them. In the early days when this was open country 
these dogs were supposed to be washed in the river before they were 
taken inside where the ceremony was to be held. But to-day they 
do not do so. Of course the rivers are foul because the sewers 
empty into them. After the dogs are taken inside they are placed in 
order and the ceremonial attendants are told to be back early in 
the morning so that they can start early, so they may use all their 
songs during the day. The same ceremonial attendant as before 
goes about issuing invitations. He also tells the members of the 
society to be present that day. The next morning the ceremonial 
attendants come and they borrow those big kettles. They begin 
eutting up the dogs into a certain number of pieces. When they 
begin in the morning they boil water and they scald the dogs. They 
cut off little lumps on the throat, shoulder, and legs of the dogs. 
They then place the kettle eastward. And they cook one dog in 
it. This dog is supposed to be dedicated to the one blessed, the one 
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who gave the instructions. They then put the other dogs into the 
kettles. This is why they have a man to manage these things. He 
is supposed to be well-posted regarding them. He tells the way 
they dedicate these dogs. After all are put in they begin to build 
larger fires so the kettles might be brought to a boil. The leaders 
of the ceremonial attendants then go out and get oak leaves to 
be placed on the heads of the leading dancers. They also get some 
fresh earth and place it by the pole where they place the sacred 
pack. After this is done they make paint of red clay and paint all the 
upright poles in the inside. The ceremonial attendants then make 
the drum, which is beaten later on. The sacred pack is then un- 
wrapped and they smoke it with the leaves of a tree that is allied to 
the evergreen and red cedar. By this time one of the ceremonial 
attendants tells the singers to take their places. After they sit 
down, the ceremonial attendants are told to divide the sweet foods, 
putting them in wooden bowls as they place the kettles on the fire. 
The director now begins to speak. Before the speaker begins one of 
the singers is asked to take Indian tobacco and put a little on every 
pole which has been painted. The director also picks the leaves of 
the tree mentioned above and throws them into the fire. As he 
places the leaves on the fire he asks a favor. He asks a favor of it. 
He asks that it send the right kind of a message. He tells the fire 
that he, the fire,’ was placed here for the people to help them send 
messages; and he tells Peeping-through-the-smoke-hole the same 
thing, that he will tell the right thing, that he will tell that which 
they ask; that he give a thorough understanding to the manitou. 
This is the reason why they place tobacco on the fire so it and Peeping- 
through-the-smoke-hole will be benefited by it. After the speaker 
has spoken to these two, he then makes a speech to the manitous. 
He asks a blessing for those who have brought food, etc.; he asks 
for old age; that in case of war this gens be benefited by this religion; 
so that they would not be ashamed of their religion. These are 
what he asks for. He even asks for other things; he asks to be 
helped by the manitous so that he may have what he wants; and 
also if there are other nations thinking of overpowering them (the 
Meskwakies), that their enemies may fail. 
A few remarks on the first version with Indian text may not be out 

of place. The four feathers on the mound of earth (p. 13) is common 

in other Fox gens festivals;* and the symbolism given in the present 
instance is absent in others or is different. Wherefore it follows that 
the symbolic meaning is}secondary and that the actual use of the 
four feathers is far more original. But the reason why four feathers, 

? Though I have not an Indian text to guide me, I think it is safe to say that A‘ckuténa'siwa (‘‘Spirit of 

Fire”) and not A‘ckutiwi (‘‘fire’’) was used in the original. 
8 Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 42, 503, 509, 511.” 
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not three, five, or some other number, are used is because four is a 
sacred number among the Foxes. Any traditional reason why four 
are used must be considered as ex post facto because four is a sacred 
number among many Indian tribes beside the Foxes, and among 
these tribes are some who do not use the mound with four feathers 
in religious ceremonies. In quite the same way the statement (p. 21), 
that the reason why the drum is struck four times is because those 
who conferred the blessing were four in number, is a pure rationaliza- 
tion, the traditional reason, very likely, but not the real reason. (Com- 

pare R. Lowie, Primitive Religion, pp. 193, 299.) Reverting to the 
mound of earth and the four feathers, it may be noted that in the 
Fox Wapandwiweni this also occurs, but the two white feathers are 
on the north side, the two red ones on the south side; the exact 
reverse of the arrangement in the present case. 

It should be mentioned that neither the Spotted Face Society nor 
the Society of Those Named After the Buffalo, mentioned on page 21, 
are owned by single gentes. 

The gift of a dog’s head to eat (p. 27) is a mark of distinction. So 

it is also in the Religion Dance of the Foxes, and probably other 
ceremonies. Among the Menominee this holds true for at least the 
Dream Dance (= Fox Religion Dance) and the Rain Dance. (See 
A. Skinner, in Anthropological Papers, American Museum of Natural 
History, vol. x1, pp. 181, 208. Compare also Nicolas Perrot, 
Memoir on the Manners, Customs, and Religion of North America, 
apud Blair, Indian Tribes of the Upper Mississippi and Great Lakes 
Region, vol. 1, p. 53: ‘you will note that, im order to render this 
repast a solemn one, there must be a dog, whose head is presented 
to the most prominent war chief.” The exact Algonquian tribe 
referred to is not quite certain, but presumably is Ottawa.) The 
ceremonial eating of dogs was widely spread, as can be seen from 
the index to Thwaites’s edition of the Jesuit Relations. [In a forth- 
coming paper, ‘‘Observations on the Thunder Dance of the Bear 
Gens of the Fox Indians,’’ presumably to be published as a bulletin 
of the Bureau of American Ethnology, I have further discussed the 
ceremonial eating of dogs, and have given another parallel to 
the Fox gens festivals. See also Anthrop. Papers Amer. Mus. Nat. 
Hist., vol. x1, pp. 122, 204, 205, 452, 454, 473, 629.] 

Overturning the bowls (p. 27) occurs in other Fox gens festivals 
and also among the Winnebago.® 

Other similarities to other Fox gens festivals have been sufficiently 
treated before. 

It remains to be stated that the Indian text was first written by 
the informant in the current Fox syllabary and subsequently restored 
by me according to Harry Lincoln’s phonetics. The English trans- 

§ Fortieth Ann. Rept, Bur. Amer. Ethm., p. 40. 
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lation is by myself, though I have received some help from Harry 
Lincoln. 

The following comments on the second version with Indian text 
may be made. The account starts out with a ritualistic origin myth. 
In this there is a digression which from a literary point of view is a 
blemish, but which gives some valuable ethnological information. 
The myth itself is of exactly the same type as other Fox ritualistic 
origin myths published previously. Wherefore the secondary 
character of the myth is apparent. (See Bull. 85, Bur. Amer. Ethn., 
p. 102; and compare Boas, Social Organization and Secret Societies 
of the Kwakiutl Indians, apud Rept. U. S. Nat. Mus. for 1895, 
especially p. 663; the Mythology of the Bella Coola Indians, publi- 
cations of the Jesup North Pacific Expedition, vol. 1, p. 126; R. 
Lowie, Amer. Anthropologist, n. s., 16, p. 607 et seq.; Primitive 
Religion, p. 291 et seq.; Ehrenreich (as cited by Lowie), Allgemeine 
Mythologie, p. 84.) The speeches, it may be observed, are of the 
same tenor and in part of the same phraseology as actually occur in 
this and similar ceremonies. It is stated (p. 49) that the Feathered 
(Thunder) gens and the Bear gens serve as ceremonial attendants to 
each other. This is true, as I know not only from a text on a totally 
different subject by another author, but also verbally from various 
informants. This does not militate against the fact that the Bear 
and Eagle gentes also have this reciprocal function. The song, 
“T am roaming through” (p. 55), as a matter of fact is not the last 
song sung, and is but one line of the song given by another informant 
(p. 87, footnote 2). 
The Indian text was written in the current syllabary by Sam Peters 

and then restored by me according to the phonetics of Harry Lincoln. 
The English translation is based on a paraphrase written by Horace 
Poweshiek, corrected and supplemented by a grammatical analysis 
of the text by myself. 
Many years ago A. Kiyana wrote in the current Fox syllabary a 

myth accounting for the Buffalo-head dance of the Thunder gens of 
the Fox Indians. As he does not belong to the Thunder gens it may 
be presumed that this ritualistic orign-myth is unorthodox. I 
nevertheless present it because we are not justified in ignoring 
exoteric versions of origin-myths."' The English translation (which 
alone is given) follows that of Tom Brown, a Sauk of Oklahoma, with 
a very few minor alterations. I may add that I have compared more 
than a dozen passages of the syllabic text with Brown’s translation 
and have found this last very accurate. 

In 1916 Kiyana wrote out in the current syllabary another myth 
accounting for the Buffalo-head dance of the Thunder gens. ; This 

10 On the Ringed Perch (?) gens (p. 53) see Fortieth Ann. Rept. Bur, Amer. Ethn., pp. 501, 502. 

11 See Boas, Journal of American Folk-lore, 27, pp. 376, 403, 
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was some years after the first account was written. In 1926 Harry 
Lincoln expressed the opinion that the second account was partly 
confused with the (orthodox) myth accounting for the Dirty Little 
Ani (Moweti‘i‘ag™), stating that only half the myth as given 
seemed proper to him, approving of the speeches which occur inci- 
dentally, and practically all the songs. It may be noted, however, 
that of the six songs challenged two certainly occur in the first Indian 
text given (see pp. 23, 31, 87 (song 3), 88 (song 7)), and of these 
two one occurs also in Kiyana’s first account (p. 72); one more 
possibly occurs also in the first Indian text; one other occurs in 
Kiyana’s first version; though the three remaining songs occur 
twice each they were challenged but once each. Of the five songs 
given in the first Indian text, three certainly have counterparts, and 
possibly two others. Owing to a defective method of citing songs 
it is not always certain we have correspondents, though we must 
also have some strong variations. By ‘occurs in” (‘occur in”) I 
mean we must assume that the songs are really identical. 

I have previously pointed out that certain Potawatomi songs had 
Fox correspondents,” and that one dancing song of the Dirty Little 
Ani, otherwise known as ‘‘They Who Worship the Little Spotted 
Buffalo,” with slight modification is a War Chiefs’ song (ibid., p. 531). 
I may here note that the wording of the last song on page 528 (ibid.) 
corresponds pretty closely to that of two songs given on pages 73 and 79. 
Practically only the last two words of the first line of the previously 
published song differ. So, too, the wording of the song of the White 
Buffalo dance (ibid., p. 114) is practically identical with that of the 
Indian original of song 24, below (p. 91), only grammatically the 
objects are plural. Note again, the second song (ibid., p. 526) has 
two phrases (nekiwikanawi, ne‘capwikanawi [accents disregarded]) 
which have correspondents: see discussion at page 87 of this paper. 
Similarly the phrase keminene (ibid., p. 528; see pp. 31, 88 of this 
paper). The phrase a‘cowi ke‘tcigamiwe (ibid., p. 526) “across the 
great sea’’ has correspondents on pages 81, 86, and 90 of this paper. 
All this tends to show that the existing songs of Fox gens festivals 
are at least in part merely recombinations of previously existing 
material. If this is true, then even the orthodox interpretations of 
such songs must be secondary. 

12 Fortieth Ann. Rept, Bur, Amer, Ethn., p, 504. 
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Fic. 1—Method of conducting the gens festival connected with the Buffalo-head dance 



HOW THE GENS FESTIVAL SHOULD BE CONDUCTED 

InDIAN Text 

(1) A‘ki‘citca’gipd’ta‘kwig", ane’mo‘ag*", tedgi’megu kigod* 4*- 
po’ ta‘kwig*", a‘tcdgiki‘cawi’wa*tcini mamye‘tcawi. ; 

(2) Oni me‘cena’‘megu negu’t 4‘and‘ka’na‘suttci kwi’ye'si“*: 
“Pa’gi'c a’/‘simdwa tcigine‘te’g*”"; ki‘tetepipa’ginadw aiyd‘ u’“teci- 

5 wapi wi’tapag u“teina’*. I’ni wi'i'ca’wiyan®™".”’ 
(3) “Na‘i’, ana‘o’*tcigin™:, ndnawi’‘to",”’ 4’*ine*te and’ ‘*kanet*, 

kitnawa‘se‘ka’wawagi wi‘a‘semi’‘e‘kig™*. Me‘cemegina‘ uwi’ya‘agi 
me‘tci‘wi/ndnugi keta’‘sipena ndnawi’‘towag**; kenand‘ckwa’‘- 
ipen™*,”’ 

10 Iyema'mata ndnawi’‘towagi’megu winwa’wanig 4‘ca’wiwa"tc™. 
Uwi'tci'ckwe’‘wiawa‘'i me‘cendwate’‘tc4'i me‘cena’‘megu Ape‘e* sdgi- 
*9/owitio*', Inittca’ inigi winwa’wa wé%tcina‘i’giwa‘tci wi‘nana‘- 
Api’nawa‘te ini’n a’*ku‘kon®"; wa’‘tci wawdndne’ma‘te a‘ci‘sdgi’*- 
Awa'te aya‘ta’gowa'tc™; a‘ci‘tcigawate‘e’yaitug™™. 

15 (4) ‘Nati’, ma‘a’g ina‘i papagame’‘ku papiwi‘anem6’‘d‘agi 
mami‘ci’‘etig§®*. Kata’git a‘sa/mi‘ca‘cigwitepd'wi’yigég a‘sa’m™*. 
Ka’ta naka me‘ckuwatkwityigag™. A’gwi i’ni tipigi’yagwin®™. 
A‘ce’ma' dta‘ce’nowa‘te inu’gi wita’‘siwag*". Aydtmatata’gowa*teci 
winwa’ wa wita'sd’witcigi me‘cena’ 4‘ca‘cdgwitepa‘wawa'tc"; agwi’- 

20 kago'i; wa*tci pwawiwinwawa'sa‘sa’‘*kwiwa‘te aya‘imamiga’ tiwa*tc™. 
Metcena’‘megut ca‘cagwitepa'wa’egwi'ig uwi'tcl’ckwe’*wawa‘™. Na’‘*k 
ini watcl pwawi'sa‘sa’‘kwawa‘tci wi'tcd‘tcigata’‘wawa'te™, na’‘ka 
wi'tci pwawi'sa‘’sa’*kwawa‘tci witke‘tcime'ckwa‘kwi’‘awa‘te ini’gi 
pe‘ki’megu kegya‘tciwita’‘siwag*". ‘Migatine’ni‘ag™*’ pya*tcina- 

25%tcimug*", And*tcimutete kepa‘citote’menan™. I’n 4na‘tcimo‘e- 
gu’te’e wi/na kiteminagu‘tci'. Pya*tcina*tci’/mowagi ma’‘Tyiga 
pya‘tcipeme’nagigi mani*tca® Inugi kemamatom6’nenin™.” 

(5) “Mata’g in Aki‘cine’sage*tc’.” ‘Manattca a’‘simawa, 
ma‘a’ni pagi‘wai’ya‘ani kitpetkwa’pinap™:. A’‘simawa_ ki‘cipe*- 

30kwa’pinagwe_ ki‘sdgi’*tawapw u‘kwié’ganeg*", ‘d’n umaiyawineg 
ute u’‘kdtegi wi'sdgi’‘tawig*”, tetepi’megu u/‘kategi tca’g**. 
Kitcd’wiyigwe a*tcdatmegoni ma’n &‘ckipapa’gamigwa wé’tapagi 

\ kitinetkwa/*cimap™*. Ki'papaga‘ckata‘cimapwa wigi‘tc™. Ni‘c6’- 
snamegi ni'si’/gwa wi"tcina’wa‘kwigi ki‘ine‘kwi‘cimap™*. Ne*sd’- 

85namegi nii‘sé/ewa wa'tcipagi’cimugi ki‘ine‘kwa’‘cimap™; na’‘k 
aiya’*kowi papagamigwa wié&ttcike’‘siyagi ki‘ine‘kwa’‘cimap™*. 
Ki'wigi*tcipapaga‘ckata’‘cimapwa’, ‘O’ni na‘ka*tci’ mani. 

10 



HOW THE GENS FESTIVAL SHOULD BE CONDUCTED 
J 

EnGuisH TRANSLATION 

(1)! When all has been boiled (such as) dogs, when everything is 
boiled is whenever they have completed their plans. 

(2) And finally one boy is ordered: ‘Cast tobacco at the base of 
(each) tree; you will go in a circle from here to the east (and proceed 
from there) as you cast (tobacco). That is what you are to do.”’ 

(3) ‘Well, fix (the drum), camp-officer,”’ the one employed is told. 
“You may call upon (others) to accompany you who will help you. 
We have any of the camp-police without distinction; we act blindly.” 

Formerly that is what they, the camp-police, did. Verily, if they 
captured their foes they were accustomed to bind them. So that 
is why they are of the right nature to tie the drum properly; it is 
because they had control of how to bind them when they were still 
numerous; that is what they did, it seems. 

(4) ‘Well, ceremonial attendants, club these little puppies to 
death (who are) there. And do not smash their heads too much. 
And do not make them bloody. You are not of the proper nature 
for that. For to-day warriors have disappeared. While they were 
indeed numerous those who were warriors surely smashed their 
heads; it was nothing; that is why they were not restricted while 
they still fought valiantly against each other. Surely they must have 
smashed the heads of their foes. And that is why they were not 
restricted from making them yelp when they struck them, and it is 
why they were not restricted from making them very bloody, that 
is those who were very great warriors. ‘Fighting-men’ is what 
they used to be called. That is what our old man was told. That is 
what he was told by those who blessed him. Verily, those who for- 
merly took care of this worship of ours of to-day said so formerly.” 

(5) “Now we have killed these. You will tie this tobacco 
indeed and these rags in bunches. As soon as you have tied the 
tobacco in bunches you will tie it on their necks, and then you will 
tie it to all their feet in a circle, beginning with the right (front) 
feet. As soon as you are done then indeed you will lay this one which 
you clubbed to death first facing the east. You will carefully lay 
his belly flat on the ground. You will lay the one whom you killed 
the second time facing the south. You will lay the one whom you 
killed the third time facing the west; and the one whom you clubbed 
to death the last time you will lay facing the north. You wili lay 
them carefully with their bellies flat on the ground. And also this. 

1 The numbers in parentheses refer to those of Fig. 1, p. 9, showing how the ceremony is conducted. 

65770°—28 2 11 
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(6) ‘“Wi'nana‘i‘se’toyan"",” 4’‘ine*tci mamf‘ci’*, ‘{Ma’ni wi’ 
ckupano'igi kittetepagwa’t™. A‘nagwa‘sowa'tci’/megu, ane’mo‘agi 

wiinagwa’toyan™. wae 
(7) ‘“Wi'api’‘amani mématotamag®*. Ki‘capi’tamani wi‘tcina’- 

5 wa‘tkwigi ki’tattu pe’pigwa‘ck”". Ina‘i ta‘tapagwi nima‘cka“Atdg 
u‘sowanog ina‘i na‘ka‘tci wa*tcike'siyagi ki‘u’*tci‘a’ ‘tu ‘u‘sd’wandwi, 
na’‘kani ta’*tapagwi nima‘cka’‘atag™"*. Ki‘cawiyani na‘ka’*tc", 

(8) “Witwanetku’naman a”‘ki wi‘a‘ci’/‘tOyani wana’tagan™. 
Wana mani ki‘ci’*toyane‘ 6’ni wi'ne’mana‘tci mi’gunag™". Wattci- 

10 na’wa‘kwagi ki‘u’tcinema’nawagi wape‘cke’‘sitcig™™. Wa'tci tata’gi 
ma‘a’g utcinema’‘sowa‘tci wdpe‘cke’‘sitcig**: ma’ni wa’wenetwi 
wa’‘siya”*®. Ki'ce'swani waé‘tci pe’mi‘a‘tc™. Uwiya‘a’‘tca* a‘men- 
wi a‘pe‘tciwa‘ A‘siiyawine ya Menwipemate‘siwen inu’g 4d‘nata- 
winetamagwe ke’gime‘si me‘cemegona‘i mima‘tcit aiyd‘i me’ne*- 

15seg™"*. Ini’megu wi'wd‘sayapiyag’’*. I’ni wat%tci ne’manetci 
wape'cke’‘sitcig™*®. Ma’n a‘agdwatamage ne‘ki’megu me‘to‘saneni- 
wi wagin™*. Ma’n a‘cagdwatamag*, wi'a‘pe“tciwdpe‘cka’piyag**. 
I‘ciwipi’ tatagi ne’mandp ini’g*"*. ‘O/ni na‘ka’“tci wi*tcike’‘siyagi 
wattci nima’‘sutcig d‘me‘cku’‘siwa‘tce™. I’‘ciwaipi tata’gi wattei 

29 me‘cku’‘siwattc™. Na‘ka‘tci’megu nenatawidne’tapena mani‘ci‘pi’ 

tatag™', Me'td’*tei tata’g atcinato’ta‘sug™*: kabo’twana'‘i na/‘inad 
wi'pyimiga’tugwini mane‘sendwimiga’tiwen ina’‘tca‘i wa’nim6"tel 
tane’‘siyag Lcrwapl | Mi’gitige ma’ni mama‘ka‘tci’megu me‘- 
ckuwi'kwitetinata’megu ne‘sete na’‘*ka me‘to'sineni™*. Ini‘tea* wa"tei 

25 hema’nawa"tel wa*tei pwawi‘u"tciki'ce‘sd’winig*"; 4na*tci’mowa a vets 
Me'td’%tei pe‘ku’téyaw"™. ‘I’/na‘ ute u’wiya‘a ne‘sate pe‘kutayapi'- 
sa’ tatag*. I’ni pyd*tcina*tci’mowa'%te aiya’netkiwi witama’- 
tiwa‘tc™.”’ 

(9) ‘*O’ni wi'nd' a ROAD 2 ” #/Sne“tei mami'ei’“*. ‘O’n a/*ndt- 
39sagi me‘ce’meg ina’* a‘taé‘i’/nigin A aia tma meg a‘ta‘ ewipeot ia - 

wettcin™*. Nydwenwi'tca’ na‘kaniki‘ce’gwe no’‘sigiwa mami‘ci’‘a 
niea’n™"*, 

(10) A‘a‘tci’mo'a*tci pa‘sa’ tata’gi nina "8 Jeu nigat ina‘i ta‘c 
i*attcimo‘attci*tca'i witnagamo’ni‘tcii kegime'si’megu ta’‘sw ina‘- 

95 ii‘a’winittei piti’ge kigéno’ni‘tcis a‘wita Tie Ane‘tci*tea'i 
“Keme’nwawipw a‘pyaitoyigwe kiyawaw a‘pyd‘tcipitiga’toyag*"™, 
teag dna‘indgdme’nagow’’, inu’gi ma’n &‘mamato’moyag*”™. 
Wi'i'cita* iyagwe'tca’”. Ka’ta wa’wutami- kuta’gi kigo* i 
cita‘a‘kagu wi'pwawi'uwiya'a kitcime‘to‘sineniwawa.’ I‘kwé’wa 

1 The Indian text is too corrupt to be given. 
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(6) “You will place (wooden bowls) properly,’’ a ceremonial 
attendant is told. ‘You will arrange this sweet (food) in a circle. 
You will arrange it as the dogs are arranged. 
(7) “You will untie what we worship. As soon as you have untied 

it you will place the flute on the south (side of it). There is a leaf 
which is fastened on a tail there; moreover, you will place the tail and 
the leaf which is fastened to the north (side of it).2 Moreover, as 

soon as you are done, 
(8) “You will make a hole and will make a mound of earth. Now 

when you have made this then you will set (these) feathers 

upright (on it). You will set the white ones upright on the south 
side. The reason why these white (feathers) stand on the (south) 
side is (this): This daylight is fine. That is why the sun goes 
by. Verily, everyone loves everlasting daylight. A healthy life 
to-day is what we all desire, everyone who moves here on (this) 
island. In the same way we desire to see light.2, That is why the 
white (feathers) are set erect. This is what we desire as long as we 
shall exist as mortals. This is what we desire, that we see the white 
kind forever. Those (feathers) are set erect with that symbolism. 
And the (feathers) which stand on the north (side) are red. The 
symbolism why they are red (is as follows). And we desire this. 
In a way it is as if (the following) were asked: At the time when there 
will come war, if we chance to be there, may our men be powerful.’ 
If there were fighting and the people were killed, this surely would 
be bloody. That, verily, is why they erect (the red feathers on the 
north side), because from there there is no sunlight; that is what 
they say. It is as if dark. If any one killed (some one) in that 
direction he would in a way be in the dark. That is what they have 
been saying when they told each other from generation to generation.” 

(9) “Now you must apply smoke,’ a ceremonial attendant is 
told. And he always smokes everything which is there every time 
singing ceases. Verily, the head ceremonial attendant applies smoke 
four times during the entire day. 

(10) Then the one who in a way is the boss, the regulator, there, 
speaks, telling those who are to sing, all, as many as are inside, and 
he informs those who are celebrating the gens festival. (This) 
verily is what they are told: ‘You do well in bringing yourselves 

(here) and in entering, all you to whom I am related, this day this 
(abode) where’ we are worshipping. (This) verily is how you are 
to think. Do not think uselessly in any way against any of your 

2 The Indian text is so condensed as to make any translation obscure; and it is not possible to reproduce 

the rhetoric (menwi-). The point is that the light of anything is supposed to be good. The sun that 

gives light goes on the south side of the earth. That is what we want; we want what is good. ‘‘Good”’ 

and “healthy” both are menwi- in Fox. Life apparently is also identified with light. 

3 The Indian text at this point is too corrupt to be given. The translation follows Harry Lincoln’s 

version. 

4 The Indian text is much condensed. Darkness and evil are identified, 
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na’tka ka’ta ta‘ci‘amanodwenimi’yigig™. Ka’ta naka kiwiwa- 
panattcawit i‘kwawa  4ka’ta wapa’tagag**. Ca‘ckimegu‘u 
nene‘ki/neme‘ku mimdato’magwig*"*. Ca‘cki ketemagitié‘ig inu’g 
ini negu’ti w4/‘siiyawe. Me'cena’‘ku't kwiye’n  i‘ca’wiyag**™, 

5 negu’ taiyagi‘setdyigwe kete‘cité‘aganwawl. Me'cena’‘megu 
i‘cinatawinetamag*”*, uwiyd‘a/megu, dgwi ma/ma‘ka‘tci nigani 
maima’tomut'*, ke'tena’megu  ta‘ciketemagi’té‘'at4., I’n dna‘- 
tcimute‘e kepa‘cito‘e’menan 4a pya*tci‘a‘tci’mo‘ate’*. Kina’na 
na‘ka’‘tei ma’n 4‘neni’wiyag’*“, ka’t a*pi‘tci‘aiyo‘ipiti’gekiga’- 

10noyagwe ka’ta ma’n i‘kwé’wa wa’wutami ta‘ci‘dmandwanemi’- 
yayagan™". Kago’i na’*k i‘cinatwigwaé‘e‘ke ka’ta kago‘ka’‘1'ci. 
Negutdn inenigo‘ke* sagi*tci wi‘aiyani inenigo‘k*. Ka’t a&’ma‘kan 
A‘ciwipikegya‘tendmitai‘ayan™. Aiyigwa’me‘siwa Ma*tcima’neto*. 
Me'cena’‘megu wi‘and"*kanaw i‘kwawa'‘i wi‘i‘ci’megu‘ute‘teneneg*", 

15 Ke'te’na ki‘tdtagw itkwa’w™*. Me'to’tci witumi'ke*tcawi’‘emiw 
ini‘ itckwii'‘si‘a’. ‘I/nit sa’nagat’",’ wi%te ite’e wi/na kitemina’- 
we'sit. ‘A’gwi ni/na‘ ca/'ck a‘ta‘ciwawi'se’niyan™, a’gwi na’‘k 
i‘ta‘ciwdpana‘tcita‘ayan uttci keteminawe'si’yanin®™.’ I/n dna%- 
teimute’*. Ini*tceati wi’te iciwitamd/nagow inu’gi ma’n 4*menwi’- 

20 ‘kanu'tci ma‘kwane’‘tcigatas ce’megu ma’n™"*,” 

(11) ‘O’ni na’*ka negu’t atand’‘*kane'te a*witanwiwi’ ‘tciga*te™. 
Wata’panig i‘ci mene‘tami wi'cd‘ckwiwa"‘tcigi*te"; na’‘ka wa"tci- 
nawa’‘kwanig™", ‘d’ni natka’*tei wa'tcipagi‘ci’/monig™", na‘ka’“tei 
wiattcike'si’yanig a*canwawa’‘tcigig™". Ki'citcdgitetepwawa ‘tcigdgini 

o5na‘ka’megu’ a‘waipinenegwawa‘tcigig*". Ne'ka’niki‘ce’gwe nyd- 
we’nw ini’megu 4’‘cikeg™". Wa/‘te a‘ta’gi tata’g i’ni pe’pigwa‘ck™™, 
me‘to’*tei winw4’wa kitemina’gatcig ini’yatug dnowdwa’ te‘ ‘‘wi'a‘- 
ci'ta’ titinig i/ni pe’pigwa‘ck”".” Ma’ni ‘i’yugwani niga’ni katemi’- 
nawat anemime'to‘sine’niwan™*. ‘Ki‘tete’pi‘anwawa‘tap™,” a%tci- 

30 mugwa‘'igi’megu kitemina’gatcig™"*, ‘na’/‘ina’ anwawaé’*tamane i’ni 
nenotapena ku"tci/megu.” Inittcd’* ini wate i‘ca’wiwa'te"; me‘to’4- 
tci witme'kwinawii’mawa‘tc". Ini‘tea’* wa"te ica’wiwa%te™. Ata’ 
ckitanwawii'tei’giwa‘tei waita’panig u‘te ina‘i tata’g a‘awi"tei’ neguti 
kitemi’nagat*. ‘O/ni wa'tcina/wa‘kwagi negu’ti ni‘cd’/namegi 

35 katemi’/nawat**. Ne‘sd’namegi katemi’nawata wéa*tcipagi‘cimugi 
tana“tcimawe’niwiwa. ‘O’ni na’‘*ka wa‘tcike'si’yanigi na/*ka yatu’g 
4/‘awittci kitemi/nawata kand’na*tein®™. 

(12) Natkatc a‘a’*tcimu'te a‘ki‘ce'satkwa%tc 4*ki’‘ce'swa‘te"™, 
“Kate ini’megutu. wi'si’gatwig'"*. I’nittca’ acki‘ci'siga’‘wagete 

40 ani’gana‘i ki’‘a‘sap™*.”’ 

(13) A‘nana‘igwa’piwa"tci ne‘tawi’megu mami’‘ci‘ag*™. Ki‘cit- 
caginana‘dgwapiwa‘tcini ma‘kwa‘tci’megu tcita’piwa‘tc™, on a‘a’4- 
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fellow people. And do not be lustful there toward a woman. And 
if a woman goes about acting foolishly do not look at it. Simply 
remember those whom we are worshipping. Simply feel poor in 
spirit to-day, this single period of daylight. Surely you should do 
exactly so; surely you should concentrate your thoughts on one 
object. Surely that is what any one of us desire, not only the chief 
worsbipper (but anyone), who truly feels poor in spirit. That is 
what our old man said when he formerly instructed (the people). 
And as for us men, as long as we are celebrating a gens festival here 
inside (this building), let us not think lustfully of these women.’ 
And if one is in any way flirtatious with you, do not respond at all. 
Now if one waves (her hand) at you, you may go outside (that is) 
if she waves at you. Do not move, for so you begin to think it is so. 
A little evil manitou is very zealous. Finally he may employ women 
so that he may get to follow his way. Surely a woman will get the 
best of you. It is asif he would bave those young girls for his work. 
That is why the one who received the blessing said, ‘it is difficult. I 
was not blessed by merely eating bounteously then nor by thinking 
idle thoughts.’ That is what he said. That, verily, is why I tell 
you that the one who remembered this (religion) this day has done 
well.” 

(11) And then one (man) is ordered to blow (a flute). First he is 

to blow it steadily toward the east, then south, then west, and then 
north; that was how he blew it. As soon as (the flute) had been blown 
in a circle, then he begins to blow a tremulous note. The same thing 
happens four times in an entire day. The reason why the flute is 
there is because it seems as if they, those who bestowed the blessing, 
said, “the flute shall be made.”’ The chief one who blessed the future 
people must have said this. ‘ You will blow it in a circle,” those who 
bestow blessings must have said, “for at the time you blow we hear 
it.”” That is why they do so; it is as if to make them mindful. That, 
verily, is why they do so. They first blew (the flute) toward the east, 
and there of course is where one (manitou) dwells who bestows 
blessings. And in the south (dwells) the one who blessed him the 
second time. The one who blessed him the third time is said to be in 
the west. And it seems in the north is where dwells the one who 
blessed the one whom he addressed (the fourth time). 

(12) Moreover, (a ceremonial attendant) tells when he has cooked 
(the dogs), when he has thoroughly cooked them. ‘‘Why, you may 
dish them out. So after we have dished them out you shall place 
them in the (southeast) corner.” 

(13) (This is) where the ceremonial attendants sit down separately 
in a group. When all have sat down in a group, as soon as they are 

5 Owing to different idiomatic usage the English translation is not close, 
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tcimug*"*.. Ki’giinut aa/“tcimu‘te a'cime*kwane"tci’gini‘te". ‘“Inug 
ini ki‘cagwapi'tamagwe; ini‘tea*‘ a*cimenwi’‘*kanu‘tci wi’n a‘dte‘sa‘ka’- 
tawatte*, Catcki’/megu A‘cinatawé’netag a‘kwa‘kunatanigi me‘to*- 
siineni’/wiwen"", witke‘kya‘tc". Na‘tka’“te a‘pe’néweni kiwigapami- 

5ga’tenige wi'miwdneta’magu'tc"; na‘ka’‘tei wi'tcanama*tci‘l 
wi'taipa‘kwitanemiwited/nama‘tci pa‘ci ke‘kya’weneg a’‘kwip™. 
Natkate utdgimimani wi‘wi‘ciga‘kyd’‘senig upe’‘tawan™, ape’- 
no‘a‘i ‘6’ na’*k utu‘ckina’wima‘ ute‘kwaiydma‘ a‘pe‘ta’wana‘tc"™; na‘- 
ka“tei negu’twapyig A‘cinatawdneta’mowa‘tc"; na’‘k a‘cowime’no*- 

10 tine kaigdti kiwitinotama’wagwani witpwawitipwa‘tc"; pawipo- 
nota’/mawat Anemiwina’megu nai’yanenwr wi'a/wutag**. In 
A‘cinatawdneta/mawa'tc Atme‘kwi’nema‘tci nepa‘cito‘e’manan™™. 
Wi'n ana“tcimute‘’e nina’n™, ‘mai‘kwinetamagwini ka’ta wani‘kag™. 
Ni’n ayi’gi kitanemi‘a‘camip™'; ayigiku‘i nin u’wiyé* anemitépi‘it 

15i/ni_ witanemi‘u’tenag upemiate'siwen™*, a‘pe’/néweni wi‘anemi- 
pane’‘ckagwittc'’. Ninaga* ina‘ dyi’gi ni‘ta‘ciwawi‘tcita‘a’ta neguta’- 
‘megonatii. sanagut®. Atcewé’n 4’gwi witndwiyagwin™*.’ I’n 
ina/totag u’wiyawi. Inugi‘tcai maé*kwé/neme‘k 4‘cinatawdne’- 
tamd*k"*. I‘cena’i yowe 4nidneme‘ke’e katemino‘kigi na‘ina‘l 

20 ki’n d‘a‘ckika’none‘k",ke’‘kydweni wi'taépa‘ku’‘ckaman™; na‘ka’“tei 
tca’gi witmiwinetamo'ka ‘a‘pe’ndweni kiwigapamiga’ tenig**,— 
ini/yituge ta’gw and/neme‘k A‘ki‘ciketemino'k*. Tcagi’megu 
negu’twapyaig ininemenugwén™", tcagi’megu‘u wawitamonugwan 
ugi/maiwan upe’‘tawdni wi‘anemi‘ciwi‘ciga‘kyd’‘senig**; m3‘tci’- 

25megu wi'pwawitipwattci kagd* a*cowimeno‘tane kégo‘i na‘ita‘cipe- 
gi‘ckitama’wagwiini nand’t*; ma‘tci po‘si pwawipdnimate wina’- 
megu ai’yinenwi wi'i/wutamw u’wiyawi. Ini’yatug dne’‘ke‘e 
na’ina® 4*kanone‘k'*. Teagi’megu ma’ni wawitamonugwan™: ‘ma’n 
aki witke'kyawa’‘kya‘seg**; | wi'anemi‘a‘kwika’‘ckowé‘te™, wi*- 

30 anemime'kwinetamugwan™, anemi‘tca‘i wi‘nene‘kaéneta’mugwina 
ne‘ki/megu me‘to‘saineni’ wigwan"", wi'pemine‘ka’mugwan™. 
Ini‘tcét nana wi'menwi/wetdt u’wiyawi.’ Ini’ydtug dne‘ke‘*. 
Inugi*teat ini wa/“tci metkwdneme‘ki md‘kwaneme‘k*. Na‘ka‘- 
tci’megu tcea’gi ma’ni ki‘ce’gwi wawitamodnugwa‘igi katemi’n6‘- 

35kig™*, ‘Na/inai ma’n  4‘ku‘kdneta’mugwini wi’na  ku’*tei 
ma/netowa  witanemi‘a‘kwitapwamiga’tenig™*.’ I’n 4ne‘ke**. 
Ini‘tca® a‘cinatawineta’monage ke’gime‘si negu’ti mi’‘sdni wi’na 
ma’netowa dnegitku‘cka‘i’yame‘tc®.  A'‘citca’gowdyag**. Ta’- 
‘swaiyag Anineme’‘ke’e kitemi’nd‘kig i/ni tca’g a‘cinatawdneta’- 

40 monag**. Inu’gi wi’te i'ci‘tci’gayage nand’‘ckw 4‘ta‘ci‘i‘ca’- 
wiyag'*. Ninad/nagi* ketemagime‘to'sdineni‘wiyage ‘inug ai’ya‘kowi 
A‘me‘to'sineni’/wiyag™*, a‘pawike'kine’tamage kwiye’na wi‘anemi- 
cawl’wagin™", Ca‘cki’megu 4dne‘ta’giydge mnand’‘ckwe kago‘l 
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seated quietly, a speech is made. The one celebrating the gens 
festival tells how (the person) has been mindful. ‘‘That (food) is 

(the food) to which you sit down in the festival; so he verily has done 
well in placing a special (kettle of food) for (the one blessed formerly). 
What he only desired was (the span of) life which was apportioned, 
that he become old. And (he desired) if disease was about that it 
should be willed away from him; and (he desired) that he continue 
to play with those with whom he played even up to old age. And 
(he desired) that his chief’s fire (i. e., village) should be strong as he 
kindled a fire for (i. e., had a village of) the children and his young 
men and women; moreover, one slice was what he desired from him; 
and (he desired) that if any one from without went about talking in 
any way against his (village) that he would be unsuccessful; (and) 

that if he did not cease talking against his (village) that instead he 
would curse himself. That is what our old man desired from him 
(the manitou) when he remembered him. (This) is what our (old 

man) said, ‘whenever you shall remember (this worship) do not be 

forgetful. You will also continue to feed me; also indeed if any one 
continues to please me he will thereby be the one who will gain his 
life, and disease will continue to miss him. For I in combination shall 
also overpower it somewhere in the center of the wickiup. But 
you will not see me.’ That is what he said of himself. That, verily, 
is what he who remembers you to-day desires of you.® Surely (this) 
is how those who blessed you thought of you formerly when they 
first spoke to you, that you reach old age; and he who would will 
away all disease from you if it was rampant.’ That, it seems, is how 
they collectively thought of you when they had blessed you. They 
all must have blessed you with one slice; they all must have thor- 
oughly instructed you that the chief’s fire @. e., village) would be 
strong; (that) even if (some one) from without were in the habit of 
speaking annoyingly against it in any way, he would be unsuccessful; 
(that) if he did not at once cease bothering him, instead he would 
curse himself. That, it seems, is what they said to you at the time 
they spoke to you. They all must have told you this: ‘this earth 
will become old; whosoever continues to remember (this religion) 

will continue to be able to speak up to that time, and whosover shall 
truly continue to bear it in mind as long as there shall be a people, 
and whosoever continues to cherish it, verily he is the one who will 
lead himself a good (way).’ That, it seems, is what they told you. 
That is why, verily, to-day the one who remembers you remembers 
you. Moreover, those who blessed you must have mentioned all this 
sky to you. ‘At the time when he, the manitou, thinks of changing 
this, is as long as (his blessing) will continue to be valid.’ That is 

6 The ancestor who first received the blessing is addressed. 

7 Rendered a little freely; the rhetoric of the Indian original would be unidiomatic English. j 
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ta‘cipepya'‘tcawiyag**. Neki‘ciku‘tciwitama/wapena ma’na‘a ‘ai- 
yo’l pagi‘sena’monag*™*, WitanemikanGdnagwe, nd’*tc", mana‘tca 
A‘ckutaéna‘si™*, nd’*tc", na’*k aiyd’* Aneni’gi Ka’‘sapit*., no’4te*, 
cai’‘ck a‘ca‘pine’moyag**. Winwawa ku’‘te aiyd’* a’‘segdg uwi"tci- 

5 manetd’wawa'l wi'ta‘cipe‘cegwa‘tcimwi‘tawawa‘te 4nemime*kwane?- 
tciga/nit d‘ci‘se’mwawa‘". I’n &ta‘pdine’moyag™*. Wi'na ku’te 
A‘ckutinaé‘siwa mani‘i a’‘ki wawitama’watin Adnegwa‘kyd’‘senigi 
wi A‘kwitcagika‘cke’‘tigutte a‘ta’‘cini‘tci manetowa‘. Na‘ka’“te 
Anenigi Ka’‘sipita ma’ni_ ki‘ce’gw  dnegi‘kwipepigwa’yanigi 

10 wi‘pawipane’‘tagu‘tcl manetowa‘. Kigod* anod’*kanete wi'a’‘tci- 
mu‘te™. Initted‘i nind’na wate a‘tpine’moyag inu’g™*. Ini*tca'i 
kinwa’wanug u‘tci wi'u*tcimi’“teiyigwenug ini ki‘ca’gwapi’- 
‘tamigwe wi‘u‘tciwi'se’niyagwenugi nenitig™*.’’ A‘wi'se’niwa‘te'. 

(14) Atnaga’mowa‘tci kiea’/nutcig®"; a*cina’giwa*ttcittea: 

15 Ke te ma ke si wa ne ni tta ne sao 0; 

Ke te ma ke si wa ne ni tta ne sa 0 0 0; 

Na na ko te me ki ne ni tta ne sa wi ki wi di ka la tti, 

Ne ni tta ne sa.? 

Pa‘sig int: 

20 Ke te ma ki to wa ne ni tta ne sa 0 0; 

Ke te ma ki to wa ne ni tta ne sa 0 0; 

O ta sga te me ki ne ni tta ne so o o wi ki wi wi di ka la tti, 
Ne ni tta ne so 00; 

Ke te ma ki to wa ne ni tta ne so 0 o. 

25 (15) ‘‘A'teagi'se’nyayagk*,” ai“tei nigini mami‘ci ‘O/ni 
ki/ginut 4*a%tci’mo‘a‘te:  ‘A‘api’yagwini peminana’‘apig™"*. 
Ini’n a’*kanani’ cigwata’magwin a‘ckutaé’g ki/tatkatsip™*. Kitna- 
natu‘tca/‘swapena negu’twapyidg 4’tameg*".”’ 

(16) Atnana’‘api*tcei witna’*kowata wiita’panig u®tci’nawe, Ki'- 
30 cko’‘i‘kwa™*. Wi'tci’tapi*tei natka’ni kitcegwe i*ta‘cina‘kuna’- 

‘kuwa‘tc"; witwigé‘tcmaigima‘tci nigamo/’ni‘tci‘; wa‘tei tita’g 
=. 7e ina’* api‘tc". 

2 The songs in this paper are given in the current syllabary but with roman type. _ 



MICHELSON] BUFFALO-HEAD DANCE OF FOX INDIANS 19 

what he said to you. That, verily, is what all of us whom the mani- 
tou made to be members of (this) one gens ask of you. That is what 

we all say. As many ways as those who took pity upon you blessed 
you, we desire all of them from you. That is why we act blindly 
to-day in what we do here. For we who are the people of the last 
(generation) live wretchedly to-day, for we do not know exactly 
what we shall continue to do. If we have blindly done anything 
wrongly here it is merely what we have heard. For we have told this 
one here who granted (this worship) to us. We shall continue, so be 
it, verily, to tell this Spirit of Fire, and He-who-peeps-in-the- 
smoke-hole here, so be it, how we only depend upon them. For 
they are placed here by their fellow-manitous that they truthfully 
interpret for them how their grandchildren continue to remember 
(i. e., perform the rites of this ceremony). That is how we depend 
upon them. For he, the Spirit of Fire, must have told each of them 
that he would be beard by as many manitous as there are the entire 
extent of the earth. And He-who-peeps-in-the-smoke-hole will not 
fail to be heard by the manitous the entire hollow of this sky. If he 
is ordered (to tell) anything he will tell (it). That, verily, is why we 
depend upon them to- day. That, verily, is why to-day you eat that 
around which = sit in groups to-day, ad) it is why you will dine 
to-day, O men.”’ Then they eat. 

(14) Then those celebrating the gens festival sing; (this) is how 

they sing: 

Wretched is my child, ‘6, ‘6; 

Wretched is my child, ‘6, ‘6, ‘6; 
In the middle of the wickiup shall my child stand firmly, 

My child. 

The other half (is): 

Wretched gs my child, ‘6, ‘6; 

Wretched is my child, ‘6, ‘6; 
In his doorway shall my child stand firmly, ‘6, ‘6, 

My child, ‘6, ‘6; 

Wretched is my child, ‘6, ‘6 

(15) “We have all eaten,’’ says the chief ceremonial attendant. 
Then the one celebrating the gens festival tells them: “Sit in a row 
wherever you were sitting. You will burn in the fire the bones which 
you have left over. We are searching with fire what is called ‘one 

slice.’”’ 
(16) (This) is where a Ki‘cko“* woman who is to hum sits, toward 

the eastern side. She is to sit there all day long and hum; she is to 

sing with the (male) singers; that is presumably why she sits there. 
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(17) Na‘ka’“tcei wa*%tcina’wa‘tkwagi na’‘ka wa'tci tata’g a’*cigani 
wittci tci’tapitte’. Ki'tcko‘i’‘kwawagi wii‘ci’‘owagi wdépe‘ckawag 
inig atk"; a*ke‘kye*kinawa‘tci’‘owa"tei Ki‘cko'i/‘kwiwag*". 

(18) Wattcipagi’‘cimug u’‘te a‘tci’tapi‘te™, a‘ke‘kinawa’tapi‘tei 
5 tata’g**. Wate ina‘ tci’tapi‘te™. 

(19) Na’tka wa&ttcike‘’siyanig u‘tcinaw 4‘tci’tapi‘tci To‘ka’/ni'- 
kwiw™*. A‘ke‘kye'kinawa‘tci’‘owa%tci ma‘katéwawa’ginig a’*k™. 

(20) Mani’ kuta’gi ‘a’pinaiyi. A'‘ci/giwa‘te ini’ tatag aiyd’‘u"tei 
pe‘ki’megu‘u’ si‘sa/‘kwé‘ag a‘tcita’piwa"tci*; ‘a’mitcita’piwa*tc™. 

10 (21) Kutagi’megu na/‘k  4fci’‘sutcig™. Na’*ka  po‘si’megu 
a/‘totcig] papi’wimi'ca’mé‘an utapi/nwawan"*; daminana‘a’piwa*te 
ita’mitag™*, Ini‘teat ina’‘ckwatcigi me’*tend"*. 

(22) Natkate 4fci’‘sutcigi ndanu‘swa’*ckwa‘agi‘tcea’'i ma‘a’g 
Attcita’piwa'te ata/matag™*.  Ini/megu dyaniwe ‘aminana‘a’- 

15 piwa"te 4ta’mé‘ag ini’gi nenu‘swa‘ckon 4/‘totcigi tata’g*™. 
(23) Kutagag Atci’‘sutcig awa‘imagi‘tca’*. Ma‘a’gi me‘ceme- 

go’/na’ dna’‘ckwatcig™", pwawigii’‘megu dyigi’megu pwawi‘umi- 
cimitcig™"*, pwawi’megukégo’‘i‘ina’‘ckwatcig*"*; ‘dmi‘api‘a’piwa"te 
A‘ka’niki‘ce’gw Ata’ma‘ag*"*; winwa’wa‘ caé’‘ck A‘pene wi'mama- 

29 tomowité’‘awatei’ citcki’megu. 

(24) Atwaipwiwi’‘igi"te dnwiwa’/‘igat. | Nydwe’nwi 4‘pa’- 
gamatte*. Nyawiwagi kitemina’gatcigi wate". Na’*ka wi'mi- 
wa’ta‘cag a*pe’nawen™. 

(25) Atwiipina’gamy‘tci méydwi’nagdta wina’megu. Mayawi’- 
o5nigata wina’megu tepé’netamwa wi'a‘pi'ta‘ka‘tci* ci‘ci’gwanan™™. 

Upyanita’na‘kate me‘to'sineniwiweni kenwa‘ci wi‘pema’te‘sig*™. 
Satsi'satkdtegii me‘to’tc™. Na’/‘ina‘i natupa’niwatega na‘ka’*te 
u’wiyiét atkwa’matagega*", mamatomute‘tca'i nami‘ta‘’i nami‘ta‘- 
si'si'sa’ ‘kawe'tci' ci‘ci’gwanan™: 

30 We tti lya A ki, 

We tti lya A ki, 
We ttilya A ki, 
We tti lya A ki; 
Ki na me dko lwa ka ne te kiinae A wi wa ne ni kii na; 

35 We tti lya A ki, 
We tti lya A ki, 
We tti lya A ki, 

We tti lya A ki; 
A dki la ki we ne te kii nae A li wa ne ni kii na; 

AO We tti lya A ki, 

We tti lya A ki, 

We tti lya A ki. 
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(17) And this is why she (another Ki‘ckd‘“* woman) sits on the 
bench on the south side. Women who are Ki‘cko‘ag™* paint them- 
selves with white clay; women who are Ki'cko‘ag™" distinguish them- 
selves (by white paint). 

(18) (This) is where (a To‘kan™*) woman sits, in the northwest; 

she occupies an important seat. That is why she sits there. 
(19) And a Td'kin™* woman sits down on the north side. (Women 

who are To‘kanag*") distinguish themselves by black earth. 
(20) This is a different spot. It is here where those sit who by 

nature are very strict (in religious practices and beliefs); reed is 
where they should contrive to sit. 

(21) And then the other gentes. And (these are) the seats « 
those who own very tiny sacred packs (Spotted Face Society); they 
should contrive to sit assmokers. Verily, it is only those who belong 
to that society. 

(22) And (this) is where the Society of Those Named After the 
Buffalo sits as smokers. Those who own the Buffalo Rite should 
contrive to sit in one spot as smokers. 

(23) (These are) other gentes named so and so. These are persons 

belonging to any society, and those who do not have sacred packs, and 
those who belong to no society at all; they should contrive to sit as 
smokers; they should only think of worshipping all the time. 

(24) (This is) where the drummer begins drumming. He strikes 
the drum four times. The reason why (he does so) is that those who 
bestowed the blessing were four in number. And he would drive 
away disease. 

(25) The head singer begins singing. The head singer is mas- 
ter of how long he will shake the gourds (i. e., rattles). If he shakes 
them slowly there will be long life. And suppose he shakes them 
hurriedly. At the time they went to war and any one were injured, 
if he worshipped, the gourds would be shaken hurriedly: 

Where I wait for him, 
Where I wait for him, 
Where I wait for him, 

Where I wait for him; 
You Red Stone Pipe, wherever you are; 

Where I wait for him, 
Where I wait for him, 
Where I wait for him, 
Where I wait for him; 
You have a green color wherever you are; 

Where I wait for him, 

Where I wait for him, 

Where I wait for him. 
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Pasig ini: 

Wa wo tti lya A ki wiina, 
Wa wo tti lya A ki wi ina, 
Wa wo tti lya A ki wii na, 

5 Wa wo tti lya A ki wii na; 
A ni do te no te wiinae A li wa ne ni wiina; 
Wa wo tti lya A ki wii na, 
Wa wo tti lya A ki wii na, 

Wa wo tti lya A ki wii na, 

10 Wa wo tti lya A ki wii na; 
A se ni lwi ta wiinae A li wa ne ni wiina; 
Wa wo tti lya A ki wi i na, 
Wa wo tti lya A ki wii na, 

Wa wo tti lya A ki wii na, \ 
15 Wa wo tti lya A ki wii na. 

“Tn atki'cind’giiyagk’*.”’ 
(26) Atka’nawi'tci ki’gainut**: “‘Oni ya’pi wi'nimi’‘endge neni- 

gani’/mendin™.” ‘*Au’,” 4a*i/yowa‘tci niga’/nitcig**. Ki’ganut 
ai‘a’/*tcimutte*: ‘“T'ce’megu i‘cikenugwini ma’n inug**, Anato’- 

20tage‘e nepa‘cito‘e’menana wittci ‘a‘ti’g aiyd’i ni’miwen™™. 
Me'td’*tei wi'a‘nawu'tci kitemind’gdtcig ane’nu‘'ségi nima’‘kamig 
dina’pitcig ugimdne’niwag*", nd’?te®. Ki'ke‘tcinimipwa‘tca‘™. 
Iniku’‘megu wi‘u’tenagi pemite’‘siwen u’wiyi™*.” 

(27) A‘anwiwa'tcigéwa‘tei niga’nitcig™".  A‘tetepitanwiéwa‘tci’- 
25 gawa"tci wittciwapanig i‘ci wa'tcinadwa’‘kwinigi wié*tcipagi‘ci’- 

monigi wa*tcike'si’yanig ic. 
(28) Ata’penaga ta’*tapagoni nima‘cka‘ataé’nigini na/*k u‘sowa’- 

nagon™", 
(29) A‘wipinimiwa‘ag™", dyd'tci na’gamon"": 

30 Ne ta da me ga, 
Ne ta da me ga, 

Ne ta da me ga, 

Wi i na wi na; 

Ne ta da me ga, 

35 Ne ta da me ga, 
Wii na wi na; 
Yo ke di wa ne sa ne ta da me ga, 

Wii na; 
Yo me no ta A ni; 

40 Ne ta da me ga. 
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The other half is: 

There is where I waited for him, 
There is where I waited for him, 

There is where I waited for him, 

There is where I waited for him; 
You are like twins wherever you are; 
There is where I waited for him, 
There is where I waited for him, 

There is where I waited for him, 
There is where I waited for him; 

Stone (?)—wherever you are; 

There is where I waited for him, 
There is where I waited for him, 

There is where I waited for him, 

There is where I waited for him. 

“Now we have finished singing.” 
(26) The one celebrating the gens festival makes a speech, “Now 

our leader will make you dance.”’ ‘‘Very well,’ the leaders say. The 
one celebrating the gens festival says: ‘‘This (which we do) to-day 
is simply natural. The reason why there is a dance here is because 
our old man mentioned it. In away the Buffalo Chiefs who bestow 
blessings and who dwell under the earth are to be imitated, so be it. 
Any one will gain life from it, no doubt.” 

(27) The leaders blow the flutes. They blow them in a circle, 
toward the east, south, west, and north. 

(28) (This is) the one who picks up the leaves which are fastened 
in the hair, and the tails. 

(29) He (the drummer) must begin a dancing song; (this) is the 

song he uses: 

He feeds me, 

He feeds me, 

He feeds me, ) 
He, he; 

He feeds me, 

He feeds me, 

He, he; 

YG, a fierce one feeds me, 
He; 

Y6, across the sea; 

He feeds me. 
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Patsig*™: 
Ke ta da me ga, 
Ke ta da me ga, 

Ke ta da me ga, 

5 Ki na; 

Ke ta da me ga, 

Ke ta da me ga, 

Ma ga te mo sa, 

Ke ta da me ga; 

10 Yo me no ta A ni; 

Ke ta da me ga, 

Ki na; 

Ke ta da me ga, 

Ki na. 

15 ‘‘A‘ki‘cinimi‘endge ni‘sene‘ku na‘i man a‘ku'k™*. Wawitepi 
me‘tcig a‘se’k"*. Wawitep i‘cemegu i‘cigen”™™. Ke‘sa‘sa‘kwapen 
alyo* ina‘samaplyag®’™,”’ 

(30) I'kwiwa witte a’*kow’"tci neniwan™': wa%tci nigdniwa"tei 
ma‘a’ei ne’nu‘sdgi pa‘cito‘agi*tca'. Neniwawa‘ima me‘t6’“tei 

90 wina’megu pa’‘siwiw™, wi’na'tca'ti kiniginiw™*. On imi pe‘ki 
tipana*tcin u’wiwan"™*, na/*ka wi’na pe‘ki’megu_ te’paneg*™*. 
Winwa’wa ne’nu'sédg a*pemiga’wiwa‘tcin 4*‘a’nawu'tci taita’e*™. 
I’ni wii"tci tetepe’gawa'te 4*ana’mowa'te a‘ca’wini'te a‘ana’wawa‘te 
A‘ca’winittc®. Me‘td’*te iInigétmegu‘u  a‘ca’wiwa‘tci ma‘a’gi 

25ne’nu'sog**, Mod'tci’megu ma‘a’g alyo’i ta‘cinenu‘sd‘agi wiitaiyi- 
ma‘so’‘itcig Ini’megu fdyigi’megu f‘ca’wiwa‘tc a‘cawini‘tci’megu 
ku‘pi*tcinenu'so'". Ini’gi ku*tcimegonig™". 

(31) ‘Oni ma‘a’gi me“tcemogagi’megu ne‘ta’wi wini"tcane‘si- 
tcigi’megu *pemitanu‘siwa‘tci’megu  a*pemita‘tibd‘sa’*owa*te™. 

30 Ugi’wawa'i'ini'itca* inawawa"tci'l ‘a*ta*tabogawa*tei ni’mitcig*™. 
(32) Matagi na’*ka witci pemipe‘kwegawa‘tci kwiye’‘si‘ag 

i‘ciwipi tita’ei ma‘a’gi‘tcaii mime‘cku‘é‘é‘agi nigutipeponwa*- 
itcigi nenu’‘sd‘agi winwa’w 4‘pe‘kwigawiwattc™. I’n a*cawiwatte™. 
TInitittcai me'to’*te dnawa’wattci'i ’ni’mitcigi kwiye‘sd’‘i‘ag*™. 

35 Ana“teimuttci kitemi/ndguta nenu‘so'i ugimane’niwa‘. Agu’te‘e 

wi'n ini*tca™. 
(33) Oni’ ma‘ag &*aiya'kd’tiwa‘te i/*kwawag*". Watte aiya‘ko’- 

tiwa‘tci ‘ana’wawagi nenu’‘swi'i‘kwawawa‘ima’. Pwawigé‘megoni- 
ei °S tcagi‘un™tcane'si‘itcigi taita’g Ini’gi ne’nu‘sdg**. I*ce’megu 

40ini’g iitca’wiwa‘te a‘pendttci’megu. Md'tci’megu ma‘a’g aiyo’d 
kiwiniwitigig ini’megu 4‘ca’wiwa‘te u’wiyé‘a nagatawaé/nemat™. 
Mani*tcat ana*tci’moni‘tei kiiteminawe'si/ni*tein®". Ini’megu 4‘ca’- 
wiwa'te". Atpemiga/wiwa‘tci ne’nu'sdg Ini nimitcigi’tca’* man ini‘ 

inawawa‘tci, Ini wiittci tetepe’gawa*tc", 
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The other half is: 

He feeds you, 

He feeds you, 
He feeds you, 

You; 

He feeds you, 

He feeds you, 
A buffalo, 
He feeds you; 

Y6, across the sea; 

He feeds you, 

Yous 

He feeds you, 
You. 

“As we have given you a dance, kindly take down this drum. 
Place it on the bare ground for a little while. It is natural (for it to 
be there) for a short time. It is against our religion for us to sit 
facing it here.” 
(80) (This) is the reason a woman follows the man (who is the leader 

in the dance); it is because these old male buffaloes are the leaders. 
It seems as if the leader (of the herd) is in full control; verily, he leads 
as he goes about. Now, the female is the one whom he especially 
loves, and he is especially loved by (her). They, the buffaloes, are 
imitated in a way as they move along. That is why they dance ina 
circle when they imitate what they do, when they imitate them in 
their actions. It is as if these buffaloes were doing it. Even indeed 
these domesticated cattle here act exactly as buffaloes act. For 
they are of the same stock. 

(31) Now these old cows ® who have offspring walk side by side 
when they walk. Verily, those mothers are they whom the dancers 

imitate when they dance side by side. 
(32) And the reason why these little boys dance in groups is, it is 

symbolical; verily, these very young little buffaloes who are a year 
old move in groups. That is what they do. Verily, it seems as if 
they were whom the boy dancers imitate. That is what the one 
blessed by the Buffalo Mensaid. That, verily, he was told by (them). 

(33) Now these women follow each other. The reason they follow 

each other is that they are imitating distinguished female buffaloes. 
Those buffaloes are ones which have no offspring. They do that 
(i. e., follow each other) all the time for no reason. Even these 
(domestic cattle) which one sees moving about here do the same, if 
anyone notices them. Verily, this is in accordance with what the 

one blessed said. 

8 The sense, even if not quite literal. 
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(34) A‘tigi mamdtotamag*”*. Ayigi’megu ma’ni wigé"tci’me- 
guke‘kino’‘so‘kig a‘ci‘se’to6yagwe kemi‘ca’menan™*; na’*ka ma‘a’ni 
ke‘kino‘sokaégo*a nima‘cka‘a’tagini ta‘tapagon™*. Mi‘cimi‘cita’- 
‘tapag®”'*, Ma‘katawikano‘", me‘tegumi'‘e i’*kwawa‘k”". ; 

5 (35) “Nigdni‘segi kepa*kime’nepen 4‘nigdniyan™".” Ma‘wawi’- 
‘so‘agi wa‘tci pa’‘kime‘tci winwanigi mawa‘tci’/megu nigdn a‘ckike- 
temina’gutcigi nenu‘swikiginowen"™*. Ini*tcd‘i wate". Winwawa- 
nigi nigdni pa’‘kimap*“. Wina’megi pa’*kimeta me‘cemegoéna‘i 
ka‘ckima‘tci'i wi'wi‘kuma‘tci pawima‘ikigaéno’ni‘tei‘™. Ki‘citcdagina- 

10 na‘a’pinite na’mi‘ta‘", “I’ni nina’n a‘tapi’giyag***.” 

(36) Itkwé’wa ni’ganit a‘pa’‘kime‘tci nigai’yanigi* si’‘sepa‘k”™. 
A‘ne‘tawiwi’‘kuma‘te uwi‘tci/‘kwiwa‘. Winwa’wa na’‘ina‘i wi'- 
wipi‘senya’wa‘tcini wi'me'ta‘kwimegu‘ata‘pata’mowa'tci’ __ sI’*- 
sepatkw a‘ckiwdpi'se’/nyiwat®. Oni na‘ka’tci  ki‘ciwi'se’niwate 

15na’/*ka me‘tegwiniga‘’i wi'aneme‘ko‘a’mowa‘tc™. U‘kiwawani’- 
megu _wi'ai’yowa‘tci kegime'si’megu. ‘I’ni_ wi'i‘ca’wiwattc". 
A‘ckiku'tca’wigwina neguti‘tca'i’megu i’n aneme‘ko‘a’/mugwaén 
ini’megu i‘ki‘cd’wiwa"tc™. Inigi pana/‘megu. 

(37) Nak &‘pa’*kime*tci naka Méa'kwi’‘sutcig a’ne‘kd"tci 
20 kiteminawe’'sitcigi nenu‘'swikiga’/nowen™. Ini*tci‘i wé"te in i‘cipa’- 

‘kime*te". Ca'cki’megu Ma’‘kwi'sut a‘niganipa’*kime'te™. Ini’megu 
a‘ta’pikeg*". Wi’na me‘cemegona‘ &‘wawandnema‘tci wi'wi'kumé- 
ows! “Ty A‘tapigiyage nina’n aya.” 

(38) “Natka*tci’megu kepa‘kime’nepen i/ni‘ si/‘sepa‘kwi ki’n 

25 i‘mane'sendgimawi‘soyan"™. I‘wapa’tamani_ wi'ta‘so‘po’wandni 
kina’megu.”’ Mane‘sendgima’wi'suta ne‘sd’/namegi katemina’we'sita 
tata’gi nenu‘swikigdnowen™. 

(39) “Ki’na kepa‘kimenepen 4‘mege'siwi'soyan i‘ni me‘si’waya:™. 
Ki/na kitwa’wapata wi‘'ta‘so‘kamo’wandn™™. A‘ce’megu kekegya*- 

30 kinawa"tcime’nepen™. I'ce’megu i’‘cigen”™. I‘ci‘aiyane*kowikete- 
minawe’‘siwagi keke'te'sime’ndnag*". Ini‘tca'i wa‘te i‘cipemi‘- 
cinipendwipa‘ki’menag inu’gi nina’n a‘kigé’nowa“tci netapeno‘eme- 
nanagi na’*ka netenenime’nanag*"™.” 

(40) “Kepa‘kime’nepen i/ni wi‘ckupa’no‘ig*™. Kina’ga' negu’ti 
35 keteminawe’‘siweni nenu‘swikigé’nowen™. Ini‘tcai® i’ni wate 
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(34) (This is) where what we worship is placed. You should also 
carefully observe how we place our sacred pack; and you should 
observe these leaves which are fastened in the hair. It is a (?) 

oak leaf. The black oak and the (?) oak are (supposed to be) 
female.° 

(35) “We dedicate (the dog’s head) which is placed forward (i. e., 
eastward) to you as you are a leader (in the dance).’’*° The reason 

the Wolf gens is given (the dog’s head first) is because they are the 
ones who especially were first blessed with a Buffalo gens festival.” 
That, verily, is why. They are given (the dog’s head) first. The 
one assigned (a member of the Wolf gens) shall invite anyone he can 
persuade, except indeed those celebrating the gens festival. As 
soon as all are seated, (he) should (say), ““Now we are the right 
number.” 

(36) A leading woman is given ‘‘stirred’”’ sugar. She invites her 
fellow women separately. Whenever they begin to eat they must 
eat the sugar by taking it up with their tongues off the bare ground 
when they first begin to eat. And when they have finished eating then 
they must turn the wooden bowl over with (their noses). They will 

all use their noses. That is what they will do. Whenever one who 
first tries it (succeeds) in turning it over, then they are done. They 
are “‘quits.” 

(37) And the Bear gens which was the next in order to be blessed 
with a Buffalo gens festival is given (a dog’s head). That, verily, is 
why it was given it. Only the Bear gens is given (food) first. That 
is proper. The (Bear gens) has complete control as to whomsoever 
it will invite. ‘‘Now we are the right number here.” 

(38) ‘‘Moreover, we grant you who are the War gens that sugar. 
You will consider how many you will invite.” It seems the War 
gens was the third to be blessed with a Buffalo gens festival. 

12 

(39) ‘‘We grant you who are the Eagle gens that maple-sugar cake. 
You will consider how many you will invite. We simply designate 
you. It is simply a rule. It is in accordance with the way our 
ancestors were blessed one after the other. That, verily, is why we 
give you (this food) in (this) order to-day when our children and our 
men are celebrating (this) gens festival.” 

(40) ‘We grant you that sweet (food). For you have one bless- 
ing, a Buffalo gens festival. That, verily, is why we distinguish you 

® The oak leaves are worn by the leading woman dancer. 

10 Spoken to the Wolf gens. It is impossible to reproduce the rhetoric of the Indian original. The play 

upon words consists in using nigfni- in two different senses. 

11 The Wolf gens owns the Green Buffalo dance. 

43 That is, maple sugar. 

65770°—28 3 
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i‘cike'kinawattcipa‘kimenage ‘A’nawat®. Ki’‘w4pata wi'ta‘sd‘po’- 
wanadn"™*, Ki‘citapi’giyane ki’*a*tcim™*.”’ 

(41) ‘Ini kina ki‘pa’‘kimene kin &'modweti’tiyani menii’‘ci‘e'; 
i‘ce’megu keke‘kinawa*teime’nepen™; me‘td’“te a‘nipenawipemipa‘- 

5ki’menag inu’g A‘cini’peniwiketeminagowa’te’’. Ini*teati wa/“tei 
pemini’penawipa‘ki’‘menag**. Ki‘wapata’tcea'i ki’na ta’‘swi wi'wi'- 
kuwa’wanain®". . Ki‘citapi’giyane ki‘a‘tcimo’‘ipen™*.”’ 

(42) Na‘ka’“te a‘a’*tanigi me‘to’*te utdndganwawi Wami’go‘ag™*. 
Winwa’wa Wami’go‘agi mawa‘tci’megu winwa’wa mawa‘tca kowi’- 

10megu keteminagugwa‘igi  ne’nu‘so‘ugimane’niwa‘i_pa‘ci’to‘a*™, 
Inistcati wa'tei) winwa/wa mawa’*tci‘a‘kowi’megu wi'tci’‘senig 
A’nagan a‘kiginow4*%te uwiya*amegon a‘pa’‘kime'te™. 

(43) Aiyo'ka&* a*a’piwa‘te™, a’‘a‘se‘tci ki‘ciwawi’‘su‘tcin anemu’- 
‘te‘sag™'*;, Negu’ti tepe’‘kw a‘a’‘sawa*tci mami’‘ci‘ag**. Me*cemegu 

15 kagd* a*pya’towa*tei Anemika‘cki’‘utcig®™. 

(44) ‘‘Neki‘ciwitamawapen aiy6‘'l ta‘ciwawitawa‘kwapatamwaiy- 
Ameta neme‘to'sineniwiwe’nenan", na’*ka wi‘anemi‘cike'ka‘ama- 

wiewin  uwi‘tcimanetowawa'i —_ neki‘ciwi/nanigani‘atamé’‘apen 
A‘si/mawan 4d*a‘pine’moyadge wi'pe‘cigwi‘a‘tcimwi’‘tawi’yame*tei 

29ma’n A‘ckutana‘siwa na‘ka’*te alyd’* a*tane‘cd’wacigi neki‘cipagi‘- 
senama’wapen alyo’i = Tand?tcimawe’niwita ‘A’nendig**. Wi'n 
aiyd’* a‘se’gugwin uwi‘tcimanetowa‘i wi'pya"tcita‘cinanagatawa- 
neta’modnagwe keme‘to‘sineniwiwene’nan™'*, wi‘anemi'‘i‘citaé‘amo’- 
wagwani) kiyanan™', na‘ka’tci wi'anemi‘i‘cike'ka‘'amawawagwan 

25 uwi"tcimaneto’wawa'", naka’‘te 3d‘ci‘se’mwawa'‘l kégo’* i‘cipawik- 
wiyenA‘ica/winit™, pana‘tcimonit 6‘ci‘se’mwawa‘, windni wi‘ta‘cipe- 
*ka/*tceima‘te™. A‘si’mawani na‘ka’‘tci tigwa*kunama’wome'tci ma- 
maitomeme*tci' i/ni wi/na wa'tci mine’ te’: mani*tca'l ki*ce’gwi ‘inegi- 
‘kwana‘kwago’tanig d‘inegi‘kwitawu’te‘e ‘uné’moweni wi‘pwawiki- 

30 windte'kwitowam4a‘te uwitcimanetowa*. Ini*tca* inu’g a*ca‘pane’- 
moyage winwa’w™**. A‘ki‘ci‘atami‘age'tci winwa’/wa a‘sa/mawan™*, 
Tanittea'i wi'i'ci'i‘ca’wiwa'te wipwawita‘cina‘ka’“tciwinwawa‘awaA- 
tenaAma’wome'tci ma‘kwdnetagu'si’ni‘tei*? = Winwa/wa niga’ni 
tipe’sinuta’mowa"tc'. Ayigi*tea’/* winwaw atendwi wi‘indne’mawa‘te 

35 O'ci'se’mwawa'. Ini*tca nitawainetama’wage'tc’. Na’*ka wi’na 
nepA‘cito‘e’menina wi'n agwi’yatuge wa’witep ininemegute* a‘kete- 
mi/nagutte'. A’‘ki ma’ni wawitamdgugwin a‘ketemi/nagu‘tei wi/na 
ne’nu'sd'*.  Pemite’‘siwen indneme’gugwin™. Ini‘tca* inu’gi 
nitawdinetama’wage'te™. . Na’tk a‘pe’néweni witmamiwaéneta’ma- 

40 Wa"tci kiwigapimiga’tenig™*. I’n dne’te’*. Ayig i’n d‘cinatawane- 
tama’wage'te'. Ayigi natka’te ugi’mawani upe’‘tawani wawita- 
mawagwini wi‘i‘ciwi‘ciga‘kya‘senig 4‘pe'tawanani‘te u‘ckina’wa‘a‘l 
nak i/kwawa‘ ape’no‘at ina‘. Ini*tcd‘i nitawineta’/mawu'te™. 
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in granting it, Anawat. You will consider how many you will invite. 
As soon as you are the right number you will say so.” 

(41) “Now we grant you who belong to the Dirty Ani maple 
syrup; we simply designate you when speaking to you; it seems as if 
to-day we were granting you (food) in the order they were blessed 
when they were blessed by the buffaloes. That, verily, is why we 
grant you (food) in (this) order. Verily, you will consider how many 
you willinvite. Assoon as you are the right number you will tell us.” 

(42) And it seems as if (this) is where the bowl of the Feathered 
gensis. They, the Feathered gens, must have been blessed the very 
last by the Buffalo Chiefs, old males. That is why, verily, a bowl is 
placed for them the last wher (people) hold a gens festival and « every 
one is given (food). 

(43) And here is where the (ceremonial) dogs are, hee Lee are 
placed as soon as they have been singed. This is where the cere-. | 
monial attendants placed them one night before. ‘Those who can 
bring almost anything. 

(44) ‘We have already told the one who looks over our lives here, 
and we have first given him tobacco to smoke first so: that he will 
continue to inform his fellow manitous, for we depend upon ‘this 
Spiritof Fireto truthfully interpret for us, and we have cast tobacco 
here in the fire for The-one-who-is-said-to-be-in-the-smoke-hole. 
He must have been placed here by his fellow manitous to come and 
watch over our lives here to see whatsoever we continue to think about 
our lives, and whether we continue to properly mention his fellow 
manitous to him, and if their grandchildren do anything incorrectly, 
if their grandchildren err in what they say, then he shall report them. 
And as for the tobacco which those who are worshipped are given in 
addition, the reason why they are given it is: verily, his breath ex- 
tends as far as this sky hangs, so that he will not fail to make his fel-' 
low manitous hear him. That verily is how we depend upon them 
to-day. We have given them tobacco. How, verily, will they (the 
Spirit of Fire and The-one-said-to-be-in-the-smoke-hole) act ‘so 
that those who are being remembered (i. e., those for whom the wor- 

ship is held) will not also receive it? They (the Spirit of Fire and 
The-one-said-to-be-in-the-smoke-hole) first enjoyed it... Verily, they 
also shall bless their grandchildren a little. That, verily, is what 
we desire. And our old man was not, it seems, was not blessed 
for a short time when he was blessed. This earth must have been 
mentioned to him when he was blessed by the buffaloes. He must 
have been blessed with life. That, verily, is what we desire from them _ 
to-day. And (they promised) to will away disease from him if it were 
about. That is what he was told. That also is what we desire of 
them. And also the chief’s fire (i. e., town) must have been men- 

tioned to him, that it would be strong as he (the chief) kindled it 
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Na‘ka’“te a‘co’wimeno‘tan ugi’mawan u‘pe’‘tawani kigod‘i ta‘ci‘ita‘- 
ita’mawate wi'pwawitipwia'tce"; pawipdnota’mawat ugi’miwan 
a‘petawa’nani‘tc i/‘kwiwa‘ u'‘ckina’wié‘ a‘ape’no‘a‘i wina’megu 
naiyenwi wi'd’wutag™™. Na‘ka’tci nepa‘cito‘e’mendin A‘ketemi’- 

5nagutte ai’ya‘kow u‘tci‘seta’gugwani negu’twapyag a‘ketemi’nagu‘te 
ugimane’niwa‘i ne’nu‘'so'. Ina‘tca‘i tane’‘siyadge witna Ke‘tcimane- 
towa na’‘ind® &‘mane‘sendwdneta’mugwin u’td*kimi na’*k uki’- 
‘cegum™", na‘ka’*tei wi’na ma/netowa na’‘ind® a*kundpineta’mug- 
win u’to‘kim uki’‘cegumi wi‘paiwikiwimine‘cigwigapaiyage negu’ ti 

10mi‘sén 4‘tcdgdne‘ka’‘cindg**. A’‘simadwa nemamatomo’nenadn™"*, 

Ta’‘swaiyag fndine’megu‘tci nepa‘cito‘e’menadn i/ni naitawdneta’- 
moénag inu’g**. A’gwi wi’/witep indinemi&go* a‘ketemi’/nawig***. 
A‘peta‘kami’megu wi’n indinema’wigwin®". I’ni wi/‘tci me*kwine’- 
menag inu’g*". Wina‘tca'i nekete‘simend’na wi’na ki‘citcdginata’g 

15 anine’megu‘tci wi’nagi‘i myadna‘d’na*tci™*, nd’*tc*. Winai’yatuge 

kakabd’tw a*minawadneta’ge u’wiyaw a‘pawike‘ka’netagi wi‘anemi*‘- 
i‘cime‘to‘sineni’ wigwin™. ‘Tani’yitug amu‘*tcike‘kane’taman 
a‘cike’nugwan®", na’*ka netd’gimaw 4‘ci‘kagwi"tci na’‘ka kiwi‘- 
cikand‘se’tawu‘te ume‘to‘sinenima‘'*?’ Ini’yituge wi/na kabd’tw 

20 a‘ka‘ckiminaw4pama’te* A‘ckuténdé’‘siwan™*. ‘Wana’‘yé‘apa ma/’ni 
wi'u'tcike'kine’tamdni neme'‘to‘sineni’wiwen"",’ a‘citi’‘ite‘e wi’n 
A‘pemiwa‘ci’ut®. A‘ki‘ciwi’‘ci‘u‘tc a*witama/wate’ 4‘nawa‘tcikwa- 
pena’mawa‘te utd‘*ku’niman™, ‘na‘i’ neme’‘c™, da‘pawike‘kine’- 
tamaini neme‘to‘sineni’wiweni wi‘'u*tcikiwiwigi’‘toyan™". Inu’g 

25 ita‘samitca'kwapyaya‘igi neme‘to‘sineni’wiwen".’ Ini’yitug A‘ci’- 
nawa‘tciwitamawate‘e na’ ‘ind‘i peminowi‘tc™. Nand’‘ckw a‘kiwita‘- 
ci’maiyomaiy6’ te“, tceigi’megu kigo‘i| mayagapa’tagin a‘ta‘ci‘sa- 
‘ka‘wato’te', d‘ata’ma‘a"te A*tand’totagi pape’gw A‘pi‘tciketemagi’- 
genig ume‘to‘sineni’/wiwen™. Inina‘tca’tyatuge ki‘kakatawipa‘ki‘- 

30 tapena'to’tet u’wiyaw’". Inina’/‘yadtuge wi’n 4‘minawe'‘tagute‘e 
negu’ti kettcawa’‘iman ugimdne’niwani ne’nu‘son™*. Inugi‘tca* ini 
nomaga’/‘ep ana’gi nenitig**. Ini‘tcd‘i wi'u‘tciwi'seniyagwe ne’- 
nitig®**, kinwa’wa na’‘k i’‘kwitige wi‘u‘tciwi‘se’niyag*”**.” 

(45) “Ttnaga’moyigwe na‘ka’*tc*.” 

35 Ke mi ne nei yo la ni ki na, 
Ke mi ne nei yo la ni ki na, 
Ne ko ti wi na tai yo la ni ki na, 
Ma ne to wii yo la ni ki na, 
Ke le ki mi ne gai yo la ni ki na, 

40 Ke mi ne nei yo la ni ki na. 



MICHELSON] BUFFALO-HEAD DANCE OF FOX INDIANS 31 

for the young men, and women, and children there. That, verily, 
is what is desired of them. Moreover, (they promised) that if (any 
one) from without should speak in any way against the chief’s fire 
(i. e., town) he would be unsuccessful; (and) that if he did not cease 
plotting against the chief as he kindled the fire (i. e., had a town of)’ 
women, young men, and children, instead he would curse himself. 
And when our old man was blessed one slice (i.e., aslain foe) must have 
been granted him as the last (boon) when he was blessed by the 
Buffalo Chiefs. Verily, if we are there at whatever time the Great 
Manitou thinks of war for his earth and his sky, and at whatever 
time the manitou plans to end his earth and his sky, may all of us who 
have our hand in (i. e., belong to) this one gens not stand about 
with shamed faces. (Here is) tobacco (and this is) our worship. In 

as many ways as our old man was blessed is what we desire of you 
to-day. You did not bless him for a short time when you blessed 
him; you must have blessed him forever. That is why we remember 
you to-day. Verily, he, our ancestor, already saw all the ways in 
which he was blessed by those whom he made sorrowful, so be it. 
He, it seems, very soon realized that he did not know how he would 
live in the future. ‘How, pray, might I learn how it is, and how it 
affects my chief that his people’s bones lie around?’ (He thought.) 
Then, it seems, he was able to contemplate the Spirit of Fire. ‘I 
declare, this is how I shall learn about my life,’ he thought as he 
started to paint himself (black). When he had painted himself he 

said to him as he stopped to scatter tobacco for him, ‘Now my 
grandfather as I do not know about my life I shall go about weeping. 
To-day my life is altogether too short.’ That, it seems, is what he 
said to him as he started to come forth. He went about blindly 
wailing all the time, and made an offering (of tobacco) to every little 
thing that looked strange, and related right away as he gave it a 
smoke how wretched his life was. At the time, it seems, he was 
almost starving from hunger. At that time, it seems, he was lis- 
tened to attentively by one important Buffalo Chief. That, verily, 
is what men say of him briefly. That, verily, is the reason why you 
are to eat, men; and it is the reason why you are to eat, ye women.” 

(45) “We must sing again.” 

I give you, 

I give you, 

One to be sure, you, 
You have the nature of a manitou, 
He really gives you, 

I give you. 
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Pa‘si’g™: 

Ne mi ne gai yo la ni ki na, 
‘Ne mi ne gai yo la ni kiina, 

AY Ne mi ne gai yo la ni ki na, 

5. _A ya tti wi na tai yo la ni ki na, 
O la li yo ne mii yo la ni ki na, 
Ne mi ne gai yo la ni ki na, 

Ne mine gai yo la ni ki na. 

~ “Wi'nimi‘endge na’*k**.”’ 

10. _. Ne le mika wi AA; 
'. Nele mika wi.A A; 

Ne le mika wi A A; 

Mo tti na ma ki ki ne to tti ka wi 0 0; 
Ne ta we le ma ki i; 

15 Ne le mi ka wi A A; 
' Ne le mi ka wi A A. 

so Pasig’: 

Ke le mi ka wio 0; 

Ke le mi ka wi 0 0; 
20}, Ke le mi ka wi 0 0; 

Mo tti A gi tta ki kii ke le mi ka wio 0; 

Ke ta we le ma ki i; 
Ke le mi ka wi 0 0; 

’ Ke le mi ka wi 0 o. 

25 (46) A‘kiwi’tawa‘tci mami‘‘ci‘agi wé"tca‘utcigi kigd"", ane’mo‘a**, 
tagwa‘a’n™*, wapi’gunan"*, 

(47) Aiyo‘uttcinaw a‘a‘ci‘siga‘igdwa'tei na/‘ind* &*ta*swiwi'seni’- 
wattcin™. | hig 

(48) Ki'citcitcigwata’ tigin a’/*kanan d‘a‘togi naka wii‘ckitta‘ona- 
30 ‘a’gaiyAn a’*a‘tig*"*, 3 

(49) Atkiwi’tawa'tci mami’‘ci‘agi nigi’/nitcig™"*.. Nanigane’gatcig 
A‘ni’/miwa"te™. 3 

(50) A‘tcitapi‘te i/‘kwawa ni’ganit*. A'ci‘su‘tci’git"; Mane‘ 
sendgimawi'su’t i‘kwa’w™*. I‘ce’megu i’*cigenw ina‘kunigan™, | . 

35 (51) Atpemaigwa’piwa‘te dita’matag™". Ne*kaniki'tce’gwe wi'api’- 
‘towa'te uwiyawaw". Ca'‘cki’megu wi'wigi*tcitatcimamato’mo- 
wa'te™. 

(52) A‘tcita’piwa"te atamiwa’pitcig®", dne’ta natka’te i’*kwawagi 
ni’mitcig*. I’n ata’piwa%te a‘ka’niki'ce’ew 4*ta‘cimamatomowa’- 

40 piwa*tc™. aig 
(53) Manigé* wa‘tci nowe’gawattc’. Na’‘ina'i,. maime*tcina'i 

nimi’wa‘tcinit sdgi’/tci wigi’yapegi® sagi’‘te a‘tetepe’gawa‘tc™; 
alyapami’megu  A‘utcipitigawa‘teci witte u’“tcinowega’wate’. 
A‘ki‘cini’miwa*tci pe‘ki’megu a‘ki’ginug*". 
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The other half is: 

He gives me you, 

He gives me you, 

He gives me you, 

Afresh(?), to be sure, you, 

Oh, perfume, you, 

He gives me you, 

He gives me you. 

“We shall have you dance again.” 

I make them move along; 

I make them move along; 

I make them move along; nf 

I even make them move from under the earth; . 
My feathers; 

I make them move along; 

I make them move along. 

The other half is: 

You make them move along; 

You make them move along; 

You make them move along; 

You even make them move along on the surface of the earth; 
Your feathers; 

You make them move along; 
You make them move along. 

(46) (This is) where the ceremonial attendants stay who cook any- 

thing, dogs, corn meal, pumpkins. (This is northwest of the fire i Jn 
the east end of the building.) | 

(47) From here they serve (food) at the time when.as many 

(ceremonial attendants) as there are eat. 

(48) (This is) where bones are placed the flesh around which has, 
been consumed, and it is where watermelon rinds. are. 

(49) (This is) where the head ceremonial attendants stay, Thos 

who are the leading ones dance. Og 
(50) (This is) where a leading woman his (who is neat to the,men 

in dances). And as for the gens to which she belongs; the woman 
belongs to the War Chiefs’ gens. “4 
(51) (This.is) where the smokers sitin a row and in groups. They, 

are supposed to sit there all day long. They must merely worship, «> 
carefully. 

(52) (This is) where those who sit as smokers sit, and some women 

who dance. That is where they sit all day when they sit there as 
worshippers. 

(53) And this is from where they dance out. At whenever they 

dance the last time they dance out of the wickiup and they dance in 
a circle; and it is where they enter back again from where they danced 

out. When they have finished dancing, then the gens festival is over. 
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(54) Atmatagwa’pitogi mi‘ca’m™*; nenu’‘swi‘uwi’‘c a*ki‘cima- 
tagwa’pitog™*. Ki'cimatagwa’pitog 4*a’“tcimu‘tci ki’ganut**: 

(55) “I’nittca’ a*ki‘cimenwiki‘citcagatama’wiyage nemamatom6’- 
nenan™*, Nemenwiane’taipen 4’/‘pyaiyaégw 4&‘peminato’menagw 4ndo‘- 

5ka’nageta mami'ci’*. Initted* ayi’gi kinwa’w ami’‘cikegi 
keme‘to‘saneniwi’wenwawi ka‘cko’wayage pemate’‘siwen™*. Ini’- 
yitug 4na‘tcimu’te‘e nepa‘cito‘e’menin™: ‘wi'anemipyaénutamug- 
wana na‘ka’tci na‘ka’niki‘ce’gwe tane‘kwapi’‘togwina ‘dnemi- 
me‘kwaneta’tinig Ini witu’tenagi kenwa’‘ci wi‘me‘to‘sdne’niwi‘te™. 

101’ni naka ~—_—wi*anemi‘cipane’‘ckSgwi‘tci ndneguten”".’ I’n 
ina/tcimu‘tci nepa‘cito‘e’mendn™. ‘Na‘ka’‘tci me‘kwanetata’- 
nigin dnine’mini‘tci kateminawi’ni*tci'i tagwa‘kunama’wome'tci 
wi'ta‘citced‘inana‘ine’tcatamugwin™. I’/n  4yi’gi  wi'u’tenagi 
kenwa’‘ci witme‘to'sine’niwi“tci witwiga’‘sigwin™:. I’n d4nato’tatagi 

15ma’n inu’gi mdmato’tamag**. Kemenwitdtapwa‘tca® inu’g 
a‘menwipyanute wiyag itmamatomoyag**. Ini*tcd* inu’g dmi‘ta’‘i 
natawinaga’‘ciyag ine’nitige kinwa/w i’‘kwatig***.” 

Ki'citcagiwa‘te a*ka’nawi‘tci ina’megu wa’wigit a‘na’gima*te™. 

(56) Aiyd’* a‘ta‘ciwi'se’niwa‘tci kigd’nutcigi ne’niwagi ne‘tawi’- 
20 megu. 

(57) Aiyo’‘na’*ka_ kigénowa’pitcigi kenigi’megu‘ i/‘kwéwagi 
natka’tei kwiye’'sditag®". I’n 4'ca’wiwa%tc a‘ta‘cimamatugin 
i‘ce’megu. 

(58) Ma’ni na‘ka’*te d‘api‘a’piwa‘tci me‘cemego’na‘ apwi'tci’- 
25 gatcigi wi'wawi'kume‘tcig i’“kwawagi ne’niwag*™™. 

(59) Typ. mee ay! ’o GSA ‘pi’ A He Og me‘td’"tei ta* ciwawapa’ - 
gatcig™*; ayigi’megu‘u a‘mawi‘a’pi‘a’piwa‘tci mami’‘ci‘ag 4‘mama- 
wita‘ka‘ci’nowa‘te™. I’n i‘ciwdpi’ tatag™™. 

(60) Atnema’‘sowa‘tci waw4pa’gatcigi nimiwa‘amo’we'tcin™. 
30 Atckwa’taimegi® sagi’“te B sepia tc*. 

(61) Ayo’ ‘ime’ g dyl/gi wi‘sapa’gawa'tci® sagi’te u‘te atnema’- 
‘sowatte. I’ni. 

(62) Aiyd’* uttci® sa‘sa’‘kwawag u’tcinaw uwi’ Hh Ani. wi‘kiwi- 
ta’ni*te'. Kigi/nutcigi watagwa’piwa‘tci wi'pwawi‘u’wiya‘a‘u‘tci- 

35 wa’pagatte”. I’ni. 
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(54) Then the sacred pack is tied and covered; the buffalo head 
is covered and tied. As soon as it is tied and covered the one cele- 
brating the gens festival says: 

(55) “Now, verily, you have well performed all the rites of our 
worship. We are glad that you came when the ceremonial attendant 
whom we employed started to invite you. So your lives will also 
be as (ours) if we are able to speak of (?) life. That, it seems, is 
what our old man said, ‘whosoever shall continue to come to (our 
worship) and whosoever shall remain in the feast all day while wor- 
ship continues to be held, shall in that way obtain (permission) to 
live long. And thereby he would continue to miss (disease) each 
time.’ That is what our old man said. ‘And whosoever shall truly 
take proper care of (this religion) whenever worship is held, he will 
also be granted (the same blessing) as those who blessed me granted 
me. So he also will obtain (by so doing) that whosoever shall be 
careful will live long.’ '* That is what is told of what we worship 
today. Verily, you did well in coming today where we worship. 
So now you had better leave us, men, and ye women.”’ 

As soon as all have gone then the one who dwells (there) speaks, 
asking (members of his gens) to stay. 

(56) Here is where the men celebrating the gens festival eat 
severally. 

(57) And here (are) those who sit as givers of the gens festival, 

usually women and boys. That is what those celebrating a gens 
festival do; they merely do so whenever worship is held. 

(58) And this is where anybody keeps on sitting, those who are 
waiting to be invited, women and men. 

(59) And here also is where (people) keep on sitting, spectators, 
perhaps; also ceremonial attendants go and sit there when they go 
and lie down to cool off. That is how it is. 

(60) (This is) where spectators stand whenever dancing songs are 

given. They peep from outside in the doorway. 
(61) Here also is where they stand when they peep in from outside. 

That is all. 
(62) It is against (Fox) religion for anyone to remain in this dist 

tion. It is not lawful for any one to look in from (the side) where 

those celebrating the gens festival are seated in a group. That is all. 

18 The syntax of the Indian original is difficult; the translation is free, 



36 BUREAU OF AMERICAN ETHNOLOGY [BULL. 87 

Lineuistic Nores on THE INDIAN Trext 

We may first consider some purely rhetorical forms: 
mémyetoim (10.2) is for mémye' tci’megu “penpeanly 4 

i‘a‘ci‘siga‘igdwa‘tci (32.27) is for a‘u’tei‘siga'i’ giwa'tei Corn where 
__ they serve food”’; | 
A‘tii’nigin. (12.30) is for Attinigin ‘which is there” 
Ane’nu'‘sogi (22.21) is for nenu‘sogi “ buffaloes”’; 
anemu’‘te‘’sag*'* (28.13, 14) is for anemo‘ag™'* “dogs” 

ai’yiinenwi (16.27) is for naiydinenwi ‘‘instead”’; 
migatine’niag*™ (10.24) ‘‘fighting-men” is ‘rhetorical in the 

Posterior member (neniwag*!* ‘‘men’’); 
ugimane’niwa‘ (24.35) ‘“chief-men”’ is a wholly anomalous compound 

(ugimawa, “chief”; ugimawi- in compounds; neniwa** “men’’);, 

neniwawa‘ima “‘leader”’ aay is a compound of neniw- ‘‘man”’ and 
‘ the demonstrative awa‘ima “‘so and so”’; for which last see Bull. 85, 
“Bur. Amer. Ethn., p. 48; 

nenu’‘swi gig Bs ae, imac (24.38) ‘distinguished ae buffaloes” 
a compound derived from nenu‘swa “‘buffalo,” i‘kwiwa “ woman, 
female,” and the demonstrative awa‘tma‘; for nenu‘swi-. see 
Fortieth Ann. Rept. Bur. Amer. Ethn., p. 289; i'kwiw- as neniw- 
above; 

dinegi‘ku' cka‘i’yame‘tc** (16.38) “‘when he made us to. be members 
of” is for anegi*kwi'ci’yame‘tc™. seh 
The compound wi‘cki‘ta‘ona‘a’gaiyan (32.29, 30) ‘watermelon- 

rinds’’ is perfectly regular in structure but is naturally rather rare 
(wa‘cki‘ta‘i ‘‘watermelon”; Ona‘a’gaiyani ‘‘rinds”’). Similarly, 
i*kwawa'k"" (26.4) ‘female tree.” pmAee ES, 

The word “itmane‘sendwiineta’mugwiin (30.7) ‘‘whenever he 
plans war for” is the vernacular form. This is slightly abbreviated 
from the one expected Ge eign for -Owiwiine-). 
~The English loan word pa‘sa “boss” is found at 12.33; at 24.20 

it. is per belieed: 
The word witaiyima‘so’‘itcigi “domestic” (24.25, 26) is quite regu- 

lar in structure, but perhaps an analysis may be helpful; wa- for Vy as 
the form is a participial ; -t- intercalated; aiy- “‘pet”’ (cf. netalya ‘my 
pet’); ul, possessive noun verbalized Ne American Anthropologist, 
n. s. 15, pp. 474, 475; Fortieth Ann. Rept. Bur. Amer. Ethn., p. 349, 
and the onions cites -m- instrumental particle; -a‘so- a sign of 
the passive; -i- rhetorical; -tcigi termination of the intransitive par- 
ticipial third person animate plural. 

The form ‘i’yugwiini (14.28) “‘he must have said”’ is perfectly regu- 
lar in structure (stem i-; i under the accent before y; -y- a glide; -u- 
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for -o+ before ‘-gw-; -o- sign of middle ‘voice; -¢wini interrogative 
mode, intransitive, third person singular. animate) but is unusual.’ 

The form kitkikatawipa‘ki'tapena‘to’te‘(e) “when he had very 
nearly starved himself. to death” at 30.29, 30; is in ‘no way ir- 
regular; the combination Lisi gg tianeiege (which is so common) 
can not unite with katawi- “‘nearly.” Hence’ we once more’ have 
analysis but not synthesis. How ~-‘apené-, -‘sapena-, and part 
(so, not -a wena) are related is unclear. 
The word nenu‘swa‘ck6n (i) “buffalo society rite” (at 20.15) is dear 

enough in general structure, but apparently forces us to believe that 
-i- and -d- contract to -d- (-a‘ckwa- “belonging to a society” : “oni; a 
common nominal suffix). 
A few particles may be translated to aid the linguistic student: 

sph celighad nanugi (10.8) ‘without distinction”; kenigi’megu* (34.21): 
“usually”; iyema/‘mata (10.10) “formerly” pana” ‘megu (26: anil 
‘*quits’’; mé“tci pd‘si (16.26) “most certainly.” 

The following contains practically all Fox stems occurring: in this 
paper not given previously by me. For convenience I have ideluded 
a few stems given by me previously where the Indian text or my 
grammatical notes on this indicate that additions or corrections to 
the previously published data are necessary. Such stems have an 
asterisk (*) placed before them: 
*_a‘ku- determine; note the combination -a‘kunigé- in which the 

instrumental -n- -n- is combined with the auxiliary -igi-.. Com- 
pare -‘sigd- in Fortieth Ann. Rept. Bur. Amer. Ethn., PP. 538, 615; 
and below under né-. 12.33. 

a‘ckatii- belly; as shown by the evidence of Cree and Oftiswes a 
‘Schepouidy in origin (té). - 10.37. 
A- imitate; -naw- -n- Instr. 22.21, 24.22, 24.23 ‘(owiee); 24.30) 24.38. 

*4‘ka- burn; -taw- with double ébfeot! 16.2. 
A‘ko- flow: be next to (-w- instr.). 24.18. | 
*ana‘o- fill, make a drum; postverbal -‘tci- (-t- also?). 10.6. 
eae sit (-‘t6- instr.). 32.36. 
*-ane-'think; postverbal -*tci-; observe that -dne- and -wiwa- are the 

only second-position stems in Fox that are known to usé Ke post! 
verbal extensions. 16.1. [s- 

-e‘ko- overturn (-‘w- [-*-?] instr.). "26.17. 

-eni- wave at (-gaw- instr.). 14.12 (twice). 
*ta‘a- overpower (-t- instr.). 16.16. ; 
-d- meaning ? combined with tcagi- all, thus teago-; note that atten 
gone"ka* cinaige means ‘‘all of us have our hands in it,” but a*teagi- 
ne‘ka* cinage ‘we are bruising all our hands.” The same’ -6- 
appears in a‘tcagd‘kagowa*tei “they were encompassed’ on all 

; 
3 
y 

: 
t 
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sides;”’ hence the instrumental should not be given as -d‘*kaw- as 
has: been recently implied. 30.10. 

*ke‘kinaw4- represent, be well known (-m- instr.). 26.29, 30. 
*kwapi- scatter ([-n- ?] -n- instr.). 30.22, 23. 
*-capa- stand (-migat- as inanimate auxiliary). 16.4. 
eagwi- crush (with -‘w- -‘-, -n- -n-, -‘ckaw- -‘ck- instrumentals). 10.16 
*_ciiwi- blaze, fire; -‘cawd- is an error. 28.20. 
*ta’swi- number (-‘k- instr., before which ta‘swi appears as ta‘s6-; 

possibly also -‘pw-). 26.25. 
-nipi- meaning ? perhaps initial stem. 30.8. 
tcigw- consume; both cigw- (see cigwA- in the list of stems in Fortieth 

Ann. Rept. Bur. Amer. Ethn.) and tcigw- seem correct. 32.29. 
ta‘tabo- side by side; obviously reduplicated. 24.29, 24.30. 
si‘sa‘si- ina hurry. | 20.27, 20.29. 
*nagi- halt (-m- instr.). 
nega- stir and make sugar; -d- copula; - 

26.11. 

*nd- smoke, fumigate; for nd‘sigi- see Fortieth Ann. Rept. Bur. 
Amer. Ethn., pp. 538, 615, and above under *-a‘ku-. 12.29. 

*pegi‘cki- bothersome (-t- instr. with inan. obj.). 16.25, 26. 
pepigwa- hollow; -d- inan. copula. 18.9. 
-pi- sit down to (-‘t- and -‘t6- instrumentals). 16.2, 18.17. 

*minawi- be attentive (-‘taw- -‘t- instr.). 30.30. 
wane‘kwi- low, hole; with the auxiliaries -‘cin-, -4-; -n- instr. with 

inan. obj. 12.8. 
*_wiwi- sound; postverbal -‘tci-; compare *-aine- above; observe the 

combination. -wiwa'tcigd- (see -igd- and -ga- in the list of stems in 
Fortieth Ann. Rept. Bur. Amer. Ethn.). 14.21, 14.24 (twice), 24.25. 
A few grammatical notes are given here as an aid to the compre- 

hension of the Indian text. The paragraphs referred to are those of 
the grammatical sketch of Algonquian (Fox) in Bulletin 40, Bur. 
Amer. Ethn. 

§10. Apparently -e i- contract to -e- at 18.12, 18.13. 
The word wi'wa‘sdyadpiyag*”* at 12.15 is a good example to show 

that 4 and 4 when combined yield dyad (the stems are wa‘sd- and 
-Api-) in accordance with the rule I have established previously. 
It also shows that wA'siydwi is wA‘sd-y-d-wi, not w4‘sd-ya-wi, as 
has recently been maintained. [Possibly wa'‘si-ya is right. 1928.] 

It is plausible to suppose that -o- -i- make -wi- as shown by 
i‘cinatwigwi‘e'ke at 14.11. 

Apparently’ -e- -a- contract to -A- as shown by wi'tca‘tcigata’- 
‘wawa‘te at 10.22 (see tca‘tcage- and -ata- in the list of stems in 
Fortieth Ann. Rept. Bur. Amer, Ethn.). 

*- instr. with inan. obj. 
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§24. Note the suffix -wen- in nenu‘swikiginowen™ at 26.7, 
26.20, 26.27 (accents disregarded); but kigindn™* occurs in Fox as well. 

§25. Note the triplification in 4‘kekye‘kinawa‘tci’‘owa‘tci at 
20.3, 20.7, 

The peculiar reduplication in ta‘cipepyd‘tcawiyag** at 18.1 is 
exactly parallel to nenyima-; the stems are pe- (with postverbal 
-‘tci- -‘t-) and nema-. 

A wholly new form is kakabdtwe at 30.16. This is an adverb 
(kabdtwe) which is reduplicated. 

§32. The participial of the interrogative is uncommon, as I 
have stated elsewhere, even though the formation follows the 
lines of the ordinary participial. Examples in the present text are: 
wi'ta‘ci*tea‘inana‘ine’tcatamugwan™, 34.13; wi'wigd’‘sigwan™*, 
34.14; wi‘pemine*ka’mugwén™*, 16.31; wi‘tanemime‘kwdnetamug- 
wan™', 16.29, 30; tane‘kwapi’‘togwiana, 34.8. 

Although the form for the third person animate plural in the 
interrogative as subject and the second person singular as object is 
-nugwi‘igi by strict formation and occurs in the present text at 
16.34, yet -nugwani (and its phonetic transformations) which properly 
goes with the third person animate singular as subject and second 
person singular as object, apparently also functions as -nugwi‘igi. 
See 16.23, 16.28. Ihave met the same anomaly in some grammatical 
notes and do not think it purely an error. It will be noticed that in 
most subordinate moods a single form functions for both forms under 
discussion. 

The syntactical use of the interrogative to indicate surprise is to 
be found at 30.13. 
Though wawitama’watin(i) at 18.7 strictly does not come under 

the interrogative it may be put here for convenience, for the structure 
is at least allied to the interrogative. (See Fortieth Ann. Rept. 
Bur. Amer. Ethn., p. 284.) 

§33. The following are obviatives of ordinary participials: 
pawima‘ikigéno’ni‘tci*, 26.9; kateminawi’ni‘tci‘! (a most rare form 
with the first person singular as object), 34.12; myadna‘6na‘tci*", 30.15; 
witcdanama‘tci‘', 16.5; anawawa'tci'™, 24.44; ka‘ckima‘tci"!, 26.9. A 
form of the utmost rarity, the obviative of a participial of the inter- 
rogative, wi'wi'kumagw4‘i" ‘“‘whomsoever they shall invite,’’ occurs 
at 26.22, 23. Another equally rare form, the obviative plural of the 
participial of the indefinite passive, third person animate, 
mimatomeme'tci‘i(i) ‘‘those who are worshipped,” occurs at 28.27, 
28; the ordinary form would be m&émamatome'tcigi. The form 
tagwa‘kunama‘wome'tci at 34.12 is a participial in which the third 
person inanimate is involved. 
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§34. Before the obviative indefinite passive in -me"tci (on which 
see Internat. Journ. Amer. Linguistics, 1, p. 56; Bull. 72, Bur. Amer. 
Ethn., p.. 69; Fortieth Ann. Rept. Bur. Amer. Ethn., p. 347) -amaw- 
appears as -Amawo- (cf. Bull. 72, Bur. Amer. Ethn., p. 69); examples 
will be found at 28.27, 28.33. (The ‘‘change”’ in the first example 

is explained in the Fortieth Ann. Rept. Bur. Amer. Ethn., p. 612.) 
At 28.28 wié%tci is construed with a past subjective, not con- 

junctive, because the time referred to is distinctly past; in this case 
the past subjunctive has the force of an indicative; a‘- naturally is 
omitted as it is in the conjunctive after wa“tci. 

§41... The indefinite passive in -4weniwi- (see Bull. 72, Bur. Amer. 
Kthn., p. 70; Fortieth Ann. Rept. Bur. Amer. Ethn., p. 494) is to be 
found at 14.36, 28.21. 

~ Very unusual passives are those of the interrogative mood with 
the third person animate; singular and plural, as subject preceded 
by -gu- (-gugwani, -cugwa‘igi, respectively), although the formation 
itself is quite regular. Examples are to be found at 28.10, 28.22, 
28.37, 28:38, 30.5. 

The passive in -wettci to which I have previously called attention 
(Bull. 72, p. 71; Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 494, 613) 
occurs at 20.29. The form -we'tcini has the same terminal ni as in 
other cases; it simply makes a ‘‘whenever’”’ clause.. An example is 
to be found at 12.31. 

The conjunctive of the indefinite passive -gi, corresponding to -pi. 
of the independent mode, occurs at 14.24, 14.25; -gini is found at 
14.24. (See Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 347, 613.) 

The -atié- passive (see Bull. 72, p. 79, footnote 2; Fortieth Ann. 

Rept. Bur. Amer. Ethn., pp. 493, 638), under -ta-, occurs at 16.3. 
A very rare participial of the u‘tci indefinite passive, conjunctive 

mood, is to be seen in nitawdneta’mawu"tci (28.43) “that which is 
desired of him.” 

§47.. The plural awa‘imagi occurs at 20.16. (See Bull. 72, p. 70; 
Bull: 85, p, 48.) ) 

We now come to a point where references to the grammatical 
sketch are not feasible. 

The rare potential subjunctive in né‘a (see Fortieth Ann. Rept. 
Bur. Amer, Ethn., pp. 287, 347, 349, 494) occurs in me‘ckwa‘kwi'‘- 
etina‘a’megu (12.23, 24) “they might make each other bloody.” 
Note that at 16.30 ‘‘loose composition”’ occurs with Anemi- (a ver- 
bal stem meaning ‘‘continue’’) outside the verbal compound. 

The.form pydtewanemawa ‘‘he thinks he came”’ which occurs in 
some grammatical notes on the text contains the element -wi- of 
which I have spoken previously (Internat. Journ. Amer. Linguistics, 1, 
p. 53; Fortieth Ann. Rept. Bur. Amer. Ethn., p. 289). The word 
is important as proving that 4 causes umlaut (i changing to e); 
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otherwise we would have *pya‘tciwiine-. The exact conditions under 
which the shift is canceled are not known; and apparently leveling 
has also taken place. ) 

At 14.1 we have kata ta‘ci‘amandwenimi’yagiig™ “do not speak 
-lustfully to her there.” The abstract noun dmandweni “lustful- 
ness” has been verbalized by the instrumental particle -m- ‘done 
by the mouth.” 

At 10.8 the particle nand‘ckwe is verbalized. 
The syntactical relations at 16,25, 26 and 30.10 are obscure. 



RITUALISTIC ORIGIN MYTH OF THE BUFFALO-HEAD 
DANCE, BY SAM PETERS 

InpIAN TExtT 

Ka‘d’ na’‘*k &’“tcimin 4‘ki’ginug*"; teagi’megu 4’‘cikeg 4/“tcim6ni 
Wamigo'i’‘sutcigi wa'‘tci wimigo‘i’‘sowa‘te™. Ma’ni wa’“tci 
wamigo'i’‘sowa‘tc": neneme’‘kiwa‘i tcinawaé’mawag*"; i’ni nene- 
me‘kiwi’‘sowagi tata’g*". Ta’‘swaiyagi‘tca® a/‘towa‘tci ma- 

5ma’tomén"", ma’ni‘tea‘ 4’‘cikeg™". 

Ma’ni mene’‘ta ni’‘atot“*, a'nenu‘swe’gawa‘tc™. Aga’mi‘egi 
Te’tepa‘c a‘uwi’giwa‘tci Pyditwiyda‘agéi® wi’na pa’menag I’ni 
nenu’‘swite’ pagan". 

Mani‘tea’‘yatug a‘cawiwa’te‘e na’‘cawaiye me‘to‘sine’niwag 
10 dya‘imama‘kata’ wiwa'tc". 

Me‘cena’‘yétuge negu’ti me'‘to‘si’/neniwa kabd’twe a‘wapima- 
‘katawitd’te‘e u’wiyaw ina ne‘kanipepd’nwe A‘natawi’nema‘te 
uwi‘tci’*ckwe‘ani wi‘i‘ciwene‘penine’‘sagwin®™. Me'‘cena‘ydtuge’- 
megu nyéwawa‘i’me pemima‘ka’tiwiw™'; imda‘tcimaiwe’niwiwa 

15 kadtemina’we'sit**. I/ni nenu’‘suwi’‘ci mi’‘cetkwaiyi kabdtwe- 
yaitugin a‘ketemindgu’te‘e ne’nu‘sOni wagimawi’ni‘tcin™™. Ka- 
botwe’yaitug a’‘nepa‘tc Atnatome’te‘*: ‘Na‘i’, kenato’megop"™,” 
i‘inegu’te’ uwiyd‘ani’megu a‘nato’megu‘tc'. Ina pydne*tci 
neguta‘i ka‘ci pe‘ki*tci’megu ne’nu‘so.l| a‘ma’nanitte™. “Na‘i,’” 

20 &’*ine*te™, “‘nigani’ku‘'i wa%tci nato’mendg**,” 4’‘ine’tc™. Ke’ndta* 
i‘pemapyi’‘senig a‘mawipitigdte’, ina‘tci* a*tcita’pini‘tei pa‘ci’- 
to‘an™*, me‘to‘sineniwani’megu. Keyi‘apaga® wi’nanini ne’nu- 
son™. Na‘i’, nu‘ci’‘i, keketemin6’n 4‘a‘simipO‘sotawikiwate’‘tonan 
i‘po‘swiwage’‘siyan 4‘mai’ydyan™,” 4’‘ine‘tc’. “Ni’na keke- 

25teminod’n™,” a’igutte’, ‘“‘cewi’na ma’ni_ wi'‘i‘ca’wiyan®™: mana- 
‘ka’megu pa‘e a‘ke‘kyawe’niwigi kina ki‘atkwiketeminién™. Negu’t 
a‘ci/‘soyani wi'aAnemime'‘to‘sdneni’witcig i/ni wi‘ind‘tci’mo‘a*tei 
mana’‘ka niga’ni wi‘anemimime‘kwaneta’mugwina pemate‘siweni 
wi'indne’megwiwa ma’n A‘ciketemi’ndnani nd’‘ci‘sem™. 

30 “Ma’ni na’*k**: ma’ni mana‘ka’megu wi'mawikiwa/gwatawi 
na‘ina‘ 4‘a‘tci‘a*tci‘togwini manetdwa ma’n u’td‘kim™™. Ki‘pene- 
“tea* i’nina‘i tipipyitdyagwe neguta‘’i kinwa’w i/nina‘ini wi‘u‘tci-. 
‘a*tcime‘to‘sineni’wiyaig*”*; a%tcitete me‘to‘sineniwA kinwa’wa 
kinagwi ki‘a‘tcime‘to‘sineniwip™*,” i’nipi 4gu’“te™. 

35 “Na‘ka’*tci ma’ni wi‘i‘cinatota’‘soyaig*”™, ma’ni negu’twapyage™™. 
Ayi’gi pe‘cigwimenwiwe’ toyig*”", ayi’gi kitka’‘ckowapwa wi‘u‘tci- 

42 



RITUALISTIC ORIGIN MYTH OF THE BUFFALO-HEAD 
DANCE, BY SAM PETERS 

ENGLISH TRANSLATION 

And furthermore a story of how a gens festival is held; the entire 
story of why those of the Feathered Name are called those of the 
Feathered Name. This is why they are called those of the Feathered 
Name: They are related to the Thunderers; so in a way they are 
Those Who Are Named After the Thunderers. This is how the wor- 
ship is of as many divisions as have a (special) worship. 

First I shall relate this, how they dance a buffalo dance. Across 
the river where Tetepa‘ca (and his wife) live, Pyitwiya‘a is she who 
takes care of that buffalo-head. 

This, it seems, is what the people did a long time ago while they 
still fasted earnestly. 

Well, it seems a certain person soon began to have himself fast 
all winter as he desired to easily slay his enemies. Well, it seems 
that he continued to fast for four years; such is the report concerning 
the one who was blessed. So it seems that soon he was blessed by 
that buffalo-head, the scalp (of that head; he was blessed by) a buffalo 

who was achief. Soon, it appears, while he slept he was summoned: 
“Come, you are summoned,” he was told by some one as he was sum- 
moned. As soon as he was led some place, lo! there were many 
buffaloes. ‘‘Well,’’ he was told, ‘‘ahead is from where we summon 
you,’”’ he was told. When he started to enter where a long wickiup 
was, lo! there was an old man, a human being, indeed, seated there. 
Yet it is a fact that it was that buffalo. ‘‘ Well, my grandchild, I take 
pity upon you as I am entirely too much grieved at your extreme 
wailing and weeping,” he was told. ‘I take pity upon you,” he was 
told, ‘‘but this is the way you will be: Even as far off as old age; to 
that extent shall I take compassion upon you. Now you must tell 
those of the one gens to which you belong who shall live in the future, 
that whosoever shall earnestly think of yonder future life shall be 
blessed by the way I take compassion upon you, my grandchild. 

“And this: At the time when the manitou shall renew this earth 
of his, this (religion) will go and be there. Verily, if (any of) you 
shall properly carry it on somewhere, at that time you will again 
exist as mortals; if the people are remade you (may be) confident 
(that) you will again exist as mortals,” it is said is what he was told. 

“ And this is what you shall ask for, this single slice. Also if you 
conduct (this religion) uprightly and well, you shall also be able to 

65770°—28——4 43 
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aA 

wene‘pena’nigwe ki‘tci‘ckwetwawa,” 4’‘ine’tc™. “Ki’na wi’na 
ni‘ce’nwi_ ki‘pa’ne‘si‘tu na’*ka ni‘ce’nwi ki’‘pya‘ciwe,” 4’‘ine‘tc™. 

“Na‘ka’*tel mana’*ka wi‘anemime‘to‘sdineni’witcigi wi'Anemi- 
pemineta’mugwin™, | wi‘'anemimadme‘kwéneta’mugwina ma/’ni 

5inainemenani, wi‘anemi‘a‘pe*tcimenwipemate‘siwa’megu A’ ‘pend- 
dt¢c%? Tni’yatug dtine’ te‘. 

“Natka’*tci ma’n™. Ni’miwat ayigi’megu manwiwe’togwana 
iyigi’megu pemite’‘siwen I‘ininemegwiwa. Ma’ni yu ni’miyigwe 
Ini’megu pemiate’‘siwen inandatu’tcd*ckamig*”™,” in dne’“te™. 

101’ni wa%tci nani’miwa'te attapwa'tta’mowa'te i/n™. “Natka!tei 
ma’ni. Mami‘cama’/watcigi mami‘tca’mo‘kigi menwitkamo‘k™, 
iyigi’kuS wi‘u‘tcimenwipemate’‘siwag dyigi’/megu uwi‘tci*ckwe’‘wa- 
wAni me‘cena‘megd’na‘i wi'u"tciwene‘penine‘sawatte™. “Ka’/ta wi/na 
wapa‘sdine’tagani ma’ni 4nénemenan"™".”’ 

15 Ini’yatug Agu’te‘e kitemi’ndguta ne’nu‘sdn™*. Ka‘d’ni ‘ki- 
‘citcaga*tcimo‘egute‘e’yatug Atwaipiwenegu’te‘e Ni‘cd’tenuta *a’- 
pigwin™'*, Na’tk a‘itciwe’negu‘tc’’. Ina‘ pyaine*tci na’*k a*wipi- 
witamaeuttci Ni‘cdteno’ni*tcin™, “No‘ci’'i, ni’n ayi’g anaé’neme‘ki 
ma’n 4‘ke’temino‘ki i’n dyi’gi ni’n anaine’menan™, nd‘ci‘se’m™*.” 

20 Ini’yaitug dgu’tete ‘ Ni'cdte’nu‘tcin™”’ dne’me*tcin™*. 

Ka‘oni’/yatuge ni’*k a‘kanonegu’te’*: ‘“Ma’ni  na‘ka’tc*, 
kagd’* mani me‘kwéne’taman®, me‘kwine’miyan™, a‘semaiwA 
kitpa‘kaya‘ku’namawi kago* ina‘i. I’ni me‘td’tcei witnapa‘ku- 
‘kwa’wiyani witndnatu‘ted'swa%tci kitci’*ckwetag**.” I/n dgu’dte 

25ini’ni Ni‘cdteno’ni*tcin™. . 
Ki‘citea’gina’‘kawitamagu'tci ka‘oni’yituge na’*k d&*wapiwenet‘e 

mana’‘k At‘senipi’ni‘tcin 4 a’pini‘tc’. Naka ndayapi’megu 
di‘cimegu’te® A‘senipi‘ni*tcin®, “ A‘a’te,’”’ Ni‘coteno’ni*tcin fgu’te’®: 
niydpi’megu in iigu’te inini kwiyena’megu. Niya’pi na/ka 

30 ki‘citeagi‘a*tcimo’*egu%te ini’yaituge na’*k {*waipiwene’te‘e mana’‘*k**. 
Na’‘k d‘itci’wene*te Atcki‘ckiwa’*ugwani 4*‘a’pini‘te™. Tcagi’megu 
ka‘kinawatapi’ni‘tcii kegyé‘tcimanetowa‘'i &*pemipagi‘ci’ wene*tec™. 
Niayapi’megu a‘ci’megu*tci ke’gime's". Iniyiituge kabd’twe 
ai’yapam &‘pydne’te’®. “Na‘i’, nd’‘ci'sem™*, mana‘ka’ ki‘a wApa’- 

35ge wa"tcina’wa‘kwig*"; mamaiya’megu | ki’*wapu's*,” 4’‘ine*tc™. 
“A*ta‘ci’/megunawa’‘*kwigwin i/ni witnd’wundn®", — no‘ci’%, 
wapa’gk,”” 4/*inette™: ; 

WaA’panigi mamaiya’megu atwapu'si’tete’. A*tanatane’me'kattci 
na‘ina’‘*megu &‘nawiki’‘ceginigi na’‘ina‘ini’yaitug itniwate‘e necu’ti 

4g ne’nu‘son™*. = Pa'ci’to‘an ditnema’‘soni*tc".  A‘nagi’gapa%te™. 
“Wit'cawiwadndni ni’na ma’ni,” &‘citaé*ate’e’yaitug Aya‘ci’megune- 
nyi’ma‘su‘te*. Kabo’twe negu’t a*kandnegu’te’ dyii‘cinenya’- 
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easily slay your foe,” he was told. ‘And you, to be sure, will go to 
war twice, and twice you shall slay (foes),’’ he was told. 

“And of those who shall exist as mortals in the distant time, whoso- 

ever shall continue to think of, and whosoever shall continue to 

earnestly remember this, the manner in which I bless you, shall 
forever live in health, always.”’ That, it seems, is what he was told. 

“And this. If they dance, whosoever shall carry it out properly, 
he also shall be blessed with life. For if you dance you likewise 
shall ask for life for your bodies,” is what he was told. That is why 
they who believe it dance vigorously. ‘And this. If those who 
are serving as ceremonial attendants for them, those who. are serv- 
ing as ceremonial attendants for you, attend to it properly, they also 
shall live in good health from doing so, and they shall easily slay 
their foe, no matter who. Do not make sport of the way in which I 
bless you.” . 

That, it seems, is what the one blessed by the buffalo was told. 
And after he had been told all it.seems he began to be led where 
Double Mouth was. And he was led thither. As soon as he was 
brought there he again was informed by Double Mouth, “My 
grandchild, I also bless you as this one who took compassion on you, 
blessed you, my grandchild:”” That, it seems, is what he was told 
by the one called “Double Mouth.”’! 

And it seems he again was addressed: “‘And this. If you recollect 
anything of this, if you remember me, you will dedicate tobacco, some 
thing, there to me. Then while you dedicate to me what you cook 
it will be the same as if you shall seek for the bodies of your foes by’ 
fire.”’ That is what he was told by that person Double Mouth. 

As soon as he had again been given instructions then it seems 
he was also led yonder to where Stone was. Again he was told 
“Yes,” by Stone in exact. accordance with the way he had been told 
by Double Mouth: he was told exactly the same way by him. And 
after he had been told entirely the same then it seems he began to be 
led yonder. And he was led where Muddy: Body"* was. He was 
led m turn to where the very great manitous whose places are well- 
known aré. He was told the same by all. Then, it seems, soon he 
was brought back. ‘‘Well,; my grandchild, to-morrow you will go 
yonder, to the south; you will start off early in the morning,” he 
was told. ‘‘Wherever you are at noon to-morrow, I shall see you, 
my grandchild,”’ he,was told. 

The next day early in the morning he started off. While he was 
on his way at the time it was noon, then, it seems, he saw a single 
buffalo. An-old man was standing there. He halted and remained. 
standing. ‘I wonder what I am to do now,” it seems he thought 
as he still continued standing. Soon while he still was standing he 

1‘ Double Body” is probably a more accurate rendition. 

la See Fortieth Ann. Rept. Bur, Amer. Ethn., pp. 518, 525, 
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ma‘su'te, ‘Na‘i’,. ke’me‘té‘a a’na‘*kwani, a‘nanagwi’tenyé*tci 
ki’spemwawa,” 4a’‘igutte’. ‘“Ki‘ci’/pemwate  ki‘a‘tcimo‘e’n®*,” 
4/Sgutte". Atana’/*kwana‘te ume'td/‘atan™*, Ki'citana/*kwana"te 
ume’‘ti‘an 4/‘pemwa‘te*®. Keyaé‘apaga’* inini_ ki‘ci’pemwa*te 

5 a‘pemiwapu’‘sdni‘tc™. Wi/naga* i/n a‘nenyd’ma‘suttc’. A‘tatwa*- 
kiwa’‘inig 4*anemine’‘kini‘tc’. Ki‘ci‘anemine’‘kini*te i’n  ite’p 
ai‘a/4te". Ina'tcii atkiwagwa’‘soni‘tc'. Ina’* pyaya‘te a*tpemipa- 
‘se’ewini‘tc". Pa‘cito‘an iniydna‘tcii katemina’gu*tcin™*. Ki‘ci- 
pa‘se’gwini‘tc™, ‘Na‘i’, no‘ci’‘i, ma’ni nenu’‘suwi‘ci pa‘kwa‘can™,” 

10 a’‘igutte'®. Atpa’*kwa'cagi ka‘d’ni na’‘k u'sowa/nagw A‘ki’- 
‘cke‘cag*". 

Ki'ci’megutcaginana’‘i‘kagi na’*kin a‘wapiwita’magu‘te ume’- 
fcotan™*®, ‘“Na‘i’, nd’‘ci'sem™*, ma’ni wi’n 4naéneme’nani ma/ni 
wii/nenan™"*, ‘Ka‘cina’/gwa tani‘tea’*yatuge ma’ni wi'‘i‘cika‘c- 

15 kineno’‘tawigi mamiato’moyan®,’ 4a‘cité‘iwandni‘tca’i, ka‘cina’- 
gwa ma/’ni ku‘tci wi‘i‘cika‘ckineno’‘tonag**: ma’n 4’*kuniwa 
na’inai ke’*tena pyitenamawi’yagin™*. Ma’na‘tca* witmene‘ta- 
mitadpe'sit A‘ckuta’na‘siwa. I’nana tca’gi ma’n dnegi‘kwagotanigi 
kitce’gwi /na_ wi‘d%tci‘d*tcimwi’‘tondgwa alyo’* kinwawa una’- 

20mowen™,  Ini‘tca’ witka’nondgwe na’‘inat me‘kwdnemi’yagin™*. 
Na’*ka ma’n a’/nendgi Taydpi’gwa‘ciga keme’‘co‘wawa ‘i’na 
natkatei wita"tcimwi’‘tonagwe kigd* a‘cime*kwane'tciga’yagwin™™. 
Ini’git ca/tcki witkando’nagwig*".” I’n 4’negu*tc ume’‘co‘an™. 
“Mata’gi natka’te ayi’g ate‘ci’megu kagd‘* kitpaga‘ta’wawagi 

25 keme’‘co‘ag*".”’ 
Ini/yatug dgu’tete miaydwiketemina’gu‘tcin™™. Ka‘dni’ydtuge 

kitcitcagiwita’magu"tci tca’gi wi'i/‘cawi‘te ini’yatug a‘pe’noni*tc™. 
A‘sa/mawani na’‘k 4/*mina‘tec ume’‘co‘an™". 

Kat‘oni’yatuge na‘ka’*tci ma’ni tata’g*"*, ate‘cai’pe* ane’mo‘ag 
30 a’piwag*'*. A‘simdwana’pe‘e’ sdgi’*tawapi u‘kwaiganwagi ka‘o’n 

u*katwig™". Tcagenwi’/meg u’‘katwagi‘ sdgi‘so’niwa‘l a‘sa&’ma- 
wan", J[ni/yatuge na ’*kan i‘ciwapi tatagi ma‘a’gi‘ ca’‘ck a’pitcig 
anemo’‘a‘ag*"*. Ini’g adwa’natcig a‘si’mawan™, dawata’watcig 
a‘sa/mawani ne’nu‘sdnima‘, wi'a'tcimo’‘a‘tcig a‘cinatota’‘soni*te 

35 utotameguwawan, 4 ‘kandtama’wawa'tc™. I’n a‘ca’wiwa‘tc™. Ini’g 
ane’mo‘agi pi‘cegwa*tci’mutcig™*. I’n &'ca’wiwa"tc". 

Ka‘d’ni na’*k ina‘a’pe‘e piti’ge nyawu'ka‘so’‘iwagi migu’né‘ag*™. 
A”ki ‘a’pete wandtagani we’natawi. Ki'ka’pete peminema’- 
‘sowagi migu’na‘ag*": i‘ciwapi tata’g ini’gi me‘to*tci’tatagi kitka 
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was addressed by one (person), ‘‘ Well, string your bow, you will 
shoot him in the center of his shoulder,’’? so he was told. ‘As 
soon as you have shot him I shall give you instructions,’’ he was 
told. Then he strung his bow. As soon as he had strung his bow 
he shot him. Now it is a fact that as soon as he had shot him the 
other started to walk off. As for himself, he remained standing. 
The other continued to vanish out of sight on the slope of a hill. 
As soon as the other disappeared from view he himself then went 
thither. Lo, the other lay stretched out there. When he came 
there, the other started to rise. Lo, it was that old man by whom 
he had been blessed. As soon as the other had risen, he was told, 
“Well, my grandchild, cut off this buffalo head.” He severed it 
and he also cut off his tail. 

As soon as he had done everything then his grandfather again 
began to give him instructions. “Now, my grandchild, now I 
shall tell you how I bless you. Suppose you were to think, ‘how, 
pray, may it be that I shall be (rightly) understood if I worship?’ 
why this is how you will be able to make us understand: (it will be) 
at the time when you offer us this tobacco in earnest. This Spirit 
of Fire, verily, will be the first to gladly (receive it). He is the one 
who will tell it again and again for you (who are) here with his 
breath the entire extent of this sky. So you speak to him whenever 
youremember us. And this one, your grandfather Who-lies-peeping- 
through-the-smoke-hole, he also will tell it for you whenever you 
worship in any way. These are the only ones to whom you shall 
speak.’”’ That is what he was told by his grandfather. ‘And also 
you must boil some (food) separately for these your grandfathers. ”’ 

That, it seems, is what he was told by the one who chiefly took 
compassion upon him. And, it seems, as soon as he was told in all 
details what he should do, the other departed. And (the man) 

gave tobacco to his grandfather 
And, moreover, this also,? the dogs customarily lie separately. 

Tobacco is ordinarily tied on their necks and on their legs. To- 
bacco is tied on all their legs. So, it seems, in a way these puppies 
were merely there. They (in reality) are the ones who take the 
tobacco; they are the ones who deliver the tobacco to the buffalo; 
they are the ones who are to tell him what their brethren ask for 
when they speak for them. That is what they do. Those dogs are 
they who speak truthfully. That is how they are. 

And, moreover, inside there, there are customarily four little 
symbolic feathers. Earth is ordinarily made into a ridge. The 
little feathers stand about al! around (on this): These in a way sym- 

2 This element also occurs in a fragmentary ritualistic origin myth of the same dance (Buffalo-head 

dance) told me in English by another informant. 

3 The beginning of a digression. 
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pama’pitcigi manetowag*", inigi tata’g inigi, ki‘ka pama’pitcig™™. 
A‘kanonawa'tei  migu’naé‘a‘i‘natota/‘swawa%tei. . pemate'siwen™!*. 
I’n a/nawatte™. | h O02 

Ka‘oni’yituge ki‘ci‘aiyapamipya‘te  a*mawa“tcima’ tee Wamigo‘- 
5i‘so’nittci. Kitciteagimawa’*tcini*te | ini’yaitug a*kandna’te* uwit- 
tciwami’go‘a"*. Ci’, “naga’mdnani niape‘ayi’g. a‘minegu*tei 
wi'i‘cinigi‘tei titag a‘ckiki’/ginut®. Ini’ydtug) a*wapi‘a*tcimo‘ate® 
A‘ciketemina’we'si*tc'* a‘ciketemi/nagutc: ne/nu‘'so'1 a*kanonate'. 
Ki‘citcagimawa'“teinittci kega’peno‘e. ke’gitkwiwe. a‘wita’ma‘te", 

10“Na‘i’ tca’g &nagdme’nagiwe, | ki‘a’tcimo’‘enepwa . a‘ciketemi’- 
nonagwe té’ya'tagwi ne’nu‘sdg*"*,”” 4/“ima'te". . 

“Ma’n Aninemenagwe wi'i‘ca’wiyag*”*. Wi/mama’tomag***, 
naka’‘te a‘pe’naweni wi'pwawimatya'cka’gwiyag*’*, wi'miwe‘cka’- 
monag****, I/n atcite!*. Natka’“tei ma‘a/gi wi'nana‘ine’teatama’- 

15 gatcigi ma’ni mama’tomdni | menwi‘ka’magat. aninemenagwe 
manetowinenu’‘swA ina  Aayi’gi wi'u’tenagi ,pemate’‘siwen™", 
Na‘ka’te ayi’gi manwi‘ka’mugwana inaku’* dyigi wi’na Wwi'u’- 
tenamwa. ‘i‘ciwene‘penine‘sa‘tci me‘to‘sineniwa‘ uwi'tci‘ckwe‘a‘, 
pemate’‘siwen™; na‘ka’*te a‘pe’néwen a&’gwi nana’‘ci wi'maiyd- 

20 ‘ckagwittcin®. I/n dndnemenagwe ti’/ya‘tagwi kaitemi/n6nagwa 
nenu’‘swa ugimawinenu’‘swa. I’n A‘ciketemi’ndnag***,” 4/‘ina*te*,) 

Ma’nina’‘k figu’*te", ““Ma/ni a’*ki manetow u’tdo‘kimi uki’‘cegumi ? 

na’/‘ina’  4‘a‘kwa‘kamigi’‘togwin"", i’n a*kwi‘seto’nagGwe ma’ni 
ai‘ketemind’nago",”” 4/ind*tei nend’ tiwa'". 

25 “F'n atcitei katemi/nonagwe ti/ya'tagwi. Ma’nittea* anemima- 
menwimamato’mugwina ke’‘kyiweni wi'tipa’‘ku'ckam™., na‘ka/“te 
/nama‘i a%tei/*towete ma’ni mene’‘si a‘kwa*kamiga’tenige ayi’g 
attcime’te me‘to'sineniwa'i wi/nA wi'da“tcime‘to‘sine’niwiwa. I/n 
Ai‘ci'se’tonagwe ma’ni nenu’‘swite’pagan™.” Ini’ydtug ana’ te* wwi- 

30 ‘tcime‘to‘sine’niwa‘*. ) r oooado’) 
“Tn a/*cikeg*'*)” ana’te’e’. “Tcaigi’megu: kiigd’‘ 1’ni witu'tcime’- 

nwikeg d‘ci’seténagwe ne’nu'sdg A‘ketemi’/ndnag*”*. In, a/‘ciwa- 
dto”” ate’) “Mani*tead’® Inugi nyawugu’naga‘ke ini, wi'kiga’- 
noyag*"*,  Nydwugu’naga‘ke ki‘pemi‘ci’‘cdpena ne‘suguni tata’g*". 

35 Ne‘sugunaga‘ke ‘anagwi’giini wi'mawA"tciwe’ toyagwe kéago’ i ne‘to’- 
‘iyaghves,”” a/ciwdttc’.  ‘“A‘sai/mawaniza® u’wiya’ dyigi’ pyana‘s*'.” 

Ini’/yatug a‘wipi’ci‘cawa’te'e  Wamigo'i‘sutcig*':. Manepi’megu 
kigo' pyi/téwagi ne‘sugunaga’tenig™. . Mami‘ci‘ag in. &°mawa’- 
‘tciwattci Ma‘kwi’‘sutcig*", i/nitiyugé® mami‘camatiwa*tei'i Wami’- 

40 gotag*"*, And’/gwinigi petcege”siwa‘*®, ma‘kwa',  tedgi‘wa’megu 
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bolize the manitous who sit about in their places; they who sit 
about in their places... They speak to the little feathers when they 
ask for life from them. That is what they say to them.‘ 
And it seems as soon as he came back he called together those 

of the Feathered gens. As soon as all had gathered then, it seems, 
be addressed his fellow members of the Feathered gens. Gracious, 
he was also given songs to sing when he first celebrated a gens festi- 
val. Then it seems, he began to tell them how he was blessed; 
he told them how he had been blessed. by the buffaloes... As soon 
as all had gathered, including the children and women, he informed 
them, ‘‘ Now, all of you to whom I am related, I shall tell you how 
the buffaloes collectively blessed :us,’’ he said to them. 

“This is how they bless us, (and this) is what we must do. We 

must worship them, and then we shall not meet disease; they will 

remove it from us... That is what he said to me. And these who 
shall take proper care of this worship—if (any one of them) conduct 
it well, in accordance with the way the buffalo who has the nature 
of a manitou blesses us, he also shall derive life from it. And who- 

soever shall conduct it well, he, verily, shall also obtain from it 
the power of easily slaying the’ people’s foes, (and) life; moreover, 
he never shall be smitten with disease. That is how the buffalo, 
the buffalo-chief, who took compassion upon us collectively, thinks 
of us. That is how he takes compassion upon us,” he said to them. 

And this is what he also was told, ‘‘The time the manitou has 
determined for the end of this earth, nis earth, and his sky, is the 
limit I place upon this blessing which I bestow upon you,”’ (and 
this) is what he told the Indians. 

“That is what he who blesses us collectively said to me. Who- 
soever shall continue to worship this especially well, shall attain an 
old age, and he shall live'as mortal again, if this island is remade, 

if it comes to an end, if the people are also recreated. That is the 
way they place this, buffalo-head for us.’’ That, it seems, is what 

he teld his fellow people. . 
“That is how itis,” he said to them. ‘‘Everything will be good 

in accordance with what the buffaloes arranged for us when they 
took compassion, upon us. That is what they told me,’’ he said. 
“Verily, in four days from this day we shall celebrate a gens festival. 
For four or three days we must continue hunting. The third day 
in the evening we shall gather together everything we have slain,” 
he said. ‘And any one might also bring tobacco.” 

Then, it seems, they of the Feathered gens began to hunt. On 
the third day they brought many things, it is said. The ceremonial 
attendants 'then gathered, they of the Bear gens, for they of the 
Feathered gens and they (of the Bear gens) are they who serve as 

4 The end of a digression. 
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kago‘a* ata’mina‘i mami’‘ci‘ag*™"*. Andgwi’‘inigi maydwimami’‘ci‘it 
a’‘penu’te™: a‘kiwiwi’‘kuma*tei wi‘nimi’ni*tci’ itkwawanigé‘'i nigd- 
nega’ ni‘tcin™, 

WA’panigi mamaiya’megu d‘wdpipota’‘kwawa‘tci mami’‘ci‘agi 
5 ka‘kinawatu‘ka‘so’ni‘tei". Na’‘ka ku’tagani pa‘kaya‘kunama- 
wa'tci'i kutaga‘i Ni‘cdteno’ni*tcini ta‘swiwé’‘megu keteminagu‘te™. 
Ki‘cikwa‘ckwina'‘si’giwa‘te™, i’n a‘ka’nona‘te A‘ckutand’‘siwan 4‘sa- 
*kata’mawattc". ‘Nati’, A‘'ckutaé’nad‘si”*, ma’na 4/*kundwa ki’na 

ki‘atama_ wi'‘pe‘cigwa‘tcimwi‘tawi’yame‘tc™. Wi‘pe‘cigwa‘tcimwi- 
10 ‘ta’wiyadg dnenama’giyag a’‘sima™*,” a’‘inatte™. “Na‘ka’*tei 

ma’na ‘aA’nendigi Tayapi’gwa‘ciga naiyanenwi‘tca’*. Pemate‘siwen 
a‘cinatota’‘swage“tci ne’nu‘sdg*". Na‘tka’“te a‘tpe’naweni wi‘mi- 
winetama’wiyage negu’ti mi‘sdn danegitkwagoti/migatk". I/n 
ai‘cinatuta’‘senige Wamigo’‘imi‘sén dnegi’*kwi‘seg*"*. Pa‘ci*tca’*- 

15mana’‘ka ke’‘kyaéweni wi‘inadnetama’wiyag™™, i’n &‘cinatota’‘senage 
neme‘co’‘enat®. Ki‘pe‘cigwa‘tcimwi‘tawipena‘tca'i neguti’ mi‘son 
dinegi‘ku'ckamO"‘iyag**. Na‘tka’*te a‘pendweni wi'pwawimaiya- 
‘cka’gwiyag**. Na‘ka’*tci mane‘sen6‘l maiya‘cka’ewlyage 
i‘wi‘pwawikimine‘cigwaga’paiyag™*. Ne‘ci’*capwia'ci' ca/‘cki*tca* 

20 wi'indine’miyige  wi'kiwimi‘cditapatei’*toyage niyanin™®. T/ni 
wi'inine’miyage negu’ti mi‘sdn dnegi‘ku‘ckam6’‘iyag**. Naka’*tci 
negu’twapyigi wi‘napa‘ku‘kwa’wiyage negu’twapdgi ki’na ‘a‘ma- 
nataipyagi’*toyan™*. I’ni nadtawdneta’monag**. A’‘citam  i’ni 
witinine’‘soyani na’inai pata‘pwate a/‘kuniwa.” I’n 4na%te 

30 9) 25 A‘ckutaina’‘siwan™*, ‘Ketkyaweniga*. 

Ki'cetu/namu'tc", a'nana‘igwa’piwa‘te a'wipinaga’mowa'te™, 
i‘wapina’gawa‘te’.  Ki‘cinegutenwiponina’giwa'tci’  si’‘sepa*kwi 
i‘pa’‘kime’tci mami’‘citag*",  atwitku’wawa‘te. A‘tawatena’ma- 
wu'tci ne’nu‘sdgi* si/‘sepatk”". Manigé’ 4na‘tci na’/*k**, “Na‘’, 

30 wi’‘senig™"*. Neki‘ci‘tca*kakanGneti’‘sopena A‘ckuté’naé‘siwa a‘wi- 
‘pe‘cigwA%tcimu'tawi’yame"te anenamagiiyagani® si‘sepa‘ko'%.” I/n 
ana‘te'. Aydniwe’megu  pemate’‘siwen A‘natotama’wawa‘tci 
ne’nu'‘so'"*. 

Natina'i na‘ka’tci ni‘cd’/namegi ponini’miwa*te i’ni na‘ka’megu 
35 a'a*came'te Ata’matcigi na’*ka ni’mitcig*". 

Ka‘d’ni ne‘sd/namegi ponini’miwa‘tci in a‘tca’*megu ke’gime‘s 
di‘wi'se’niwa"te’. Na‘ka’*te a‘pa‘kipa’*kime‘te u/wi‘cani tcagi’- 
megu a‘ci’‘sutcig™*. Ma/tkwi'sd'a negu’t a‘pa’‘kime*tc", ka‘d’ni 
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ceremonial attendants for each other. In the evening deer, bears, 
every little thing, corn (were prepared by ?) the ceremonial attend- 
ants. In the evening the head ceremonial attendant went about 
inviting those who were to dance and the woman chief dancer. 

The next day, early in the morning, the ceremonial attendants 
began boiling the things set in known places. And there was another 
(pile) of the other things which they dedicated to Double Mouth, 
or as many as were those by whom (the man) was blessed.> As soon 

as they had (the food) boiling then he spoke to the Spirit of Fire and 
made a burnt offering (of tobacco) to him. ‘‘Now Spirit of Fire, 

you are to smoke this tobacco so that it shall speak truthfully for 
us. You must speak truthfully for us as we offer the tobacco,”’ is 
what (the man) said to (the Spirit of Fire). ‘‘And the same with 

regard to this \one, He-who-lies-peeping-through-the-smoke-hole. 
Life is what we ask from the buffaloes. Moreover, you must will 
away from us disease from this one gens in the (entire) extent of 

those related to each other. That is what we ask of you for the 
(entire) extent of the Feathered gens. Verily, you must even bless 
us with far off old age; that is what we ask of you, our grandfather. 
You must speak truthfully for us who belong to (this) one gens. 
Moreover, disease must not smite us. Moreover, if we meet war, 
then let us not stand about with shamed faces. Verily, you must 
only bless us so that we may go about making ourselves resplendent 
with (the trophies of) war (?). That is the way you must bless (as 

many of us as) belong to this gens. Moreover, you must dedicate 
one slice to us, the finest slice you have made. That is what we 
desire of you. At the time you light and smoke (this) tobacco, in 
return you will be mindful (of our prayers).’’ That is what he 
said to the Spirit of Fire. ‘And (grant us) old age.”’ 

As soon as he had finished his speech they sat down to rest and 
began singing; they began singing. As soon as they had ceased 
singing the first time, the ceremonial attendants were given (charge 
of) sugar, and they went about giving invitations. The buffaloes 
are handed the sugar (symbolically). And this is what (the speaker) 
said to them, “Well, eat. We, verily, have spoken to each other, 
(asking that) the Spirit of Fire truthfully tell for us that we dedicate 
the sugar.”” That is what he said to them. Life alone is what they 
asked from the buffaloes. 
And at the time they stopped dancing the second time, then the 

smokers and dancers were fed. 
And as soon as they stopped dancing the third time, then for the 

first time all ate. And all the (other) gentes were given the heads 
(of the dogs). The Bear gens was given one, and the Wolf gens, 

5 The original has a participial construction difficult to reproduce without violation of English idiomatic 

usage. 
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Ma‘wawi'sut™, ka‘d’ni Mine‘sendgima’wi'sut“, Pagatamdé’ wi'sut*, 
Pa‘cego‘si’wi'sut®*; 6’ni “Nenu‘swa’‘ckwatcig*, . Mowe’ ti‘agiga’® 
inig*".  Ki‘citcagipa’‘kime‘te ini/yatug a‘wapi‘si¢a‘i’giwa*tc'. 

A‘wipetu’nimu‘tei ki’edinut*.  Tecadgi mata’g ana*kuna/mowa' Ato 
5 aateimute & hs hg ht air waahigrl ciwatteiga''; teagi’ megu maneto- 

‘i‘a'l kiydtine’niwat 4 cAwatendinawawattoly teagi’ megu a‘pe’n 
a‘cinatota‘siga’wiwa‘tci pemate’siwen®", ka‘d/ni negu’twapyag™. 
I’ni_ kitca/“teimu'te", “Ini*teat witu'tciwi'se’niyag*”*t,” 4/inate!*. 
“Wi'seni’g™*. — Neki‘ciku*kakanGneti’‘sopena  A‘ckuta’na‘siwa,”’ 

10 4’“ina"te™, “ a*cinatota’‘soyage neki‘ciwitama’/wapen™,”’ 4/ina*te", 

Ki‘ciwépiwi'se’niwa‘te a‘wapina’giwa"te'; nape‘e pe’pigwi'ckwi 
di‘anwéiwi’‘tameg*". I’n a*cawiwa’te‘e na‘ina‘ a‘ckiki’ganug*™, 

Ka‘d’ni negu’t a'wapetunime’te’“, ka‘kaneta’megu,  wi‘na‘i- 
kanaka’nawi‘tci manetowa‘i katemi’nagut*, witna‘dnagetu’ni- 

15mu%tc™. Mani‘tea’yitug anetunimu’te’,’ “Na‘i’, tca’g dnago’- 
magigi mémato’ma*tcigi manetowa™, na*ka’“tci’ mami‘camagatcigi 
teig anaigd’magigi mimatomutcigigé® kwiye’nA init ai wi'nA 
note, itci’*tiwag™*, ‘wi'na ‘nd“te!,  kete’n™*y wi’na.” nd/te™, 
Mana’‘ka = nigani sia iacaipilin ig doa Solages de wi/na nod‘“tc') 

20a’gwi wi'na‘ima‘katawi’wa%tein®™, “wi’na’ nod/*te™, Nand’*ck**, 
note*: ipa des yisipes ces wi/na no’*te*. .Ma’ni negu’ti mi’- 
‘son™*, wi’na note; dnegi‘ku‘ckamd’‘iwa'te*, wi’na’ nd’“te*, 
a‘cinatota’‘swawa'tci kiteminagowa‘tci", wi’na nd’‘te™, ‘do’ wine 
wawagaé’, wi’na note", a‘ciketemina’gowa"tci henut'sot!40 wi’/na 

25 nd“te!*, *O’, wi’na no’c* Shida bie caine, u wigan, wi/nA 
note, u’wiyawi, inina/yaétug atmyana‘dndte nenu‘sdo**, wi’na’ 
no’*te*. T/n™*, wi'na no’te", atciketemmagu’te, wi/na no’4tec™. 
Mana’k**, wi’na note") ata*kwatkamiga‘k") wi'na note I'nnts;! 
wina note, aa‘kwa‘kamiga’tenio™, wi/na no‘“te, wi'mawiki- 

30 wagwa’tenigi ma’ni mi’‘ce‘kwaiyi nenu’‘swimi’‘ke‘kwai"™. » I’m 
finiinemegu‘tei kitemina’gu‘tci*’, wi’na’ no’te'. Na’*ka manwi- 
‘ka’mugwan™*, wi’na note", kuta’gi a’‘ki. a‘ci’‘towet®, wi'a- 
*tcime‘to‘sine’niwi"tc", wi/na io” Ste, T’n dgu‘tci katemina’guttci’, 
wi’nano"tc™®. Naka’ ate & a‘co’wi mend’ ‘tanegi wi'mamyadnutama’ gig- 

35 wana ketdgimamendnani kiwimamyanutamdnowagwin™*, nano’ta 
wi'a‘kwi'‘a‘a%te", wi/na’ note", rhagar nee nanani en a 
nutamonowagwin™. Na’k*s, wi’na no“te!; “mata’e™* ‘wins 
no’*te®, patkayatkunama’wutcig ayre wina “note, me isiray 
twapyigi a'manbtapyaga’tenigt”, wi’na’ note, wi napa kw! 

40 *konag*”*, wi’na note, ~~ ‘Ini*teat, wi’na note", ninaga‘’, nd’“te', 
ma’n d‘inine’miwa"tci manetowag*", wi’na no’“tc™. I’n™*, wi’na 
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and the War Chiefs, the Ringed Perch (?) gens, the Deer gens; 
then those who belong to the Buffalo Society, and these Dirty Ani. 
As soon:as all had been given (the above) then, it seems, they began 
to pour out (the rest). 

Then the one giving the,gens festival began to make a speech. 
He told, how all these persons had made their plans and how they 
consecrated (the food and tobacco); (he said) that they extended 

(the offerings) to all the little manitous and creatures that crawl; 

that from all alike they asked for life, and one slice. As soon as he 
had said that, ‘‘That is why you are to eat,” is what he said to them. 
“Hat. We have, verily, spoken to each other, telling the Spirit of 
Fire,’’ he said to them, ‘‘what we ask for,’’ he said to them. 

' As soon as they began eating they began singing; I mean (first) 
the flute was blown. That is what they did the first time the gens 
festival was held. 

And one person began to speak, one who knew how, one blessed by 
the manitous to be in ‘the habit of speaking, to be accustomed to 
speaking, This, verily, it seems, is what he said in his speech, ‘‘ Well, 
all to whom I am related who are worshipping the manitous, and 
those serving as ceremonial attendants, all to whom I am related 
who are worshipping, surely, so be it, perform (this ritual) correctly, 
so be it, surely, so be it. Those who will exist as mortals in the dis- 
tant future, so be it, will not be in the habit of fasting, so be it.. They 
will continue, so be it, to act blindly, so be it. This is what mem- 
bers of this one gens, so be it, ask from those by whom they were 
blessed, so be it, oh, so be it, in accordance with the way in which 
they were blessed by the buffaloes, so be it. Oh, so be it, as soon as 
he (the particular one blessed) had nearly made himself stumble 
from hunger, so be it, at that time it seems he made the buffaloes 
feel sorrowful, so be it. That, so be it, is how he was blessed, so be 
it, until yon distant time, the end of the earth, so be it. Now, so be 
it, at the end of the earth, so be it, this scalp, this buffalo-scalp, will 
be lying around. That is how he was thought of by those who blessed 
him, so be it. And whosoever takes good care of (this form of wor- 
ship), so be it, if another earth is recreated, will exist as mortal again, 
so be it. That is what he (the particular one blessed) was told by 
those by whom he was blessed, so be it. And whosoever from with- 
out shall go about speaking evilly, whosoever shall go about speaking 
evilly of our chief, whosoever shall go about speaking evilly of our 
chief shall be unsuccessful in his desire, so be it. And, so be it, those 
to whom the offerings have been made, so be it, also, so be it, shall 
grant us in return, so be it, one slice, the choicest one,so beit. That, 
verily, so be it, is the way the manitous thought of me, so be it. 
That, so be it, is why I am able to speak (this way).® That is all, all 

6 A trifle free, but the exact sense. 
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note", wi/“tei tanetund’/moyain™*. I’ni, tea’g inagdme’nagowe.” 
I’/n dnetu/nimu'tci kinaka’nawit**. 

Ka‘o’ni na’‘ka kitcinaga’mowda‘te i’ni na’*k a‘wapini’miwa‘te™. 
T’n ana‘tci’moyan™*. I’n a’‘cikeg**. Ka‘d’ni na’*ka ponini’miwa‘te 

5 itnowe’gawattc™. Wattci*tcda‘nowe’gawa"te itciwapi tata’gi ma’ni 
me‘to’“tci ma’ni tata’gi m4‘a’gi ne’nu‘sdgi me‘td‘tci’megu tata’gi 
tea’gi ma’ni mene’‘si iy d‘na‘ikakiwita’gwia‘igi ne’nu‘sdg*". Me*tod- 
dtei’ tata’g atkikiwitkana’wawa'te". I’n a‘ciwipa’wiwa‘tc". Tca’gi 
ma’ni ‘ne‘capwi’‘kana”*,’ wi’%tce i‘ke’towa‘te a‘tnaga’mowa'‘tci*. 

10 Ini wa/“tci nowe’gawa‘tc". Ka‘d’ni ponina‘kani’miwa‘te 4*an- 
waiwa'ta’mowa‘tci pe’pigwi'ck”™. Me'td’4te a‘a%tei’mowa‘te a*ma- 
mato’mowa‘tc". I’n a‘ca’wiwa"tci nyanenwi’megu. Tetep anwiwé’- 
‘tamdgi pepi’gwitckon™*. I’n 4'ca’wiwatte™. Ki‘ciponinimi’- 
wattcin 4‘wapina‘kakanaka’nawi'tci kuta’g™*. “Nai, mamato’- 

15mutcig™", tca’g Adnigd’magig™, na’*k**, wi’na nd’te™, ki’gdindni 
nina‘ine*tcitama’gatcig™", tea’ dndgd’magig*", na’*k, wi’na 
no“tc", tcitapitama’gatcigi mama’tomon™, tcea’g dndgd’magig*"™, 
wi’/na nd’“tc!, inu’gi ma’ni manetowa‘i 4‘ki‘cindpinu‘ta’wawa‘te™, 
wi/na nd“te. T/n™*, wi’na nd’4te', ne‘ka’niki‘ce’gwe A*maiyo- 

20 maiyo‘*kata’/mowa"te uwi’yawawi. ‘O’ kina’naga‘, no’“te™, ta’*swi 
ne‘kwapetama’giiyagwe mam4é’tomon dyi’g*", wi’na nd’*te™, i’/ni 
wi'indine’menagwe 4wata‘kunamawutcig 4a‘ku’niwan™*, wi’na 
no"“te'.”’ 

V’nittea’ ana‘tci’moyan a‘si’m in 4‘akwi'sigi ma’ni me‘sena’- 
nit 7 25 ‘igan™*, I’ni ta’‘swi. 
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ye to whom I am related.” That is what the speaker said in his 
speech. 

And then as soon as they had sung then they began to dance 
again. Thatis all lhavetosay. Thatis howitis. And as soon as 
they stopped dancing again then they danced out (of the building). 
Verily, the reason why they dance out and the meaning of it is, long 
ago these buffaloes were in the habit of roaming all over this island. 
So they (the people) as if wander about. That is how they began 
doing that. That is why they all say this, “I am roaming through,” 
when they sing. That is why they dance out. And as soon as they 
ceased dancing again then they blew the flute. It is as if they told 
that they were worshipping. They did that four times. They blew 
the flute in a circle (i. e., east, south, west, north). That is what 
they did. As soon as they had ceased dancing then another began 
speaking. ‘‘Well, those who are worshipping, all to whom I am 
related, and, so be it, those who take proper care of (this) gens fes- 
tival for (the members of the gens), all to whom I am related, and, so 
be it, those who are seated for (this worship), all to whom I am re- 
lated, so be it, this day they have spoken to the manitous, so be it. 
Now, so be it, the entire day they have wailed for themselves. Oh, 
we also, so be it, as many of us as have come to participate in the 
worship (i. e., eat the sacred food) also, so be it, will be thought of in 
the same way by those to whom tobacco was offered, so be it.”’ 

That, verily, is (as much as) I relate, for this paper is too much 
used up. That is all. 
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Linguistic Norges on THE INDIAN TEx? 

Barring an unusual case of sentence combination (at 48.35, if the 
text is correct) there are no purely g crammatical peculiarities in the 
Indian text which do not occur in preyatie e published Fox texts; and 
only one, so far as I can recall, that has not been discussed previously. 
This is the simple participial of ordinary passive requiring an agent 
(either expressed or understood). Such a form is kateminagut*‘ “the 
one blessed by (the manitous)”’ at 52.14. The structure is the passive 

sign and the intransitive termination of the simple participial, third 
person animate singular as subject. I do not think a complete 
series of this exists, but if so, it must be very rare. The form 
kiteminagowa‘tci"* at 52.23 is an obviative. The structure is dis- 
cussed by me in the Fortieth Annual Report of the Bureau of Ameri- 
can Ethnology, page 493. For the reasons given above I refrain 
from further grammatical comments, 

Lexically the Indian text contains four stems’ not given previously: 
ana‘ki- string (of a bow); -n- instr. 46.1. 

-kanawd- roam. 54.8, 54.9. 

-tenyii- shoulder (substantival). 46.1. . 
nagwi- center (apparently always reduplicated nanagwi-; -ta- 

copula). 46.1. 

71 am not sure whether ne‘tawi- and né‘tawi- are the same. 



RITUALISTIC ORIGIN MYTH OF THE BUFFALO-HEAD 
DANCE, BY A. KIYANA 

First VERSION 

(This is the story of). how one young man was blessed by a buffalo 
long ago, and: what he did from his childhood upward. 

It is said that when he first commenced to walk his parents went 
along on a buffalo hunt. He also went. Then at one time the 
buffalo hunters camped on a spot for some time. There was a 
pretty little brook there. 

It is said that the baby was seen accompanied by a little buffalo. 
It is said that it indeed was very small. Still it was indeed like the 
other large buffaloes. The one who spied them looked on. He 
returned. . The parents did not notice anything at all peculiar about 
their child. It is said that the one who spied him told about it. 
He told about it to many of them. They then went over to look at 
him secretly. It is said that some could not see him and that 
others saw him. They then went to the parents and told them about 
it. They were observant for the first time and went thither. And 
some kept watching him. Suddenly the little buffalo started to 
walk away toward the water. The baby was looking toward the 
place where it had disappeared. Then indeed the parents came out 
into view. 

After they came into view they went to look at the tracks of the 
little buffalo where it had started to wade in. Indeed they could 
not trace it. Yet the water was shallow everywhere. It is said 
that they now told this to the parents. Their faces showed signs of 
fright. | 

As soon as they had told them they moved off hurriedly. They 
then started on. the buffalo-chase. 
They now had begun to roast the meat. The buffaloes were very 

fat. As for that baby, he could not at all eat those buffaloes. They 
nevertheless put some into his mouth. He would vomit. When- 
ever they put the roasted buffalo meat into his mouth again, he would 
do the same. Indeed he would vomit. Indeed, he could never like 
the taste of the buffaloes. They would now kill other little things 
for him. They would kill little birds for him. He would indeed 
eat these little birds. He had a great liking for them. It is said 
that these were then the ones the boys would bring to him. It was 
not merely one boy but any of the boys. 

57 
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When they had all returned they now told how he was playing 
with that little buffalo. Some of the older ones thought something 
of him. Indeed his parents were yet quite young. He was thought 
of a great deal by the older ones. His parents did not, however, 
and they would sometimes strike him. Again, they would scold him 
severely. Yet he seemed to be heedless of this and would be very 
naughty. Still, he could not eat the buffaloes, nor even the deer. 

And later when he grew to be of some size he was again seen 
climbing up the middle of a precipice. There were indeed many 
who saw this time. The rock was slippery, but he climbed uncon- 
cernedly. He climbed to the top and disappeared. After he had 
disappeared he came into view on the run. He gave a long leap. 
It is said that he did not fall swiftly. And he stopped in the air 
any time. A little later a cougar came running into view, and he 
also would do the same thing, and gave a long leap. His flight was 
terrible and he was smashed to pieces. The boy now at last started 
to fall down slowly. The boy fell down just as he wished. Unheed- 
ful, he now went and took hold of the cougar. ‘‘Gracious!’’ he kept 
saying to it. Then they who had spied him went thither. They 
finally came up very close to him. It is said that that was all that 
he would say—‘“ Gracious!” 

Then it is said his uncle (mother’s brother) went to him. ‘What 
are you doing, mean man?” he said to him. ‘Hardly anything at 
all. I was hungry for this one and wanted to eat it,’”’ he replied. 
“Well, I will take him for you,” he said to him. He took it for 
him to the houses. He brought it over there. “You will now cook 
it for me,’ the boy said regarding that cougar. ‘Those are not 
ordinarily eaten,” his parents said to him. It was in vain, for he 
finally started to build a fire. He desired to singe off the hair. 
Then another man said to him, ‘Now, my friend, I will skin it for 
you.” He consented. He (the man) started to skin it for him. 
The boy was sitting around there. Then he said to his mother, 
“Now, mother, cook for me.” He finally induced her to do so. 
She cooked for him. After it was cooked, after much was cooked, 
it was served to him in a plate. After it had been served to him 
he said to that man, ‘Now, my friend, eat with me.” Then the 
man said to him, “All right.” It is said that his parents refused 
him when he said, ‘‘Eat with me.” The other man ate with him. 
The boy ate it heartily. 

Then that boy said to the man, ‘Now, it is from this that you 
will not fear our enemies. This one is terrible, but still we ate it. 
Indeed from now on your enemies will always fear you. They will 
be afraid of you. They will fear you on account of this. Again, 
these are indeed strong. Yet you will be just as strong. Your 
enemies will not overpower you. Indeed you can now capture them. 
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You may bring them over here and they will not overpower you. 
You will indeed do that.” 

Then there was a war party. The man went along. Truly he 
indeed did just what that boy had said to him. He captured eight 
of his fellow men. He also captured six virgins. Indeed he also be- 
came a watrior. When he returned he went to that boy. “My 
friend, what you have said to me, I have truly indeed done. You 
are right in what you have told me. I did just as you have said. 
I became a warrior. Also I have taken captives. I have captured 
my fellow men and also maidens,” he said. ‘‘Indeed I love you very 
much,” he said to him. 

Then the boy brought extreme hatred into the heart of his father. 
He brought this hatred into the heart of his father because he did 
not tell him to do that. 

Then after he had grown a little larger they moved camp. Indeed, 
they were going to leave their home. They were going to cease 
living there. Now there was a large river that flowed by. That 
boy was remembered. He was besought to tell them where they 
might cross that large river. When he was besought he replied, 
“Why, it could be crossed any place. You do not have to ask 
anything about it from any one.” His father scolded him. ‘As 
for me, if you should cross this, I, too, would cross it. I would not 
have to say to you, ‘take me across.’ Even if you were to go along 
on the top of the water, I, too, would go that way,” he said to his 

father. Then the one who ate the cougar was told, ‘‘Hey, you have 
been besought. You had better think about the route upon which 
you are to carry the people.”” Then they againcame to him. “You 
and your father will both have to go over there,’’ he was told. He 
went along. When they came to where they were gathering they 
asked him, ‘“‘ Now then, when are you going to start off with those 
whom you are to take across?”’ ‘‘Why, shall I lead them across?” 
““No,’’ he was told. ‘‘It doesn’t matter. You have asked me that. 
You can do as you wish. Indeed, as you have the power, IJ shall say 
‘all right’ to you,”’ the old men were told by that boy. ‘Well then, 
to-morrow, early,’ he was told. ‘Indeed, we will do that to-morrow 

early. Yet you are to do this, you are to sleep after midnight,” 
he said to them. ‘‘ You can visit each other so that you will not 
become sleepy. Indeed every one must go out and visit. Then 
after midnight the young men must lie down. They will not court 
women. If some one does not take heed he will stay right here. 
I shall not be able to take him along. That is why I have to tell 
you. And early in the morning just as the sun comes out we shall 
all be awakened. You will name some one. The one whom you 
name shall come and sleep in our dwelling so that I can awake him 
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early,’ he said to them. ‘‘He will wake every one of you by calling. 
Even if some one is fast asleep he will be awakened by that one. 
That is all,” he said. Then they told about it. Every one of the 
Indians were told what they were to do. 

Then that night they visited each other. When some one fell 
asleep he was indeed awakened. The one named to call them went 
over to the boy’s dwelling to sleep. He felt honored, indeed, in his 
heart. Everywhere the men were desirous of being named. Soon 
they knew that midnight had come. Indeed, just about that time 
the one appointed called out, ‘‘Go to sleep,” he said, calling them. 
There was no one who was in his senses. Nor was there any one 
walking around. Then when it was nearly daybreak that boy went 
outside. He gave a speech: “Now as I have been besought, I also 
beseech the manitous that carry the dwellings.” That is how he 
spoke. ‘Indeed, this very night,” he said in his speech. It is 
said that was all that he said. After he had thus spoken he went 
and laid down. He then awoke early in the morning and their 
dwelling looked differently. It happened that they had their dwell- 
ing now across the river. Then he awoke his father. ‘Now, my 
father, awake,’’ he said to him, “you must walk out,” he said to him. 

He went outside. When he came in he said to him, ‘‘ Why, indeed, 
you have the nature of a manitou.’’ The one who was to wake the 
people by calling them was snoring loudly. He was fast asleep. 
Then indeed later, after they had cooked, he was awakened. There 
were no others who had awakened. ‘‘Now then, it is now daylight,” 
he was told, ‘‘This is what you are watching, the call to awaken the 
people. You may now wake them by calling,” he was told. “This 
is what you are to say to them: ‘It is now daylight; wake up.’ That 
is what you must say to them, and also ‘you must go out and see 
how it is.’ ’’ he was told. ‘Very well,’’ he said. He started to go 
out, as it was daylight. ‘‘Wake up; you must go out and see how 
it looks,” he said to them. Truly indeed they all awoke. They all 
awoke just as soon as they heard his call. 

It is said that he now went inside. He simply gave one call. 
Indeed that was just what he did. 

The people now commenced to eat. None of them recognized the 
place upon which they were. ‘‘ Yonder is where we lived,” they said. 
They forgot nothing. Everything was there that belonged to them. 
They then considered that person as having the nature of a manitou. 
Every one of them loved him. But they, his parents, did not know 
how to treat him well. Then, it issaid, they were both instructed 
how to love him, what they must think of him; and also how they 
were to speak quietly to him. Then the man, the father, was 

reminded of it in his heart. Indeed he now at last loved him. 



MICHELSON] BUFFALO-HEAD DANCE OF FOX INDIANS 61 

It is said that he now began to make him fast. He now told him 
that he thought him a good-for-nothing when he ate acougar. ‘‘That 
is the reason why I formerly did not treat him well. Now I shall 
try to treat him well,’ he said concerning that boy. Then it is said 
he began to make him fast slowly. He now made him a bow and also 
blunted arrows, also flint arrowheads, also sharp-pointed arrows. 
Indeed he made him several kinds of blunted arrows which looked 
differently. Yet he made him four at atime. The boy thought them 
cunning. Then his father made him a lacrosse stick, and indeed also 
a ball. Then it is said that he made him a buckskin shirt which 
was very pretty; and also leggings which were fine indeed; also a 
quiver which was decorated with an otter hide. Also he made a 
pretty shield for him; also a strap for captives. ‘‘Thatis all. These 
are your possessions which I have made for you. Since you are a boy 
you will use these blunted arrows. After you grow a little larger 
then you will use your lacrosse stick and ball when playing. Then 
indeed at the same time you will use your arrows when you accompany 
a war party; and also your shield and captives’ strap. When you 
capture the Sioux you will tie them with this,” he was told. ‘‘Then 
when you have grown to be a young man you will wear this orna- 
mental clothing,’ he was told. ‘‘When there is some amusement 
going on you may wish to wear all of these. That is what you 
must do, my son. Whenever you know that you are going to wear 
them all then indeed you may wear them all. It is difficult indeed 
for you to wear all of these during any kind of an amusement. In- 
~deed you must think always about this in that way. You must 
wish to wear them all,’”’ he was told. 

Then the boy began to fast. He was fed at noon. The entire 
winter his face never went without charcoal. He would be fed only 
at noon. He did not cease fasting until the trees began to bloom. 
““You have now fasted for one time. There is yet more fasting for 
you next winter. Again, you have fasted in an easy way. When 
you have grown up I shall make you fast a harder way. Since you 
are now a child I shall make you fast in a gradual way,’ he was told. 

Then again that winter he fasted. He would be fed at nights. 
Indeed he always ate at night. It was always indeed at night; 
he would never be fed before. Whenever it was noon he would 
think in his heart, ‘‘I used to eat about this time.” Indeed he was 
finally poor by spring. His flesh left him. The father was unheed- 
ing. Then his wife said to him, ‘‘ You have treated him extremely 
hardly. When he has grown up then you should treat him that way,” 
the woman said to her husband. Yet the woman was not believed 
in. 
When it was indeed past spring they ceased making that boy fast. 

Exactly when he ceased fasting a war party went off. It is said that 
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the boy had two sisters. After the war party had been gone four 
days he went after them. He only took his arrows and his captives’ 
strap, his shield, and his sharp arrows. Itissaid that was all he took. 
He then took four ears of corn with him for food. He did not tell 
that he was following the war party. He caught up with them after 
a long distance. After catching up with them the boy walked along 
behind the rest. They discovered him when they stopped to rest. 
““Now you may go back,”’ he was told by some. ‘‘It is impossible,” 
he replied. Then the leader of the war party scolded them. ‘Now 
cease saying anything to him. Don’t you know how he is?” he said 
to them. They stopped saying anything to him. They suspected 
that he had the nature of a manitou. He told from where the 
attack would be. That boy was told how many families there 
would be. Then, it is said, it was told where the chief would be. 
‘There is where the chief will be,’ it was said. ‘‘ Yet that is the 
place everyone will watch,” it was said. 

They then attacked the village. As for the boy, he was seen 
with the men. It is said that he captured the chief, also a young 
man, and a virgin. That is what is reported of him. And he 
captured an old woman. It is said he tied these four together. 
Indeed he also brought many heads. On one side he held firmly 
those whom he had captured. He brought them over there. It is 
said that he then ran off again. It is said he was now seen fighting 
alargeman. Indeed he went after him single handed. The Sioux 
lay under him as he strove to take away his weapons. Suddenly he 
took them away from him. At this time he pounded the Sioux over 
the head. They then ceased fighting. He had killed many of the 
Sioux. The chief’s young man (i. e., son) he captured, also the 
chief’s maiden (ji. e., daughter), and also the chief’s sister. 
When he came yonder he said to his father, ‘‘ Now father, it must 

be that I now own all the things which you made for me,” he said 
to his father. ‘You must now cease making me fast,” he said to 
his father. ‘‘Why, my son, you may do so. I shall believe you. 
You will cease fasting. Still you have become a warrior, but you 
will not be wicked. You must live a quiet life,” the man said to 
his son. ‘All right,’’ he indeed replied. 

Truly he was indeed quiet after having become a warrior. He 
would go off suddenly for a long time. Soon his father asked him, 
“Where do you go?” “Nowhere,” he said to him. “I just walk 
around,” he said to him. Soon again he asked his son, “Now my 
son, tell me where you have always gone,” he said to him. ‘Well, 
father, I shall tell you. I am going to only tell you. You are not 
to report me. You alone will know about me. You will now go 
east. Exactly at noon you will come to a hill. You will not be at 
a loss to recognize it. ‘Well, this is the hill,’ you will think in your 
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heart. No one will see you. Even if you are walking along on the 
prairie they will not see you. Do not think in your heart, ‘I am 
being seen.’ When you come to that hill, there are swamp reeds on 
the south side. That is the door. There will be willow trees stand- 
ing around. There will also be a little river there. You may then 
sit down there. You will suddenly see some buffaloes. They are 
the ones who must go about. They will not do any harm to you. 
You must cast tobacco for them. They will come out in groups, 
the heifers, then the young bulls, then the old bulls, and then the old 
cows. Then last of all the calves will come out: at first the little 
bull calves, then four old bulls who watch over them; then the she- 
calves, and indeed four old cows. That is the way they will come 
out. That is where you are going. They will also hold a gens 
festival there,” he said. ‘‘You are to sit over there. You may come 
back with me from there. That is where you are going tomorrow,”’ 
he said to his father. ‘‘Indeed both of us may come back from there. 
If I should invite you you would refuse. If you are willing I would 
indeed invite you,” he said to him. Then he said to his son, “I am 
willing.”’ 

The next day very early in the morning the boy departed. He 
was somewhat gorgeously attired Then, it is said, the man told 
some one with whom he was acquainted, ‘“‘ To-day I am going to the 
manitous,’’ he said to him. “TI am telling this to you only. You are 
not to tell this to any one,’ he said to him. After he had said this 
to his friend he departed. He simply walked on his way. He 
then saw some people who were hunting. He could see them, yet 
they could not see him. When he had come closer he heard a drum. 
He stopped. It is said that he now saw the ridge of that hill. He 
walked up to it exactly at noon. He went on the ridge and sat 
down on the south side where the swamp reeds grew, exactly where 
it had been mentioned. Surely he saw them coming out from among 
the swamp reeds. ‘‘Now then,’ he thought in his heart. It took 
some time for them to come outside. They came out in exactly the 
order mentioned. At last came only the calves, the little bulls, and 
also four great bulls. They looked terrible. Again, after some time 
they too went in. Also the little female calves came. They came 
out for a very short time indeed. Suddenly the man saw his son 
from where he was sitting. Indeed he came to where his father was 
sitting. ‘Now I have come to invite you,” he said. ‘Very well,” 
he replied. He went with him, half out of the notion. Lo! here was 
the door. He opened it. Lo! people were simply crowding each 
other in that underworld. The underworld looked beautiful. He 
did not then know what he was eating. He was the only one not 
gorgeously attired. Indeed, those people did not even notice him. 
‘““Why, it seems to me that I have seen these people as buffaloes,” 
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that old man thought in his heart. When they were told to eat they 
ate. He, too, ate. After they had eaten, his son said to him, 
“Sit down here. They are to sing the dancing songs. If you care 
to dance you may dance,” he was told. That old man danced. He 
danced where his son was dancing. Then, it is said, that old man 
became unable to dance. It is said that he did not know how to 
dance when leading. After they sat down they all sat down. As 
for him, he did exactly as his son did. Now it is said that as soon 
as the sacred pack was wrapped up, he was driven away. 
When he stepped out he could not now see his son. The latter had 

turned into a buffalo. As for himself, he was followed by an old 
man. When he looked back, lo! here was a large dangerous-looking 
bull. The man did not even know what he was doing as he fled. 
That bull simply gazed steadily at him. The man then looked at 
the buffaloes as they grazed about. 

Then suddenly one buffalo began to wallow in the dust. After 
that one bellowed four times the young went to their mothers. 
Suddenly one came running toward the man. It was a young bull. 
He looked very crossly. Indeed it ran to him. He felt lost in his 
heart when it was indeed running close to him. ‘Hey! hey! hey!” 
he said to it as he waved his arms. The man was agitated. When 
the other ran upon him he flung himself on the ground. . “Oh my!” 
he said and laughed. The man was laughed at. ‘‘What was the 
matter with you?”’ the man was asked. ‘It may be that I have 
frightened you.” ‘Indeed you frightened me,” the man replied. 
They departed. ‘‘What was it that we ate,’ he said to his son. 
“They were snapping turtles,” he said to him. “Those are the ones 
they offer in their gens festivals. Also badgers, and turkeys, and 
prairie chickens, and ground hogs. That is all they offer in their 
gens festivals. And also maple sugar and mulberries,” he said to 
his father. ‘‘Oh, that’s the way,’’ he was told. Then he said to his 
father, ‘‘Now, father, you have seen these buffaloes. You have also 
seen what I am. Indeed it seemed as if I were a buffalo. It was 
not so. I have been only blessed by the buffaloes. As for me, I can 
turn into a buffalo. I consider them in my heart as a people. You, 
too, have now seen them. It is very likely that you too will cease 
eating them. You may indeed do as you wish. Indeed if you say, 
‘oh, I am going to eat them,’ you may eat them. It is most probable 
that you will cease eating them,’ he said to his father. Then he 
said to him, ‘‘I shall tell you again what I know about you. I had 
told you not to tell this to any one, father. Still, you have told 
your friend what you were to do. You told him, ‘I am going to the 
manitou.’ These also, too, knew about you. That is why they said of 
you, ‘he may be invited; he might lie to his friend.’ As for myself, I 
shouldn’t have invited you. Those who were giving the gens festival 
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told me that. That was why no one would speak to you. They were 
afraid that you might tell something,” the man was told by his son. 
“Indeed, it is likely that you would have been blessed in some way 
if you hadn’t talked too much. Now indeed it is Just as it was. 
You will not again see how the buffaloes enjoy themselves. Those 
buffaloes have better and more amusements with each other. You 
now know what I do around here. I like it better there when it is 
like that. Here we do not have ceremonies in the right way,’ he 

said to his father. 
Then the boy would indeed always be going off here and there. 

Indeed he ceased making acquaintances with boys of his own genera- 
tion. And he indeed ceased to pay any attention to those ornaments 
which were made for him. He only arrayed himself in a little finery, 
and that was sufficient. The only thing he cared for, indeed, was the 
middle feather of an eagle’s tail; and also the plumes of the eagle. 
He was pleased when given these. It is said that he was told by the 
buffaloes to fetch these to them. He also took Indian tobacco to 
them; nothing else but Indian tobacco. Always indeed he then 

would be summoned to the manitous’ land. Whenever a manitou 
wished to do anything he would be summoned. 

Then his mother made him a beaver-skin bag for his pipe. “It 
will be called a tobacco bag,’”’ he was told. They decorated it with 
feathers. Eagle plumes hung from it, and also the middle feather 
of an eagle’s tail. It is said that every one of the manitous admired 
it. Whenever the manitous desired tobacco it was taken out from 

there. The smoke smelled rather well as those who were given 
tobacco smoked it. 

It is said that finally the boy indeed grew up. After he indeed 
was a young man they again besought him. It was something like 
the other time, only this time they were pursued by people. It is said 
that many of them pursued them. Indeed there were many who 
spoke different languages. They, the Meskwakies, were being con- 
stantly killed. They were driven against a large river. They knew 
that they all would be slain. It was then that they remembered 
that young man. They had indeed been headed off. Also they 
were cut off from where they came. Indeed then there was no place 
of safety toward which they might run. Then the young man 
said to them, “Indeed you must do the way you did before. Do 
not go anywhere. At midnight you must sleep. Yet you must not 
visit each other. Again, do not build fires. You must remain 
indeed in the dark. Still, let no one sleep before midnight. But 
you must indeed all sleep at that time, midnight. The one whom 
you have told to come is the one to come. At midnight he will 
hoot as an owl. Then you may lie down.” “‘All right,” the people 
said. It is said that at midnight the one who hooted like an owl 
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said, ‘““Ko ko ko o, ko ko ko 0 wa.” Indeed he called out the same 
way twice. The people then lay down, and thus fell fast asleep. 
Then those who were pursuing them awoke at midnight. Others 
went to sleep. Indeed they were guarded closely. Then suddenly 
there came darkness. It was cloudy. The Thunderers’ mouths 
sent out fire. After it darkened they ceased sending out fire. Then, 
it is said, those dwellings moved across the river, indeed every one 
of them. Then the young man said, ‘‘Let there be land. When 
they have come to the middle of the stream there will be water. 
They shall all drown.” The next day early in the morning he said 
to the one whom he employed, ‘‘All right. Awaken them.” He 
awoke. ‘You must say to them, ‘wake up; we are to see the peo- 
ple,’’’ he said. Then the latter called out, ‘All right; wake up; we 
are to see the people.’”’ He said the same thing twice. Every one 
awoke. They marched out. Lo! there was not any water. ‘‘Do 
not run off in flight,’ you must say to them. ‘They will drown,’ 
you must say to them,” the crier was told. He said to them, ‘All 
right; do not run off in flight. It is said that they will drown,’’ he 
said to them. The foe suddenly then appeared. ‘At last,’’ the 
Meskwakies said. The leaders of the foe, four in number, came on. 
Indeed, every one of them were coming. They waved their hands 
at them in derision. When they came to the middle there was 
water. The Meskwakies gave a whoop for them. Indeed they all 
suddenly disappeared. They were all drowned. The dwellings 
stood just where they were. Moreover, some Meskwakies were 
smoking as before. ‘‘That’s the way,” they said as they moved off. 
Indeed they moved off to where they did not know. 

Then that young man had grown to be quite a young man. He 
was told to say which way they were to move. ‘That is impossi- 
ble. I did not think in my heart that I was to lead the camp,” he 
said to the people. ‘Indeed you can mention some one among you 
who is to lead us,’ he said to them. “Why, I have taken you 
through hardship. It seems as if I had made you well. Again, I 
have drowned for you all those who were pursuing us,” he said to 
them. ‘Indeed that is the service I have been to you. As for this, 
there is no fear at all here. We could simply go around and have 
abundance of meat food. All you have to think about is game. 
Indeed that is all. You do not have to be afraid of any one. That’s 
the way it is,’”’ he said to the people. 

They felt proud. The talk gladdened them in their hearts. Then 
the one who was to lead the camp was named. ‘‘All right,”’ he said. 
He led the camp in moving. After he had led them for four days, 
he said, “‘Now we will wait and have some game to eat. The men 
are to eat. They are to kill much game separately for our friend 
so that they may eat turkeys and badgers.” The men hunted. 
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Then they surely killed many deer. The young man was fetched 
many turkeys and badgers. ‘‘He (the one appointed) surely is 
right, mother,’”’ he said to his mother. ‘Is it not possible that he 
is only fooling?” she said. He again said that to his father. ‘Is 
it not possible that he is only fooling? When you say something it 
is so. That is the way you have been thought of. That is what he 
does. That is what he knows too,” he was told by his father. 

They indeed cooked two turkeys at a time for him. He continually 
ate them up. And he also would eat two badgers at a time. It is 
said that he was by no means a large man. He was slim but still he 
would eat much. And his mother said to him, ‘‘Now my son, I do 
not know why, but I am always worried over you because you eat 
too much. ‘Sometime my son’s intestines will be broken,’ I always 
think in my heart. That is what I think about you, my son,’ he 
was told by his mother. ‘Why that is my favorite food. Nothing 
will happen to me. I always feel all right after eating much. 
Nothing will happen to me,” he said to his mother. Then he said to 
her, ‘Do you see what Tam?” That young man then turned into 
a buffalo inside the dwelling. Shefeared him. He then changed into 
an Indian. After he changed into an Indian he was told, ‘‘That’s it.” 

He then said to his mother, ‘“‘You must make me a bag; make a 
pretty one for me. Make it of any size,” he said to his mother. 
“Very well,’ she replied. “‘However, you must make it for me 
outside. Indeed you must always keep it outside,” the woman was 
told. ‘After you have made it then you may tell me, only then,” 
he said to his mother. ‘You must indeed make it slowly. Do not 
think in your heart of making it in a hurry. At any time will do. 
If you make it far off it would be very clean,” he said to his mother. 
“Indeed I shall do exactly so,’’ he was told by his mother. She 
then went far off where it was quiet to make it. She made it slowly. 
Later she finished it. It is said that she kept it in the hollow of a 
tree. After she had made it it is said that she placed the bag there. 
She then told her son. ‘‘ Well, I have made what you told me to 
make,” she said. ‘‘To the east here is a hollow elm tree; there is 
where I placed it,’’ she said to him. ‘To be exact, the tree leans 
toward the east; there is where I placed the bag.” ‘Oh, now you 
have made a very nice one for me, mother,’ the man said. He 

then went for it. Lo! here it was. When he brought it he burned 
a disinfectant. He smoked that bag. After he had wrapped it 
thickly he put it away. He hung it overhead in his dwelling. 

While they were yet living there he suddenly went off. He brought 
a buffalo skull. It looked ancient. He then put it away and placed 
that bag inside it. He now went after a flute. He went off some- 
where far off to get that flute. When he brought it he placed it with 

the skull and bag, Then he also got a gourd. He also placed that 
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with the other articles. He then brought two tails. He also placed 
these with the above. Then he brought four seeds. ‘‘These indeed 
are the same,” he was told. Rattles of gourds were meant. After 
he had gathered all of these he had made a sacred pack. ‘I wonder 
what he is going to do with that buffalo skull?”’ was said of him. 
His father said that of him. He spoke harshly to him. ‘‘ Why, it 
must be that you know nothing at all,” he said to hisfather. ‘‘ What 
do you know anyway? That is a sacred pack. It is going to be a 
sacred pack. That is what the people who are to come will call it. 
This will carry them onward. That is the end of my talk to you. — 
Never again think anything about it in your heart. Is it anything 
to you? It is going to be my sacred pack,’ he said to his father. 
‘““Why, my son, I have spoken no evil against it. If I had spoken 
something evil against it then indeed I should have angered you 
justly. As it is now, I have only said a little. That is all,” he said 
to him. His son walked off. 

That sacred pack was hanging up there. It even hung up there 
for many days. They then went out to seek him. Again, any one 
who thought, “I am of sufficient age,’”’ looked for him, for they did 
not know what had become of that young man. It came to be 
winter. Then the parents began to fast. Virgins alone lived with 
that sacred pack. They loved it. They, too, fasted. Indeed 
they longed for their brother. It is said that they finally fasted for 
four years. At the end of four years one woman had a vision of her 
brother. ‘‘ Your brother is worried over you alone,’ she was told in 
her dream. Then again, another one had a vision of him. ‘Why, 
he is travelling across the great sea,”’ she was told in her dream. Now 
as for the parents, his mother dreamed that she was told, ‘‘When I 
speak to you, I speak rightly, mother.”” The man could not have 
any vision of him at all. And the one who first had a vision of him 
again had a vision of him. ‘‘Your brother will come this time; you 
will see him,’’ she dreamed she was told. ‘‘It will be early in the 
summer. You must plant pumpkins. You will plant them for 
him. He is indeed hungry for them. Just as soon as he comes you 
will cook them for him. JI shall tell you when he is about to come,” 
she was told in her dream. ‘‘Yet you must forbid the people to . 
fast. You must say to them, ‘it is said that you must cease to fast,’”’ 
she was told in her dream. She told her.parents. She told them 
exactly what she had been told to tell them. They were glad of it. 
When early summer had come, suddenly she was told in a dream, 
“tomorrow he will come at noon.’’ She gave the information. 
“‘Tt is said that he will come tomorrow at noon,” she said to them. 
Then the young woman herself began to cut up pumpkins. Exactly 
at noon she had completed cooking them. After they had cooled off 
properly her brother walked in. Then she said to him, ‘‘I have cooked 
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some pumpkins.’’ His heart was gladdened. ‘‘Indeed I shall be 
the first to eat them. After I have eaten them then all of you may 
eat them,’’ he said to her. He indeed ate them first. His sisters 

were proud and also his parents. 
‘‘Now then, the one who serves as a ceremonial attendant to the 

Feathered gens may come here,’”’ the young man said. He sum- 
moned him and said to him, ‘“‘Now the members of my gens must 
hunt right away,” he said to him. ‘Indeed they must gather the 
food in here tomorrow evening. We do not desire buffalo meat. 
Deer meat is proper, and any other kind of meat,’’ he said to them. 
Then he told them about it. The one who was to go about as a 
ceremonial attendant went about saying, ‘‘Now you are to hunt all © 
day today. If you obtain anything you may take in one half day 
after tomorrow. You may take it yonder,’ the people were told. 
“‘Very well,” they said. ‘Very likely the one who went to unknown 
regions is going to hold some sort of a ceremony,’’ some said. 

Then the next day they brought together many things to eat, 
consisting of various meats. ‘Tomorrow morning early you may all 
come back here,” he said to them. ‘‘Moreover, you are to tell those 
whom this ceremonial attendant did not tell when you see them. 
You should tell them to come early,’’ he said to them. Then the 
next day they had all come. Indeed they, the members of the gens, 
had all gathered early. Then he said to them, ‘‘Now, men, I shall 
talk a little while before our ceremonial attendants come.” ‘“‘ Very 
well,” his friends said to him. ‘Some time ago I merely entered the 
homes of the manitous. I acted asa little boy. Children are always 
told to fast. Anywhere they are not told to eat even once, that is, 
the children of the manitous. Indeed they are always told ‘blacken 
your face.’ It is because they are manitous. I then would go out 
and visit another manitou. Why, I would be told the same thing 
by any one of the manitous. They indeed make each other fast. 
The children are never told to eat. Indeed it is so everywhere. I 
walked around because I wished to know how they treated their 
children. This fasting is what the manitous mentioned to each of 
them. Then I went toseek from where fasting came. I had to go 
where the Great Manitou is. That is where I traced this fasting. 
That is from where I return. After coming here I went to visit all 
of the manitous across the sea. They say this to each other, ‘fast.’ 
That indeed is what a child is told. That is what I have to tell you,” 
he said to them. 

Then his ceremonial attendant came. The ceremonial attendants 
began to come. They started to put in the kettles what they were 
to offer for the gens festival. Then after the ceremonial attendants 
had everything boiling he began to make a speech. “You must 

listen closely to me, men,”’ he said to them. ‘‘It will not be that I 
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am merely fooling. That is the wish of the manitous themselves. 
It is not my wish—that is, what I am to say when I cast tobacco. 
You must listen carefully to me,” he said to them as he sat down by 
the fire. ‘Now, our grandfather, Spirit of Fire, and you who dwell 
on high, this, so be it, tobacco, so be it, I first give you to smoke; so 
be it, so that you will carefully tell, so be it, our grandfathers, so be 
it, our wishes. You, so be it, have been named, so be it, to remain 
here and interpret, so be it, anything, so be it, we have thought 
about them, so be it. To-day, so be it, we have thought about, so 
be it, the manitou, so be it, who watches, so be it, this, so be it, earth, 
so be it, as long as it exists, so be it, who is under the earth, so be it, 
toward the east, so be it. He is the one, so be it, whom we mention 
first, so be it, as we hand this food, so be it, and, so be it, tobacco 
to them. When he, so be it, puffs it, he will think in his heart, so 
be it, of prayer to him. That, so be it, is what he shall think of our 
tobacco. Life, so be it, is what we chiefly ask of him, so be it. 
Then, so be it, again, the manitou who is in the south, yonder at 
the end of this earth, so be it, he also is one whom we worship, so be 
it. That is what he is to think of this our tobacco, so be it. Life 
in our being is what we ask of him. Again, so be it, we hand to him 
our cooked food, so be it. He will think, so be it, the same, so be it, 

of it for our sake. Again, so beit, the one who is yonder in the west 
at the end of the earth, also, so be it, is one whom we worship as we 
first hand our tobacco to him and also our cooked food. Still, in 
return he will bless us with life. That is how we worship him. 
Again, so be it, the one who is yonder toward the north at the end 
of the earth is also one whom we worship. He verily will think 
that because of our tobacco and cooked food. Indeed he will bless 
us the same because of it, so be it. That is what we say to them, so 
be it. They, so be it, have already been told what to do by their 
fellow-manitou, so be it, who is above, so be it. We desire, so be it, 
from them that which they were told, so be it, when they were first 
placed there, when they were told, ‘this, so be it, is where, so be it, 
you are to maintain this earth, so be it, for our grandchildren, so be 
it, so they may walk upon it, so be it,’ when they were told that by 
the Great Manitou, so be it. ‘But, so be it, you will bless them in 
whatever way you wish to bless them, so be it,’ it seems they were 
told by the Great Manitou. ‘And, so be it, I did not even, so be it, 
save for myself one pipeful of tobacco. They, so be it, will raise 
that, so be it, for themselves. That is, so be it, one thing which you 
all will desire chiefly from them.’ That, it seems, is what they were 
told by the Great Manitou, as they were seated in order by their 
fellow-manitou. And they have placed this lastly as their blessing— 
one slice. That is what we desire from them as a last blessing. 
So they will bless us with one slice, and give us that in return so that 
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if the manitou, so be it, starts war on his earth, so be it, we shall 
be mentioned with great pride, so be it. So we ask those manitous 
whom we worship to bless us because of our cooked food, so be it- 
They, so be it, shall be made mindful of what they have been told. 
That is what you must tell them for us, so be it, our grandfather, 
Spirit of Fire. You, so be it, have been told, so be it, that you would 
be the first, so be it, to enjoy this tobacco. Again, so be it, you have 
been told that you would be the first to have our cooked food in your 
mouth. That is what you have been told, our grandfather. You, 
too, then must chew up our enemies in war, so be it. You have been 
told that, so be it, by the great manitous. Again, so be it, The One 
Who Is Up Above here, has been told the same thing, so be it, by his 
fellow-manitous. ‘You must go, so be it, yonder, so be it, and watch 
ceaselessly, so be it, our grandchildren,’ is what your fellow-manitous 
were told, so be it. ‘He, so be it, has been told to know, so be it, 
the inner thoughts of the heart.’ The One Who Is Up Above, so be it, 
here, so be it, has been told, ‘you, too, must go yonder and watch over 
whatever our grandchildren desire regarding their lives, so be it.’ 
We then, so be it, depend upon you, so be it, in this way, so be it, to 
truthfully tell our desires for us, so be it. That is why, so be it, we 
tell you, so be it, as we hand you this, so be it, our offering, so be it. 
Then again, so be it, we also, so be it, mention, so be it, the buffaloes 
whose straight paths, so be it, run upon this earth, so beit. You must 
also speak to them for us, so be it. We also ask them to bless us with 
old age because of our tobacco and cooked food. That is what we 
ask of them. We ask, so be it, from, so be it, those whose paths 
run straight upon this earth, life, so be it, which is, so be it, only right, 
so be it. Then again, so be it, those whose trails are placed here, so 
be it, we also mention, so be it. As we have handled them, so be 
it, also our tobacco and our cooked food, they too may enjoy it with 
the others, so be it. Still, so be it, this, so be it, buffalo skuil which 
is here will be the first, so be it, to be pleased, so be it. The one to 
whom this skull belongs will be pleased first of all. It is for no one 
else, so be it, but the one, so be it, to whom this skull belongs, that 
we first, so be it, burn our tobacco, so be it. That, so be it, is what 
you are to tell them, our grandfather, so be it, Spirit of Fire, so be 
it. These are the same whom we worship, so be it. Indeed, so be 

it, we ask, so be it, the same, so be it, from them, so be it. That, so 
be it, is what you must say to them, so be it, our grandfather, so be 
it. That is what these men, so be it, will say in their hearts, so be 
it, to-day, so be it. Again, so be it, the manitous whom we worship 
will bless, so be it, our ceremonial attendants, so be it, with life, so 
be it. Again, so be it, we ask, so be it, life, so be it, for our chief, so 

be it, as he spreads us out (in a village), so be it. Again, so be it, we 
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ask, that no one from without, so be it, may ever have his heart’s 
desire with respect to our chief, so be it. If he does not cease to 
think evil against our chief, so be it, you will instead dissolve him in 
your mouth, so be it, for us, so be it. That also is how we beseech 
you. You will softly chew whosoever from without ! quarrels with 
our chief; that is, if we are given a kettleful in return, grandfather. 
Again, so be it, if disease stands about, may it not strike our chief’s 
village. That is the way we ask the manitous whom we have men- 
tioned and whom we worshipped to bless us, so be it. For they are 
manitous. That is why we continue to ask (blessings) of them, our 
grandfather. You must, so be it, indeed, so be it, tell this carefully 

for us, so be it. Again, so be it, he also, so be it, shall bless, so be it, 
with life, so be it, who carefully eats the food which we offer. That, 
so be it, is how we are heard to plead with our own voice, so be it. 

Collectively as a people, so be it, we ask it from the manitou, so be it. 
Verily they, the manitous, will bless us that way, so beit. Our grand- 
fathers, so be it, will mercifully bless us that way, so beit. That verily 
is what, so be it, these our grandfathers who watch us on both sides 
will plead with them. He, the Spirit of Fire, so be it, and also, so 
be it, He Who Is Said To Be Above here, so be it, have been named, 
so be it, as they who will not, so be it, in any way, so be it, misutter, 

so be it, their words to their fellow manitous. It must be, so be it, 
long ago, so be it, when they began to tell their fellow manitous. 
That, so be it, is how we order them to carefully tell our desires, so 
be it.” 

He started to get up. Then he went and sat down. Then, it is 
said, he looked attentively. ‘‘Why, the drum will have to be tied 
for us,” he said to them. ‘Well, go and borrow one from those 
who beat drums. We shall use their drum,” he said to them. “You 
must also borrow rattles,’ he said to them. He handed tobacco to 
the one who was to borrow these things. He then departed. He 
ran as fast as he could. He went to borrow these things. They 
loaned them to him. Four men began to tie the drum. After it 
was tied some one was told, ‘‘Go after those things which are to be 
worn on the head,’ he said to a ceremonial attendant. Indeed the 
ceremonial attendant ran after it. After they had been gathered for 
him, he began to talk a little while to those with whom he sat. ‘‘Now 
these songs are few, yet you must remember them. Indeed I mean 
this for every one of you,” he said to them. 
He started to smg. They shook the rattles. 

Where I waited for him; 
(Repeat ten times.) 

1 The corresponding word with little change is rendered by Fox interpreters’as ‘‘across the sea,’’ 

“across the battle field.” 
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Here indeed the hitle buffaloes do not know how to step around; 

They deceived you; 
(Repeat eight times.) 

The buffalo’s body; 
(Repeat eight times.) 

In the afternoons they graze; 
(Repeat twice.) 

I mean, the buffaloes here. 
In the afternoons they graze; 

(Repeat.) 

They, the buffaloes; 
(Repeat three times.) 

These are the songs when they danced: 

He has used what I went after; 
(Repeat three times.) 

Why, he is a buffalo; 
(Repeat.) 

This one, who walks the earth 
Why he is, 
Why he is a buffalo; 

(Repeat.) 

The feathered buffalo; 
(Repeat.) 

He, the feathered buffalo; 
The feathered buffalo, he; 
The feathered buffalo; 

(Repeat three times.) 

My horns are of an extreme size; 
(Repeat.) 

My horns are of an extreme size on my left; 
My horns are of an extreme size; 

(Repeat.) 

The deceptive (?) buffalo; 
(Repeat three times.) 

Here on this earth; 
The deceptive (?) one; 
The deceptive (?) buffalo; 

(Repeat twice.) 

They had danced. A man was the leader. Indeed his legs were 
bare. A woman danced behind him. She followed the man who was 
barelegged. 
When they had danced they then began to eat maple sugar cakes, 

also the maple sugar and the remaining sweet foods. Yet they only 
gave invitations when they were told to do so. The first man who 
was told to give invitations was the one who had bare legs. Then a 
woman who was also told to give invitations was the one who followed 
him. Then indeed merely anybody was told to give invitations. 
The ceremonial attendants were also told to invite the people. And 
whenever they were told to issue invitations they would be questioned. 
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‘‘Oh, we are now the right number,” is what those who gave invita- 

tions continued to say. 
It is said that the man began to speak at length. This is what he 

said: ‘“‘Oh, we have already told this one, so be it, our grandfather, 
so be it, the Spirit of Fire, so be it, to whom we offer this, so be it, 

our gens festival, so be it. We have first, so be it, handed him, so be 
it, our tobacco, so be it. He has probably told our wishes, so be it, 
long ago, so be it. We hand him, so be it, this, so be it, maple sugar, 
so be it, for the buffaloes, so be it. We have made it to look all, so 
be it, possible ways for those whom we worship. It is, so be it, for 
this reason that you may now eat, so be it, women and men.” 

That is how the speaker spoke. 
Then after they had eaten this is what he said to them: ‘You may 

go and sit where you were seated, women and men.” That is what 
he said to them. Indeed every one of them said, ‘Very well.” 

Then indeed the one celebrating the gens festival again said, “You 
may now serve the pumpkins. But you must have four bowls,” he 
said to his ceremonial attendants. They began to fill up the bowls. 
And after they had been filled he said, ‘‘ You must put much in each 
bowl.’’ They indeed served much. They had now served all the 
food. They then put these bowls aside. One member of a gens was 
told to invite people for one bowl. That one gens ate only from one 
bowl. They would invite the fellow members of the gens. Then 
after all had come, he said, ‘‘Those are what we hand the manitous 
who are seated about us. The one who is in the east, so be it, at the 
end of the earth, so be it, is the one to whom we first hand these foods, 

so be it. Life, so be it, is what we collectively desire of him, so be it. 
Then again, so be it, the one who is yonder, so be it, at the end of the 
earth, so be it, toward the south, so be it, is also one whom we worship, 
so be it. We, so be it, also, so be it, ask, so be it, life, so be it, from 
him, so be it. Then again, so be it, the one who is yonder, so be it, 

toward the west, so be it, at the end of the earth, so be it, is also one 
whom we worship, so be it. We, so be it, also, so be it, ask, so be it, 
life from him, so beit. Then again, so be it, that is why we collectively 
worship, so be it, the one who is in the north, so be it, so that he will 
bless us the same way. That, so be it, is what we ask of him, so be it. 
For this reason, so be it, you may eat, so be it, women, and also men. 
Eat!” They said, ‘“‘ Very well,’”’ and began to eat. 

He began to give them instructions: “ Now ifdeed any of you may 
try to observe what is expected of us who belong to one gens. Now 
the manitous bless us so that we shall not think foolishly of anything 
in our hearts. That is one thing. Again, that you may not refuse 
whenever you are invited. Hence our fellow people will not be unwill- 
ing whenever we give gens festivals. Again, this: Should you be 
told, ‘you will be my ceremonial attendant,’ you must indeed say, 
‘Very well.’ Indeed you must be willing. If you should say, ‘I am 
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unwilling,’ when some one asks you to do something, very likely you 
will be refused when you ask him to do something for you. That is 
the reason I tell you this when I say, ‘always be willing,’ ”’ he said to 
them. 

Those who were eating the pumpkins had now finished eating. 
“Well, you may at least move and go and sit where you have been 
sitting,” they were told. ‘All right,’’ every one of them said to him 
as they started to rise. ‘Now, men, we are to sing again,” he said to 
them. 

I shall make him stand; 
(Repeat six times.) 

This buffalo who is here 

I shall make him stand; 
(Repeat four times.) 

For what am I thankful? 
(Repeat twice.) 

I am thankful for this tobacco; 
Hand me that for which I am thankful. 

For what am I thankful. 

Wherever you may go; 
(Repeat.) 

Where you may go I shall go; 

Wherever you may go; 
(Repeat three times.) 

Wherever you may go upon this earth; 
What is it? 

When they danced again they used these songs: 

A clean buffalo spoke to me; 
(Repeat.) 

A clean buffalo spoke to me, spoke to me; 

A clean buffalo spoke to me; 
(Repeat twice.) 

The southern buffalo spoke to you; 
(Repeat six times.) 

The southern buffalo spoke to you, spoke to you. 

They have left me standing there; 

Wherever you may go; 
(Repeat twice.) 

What is it? 
(Repeat seven times.) 

This buffalo who stands upon this earth; 
What is it? 

(Repeat five times.) 

They have left me standing there; 
(Repeat six times.) 

Why, he, that buffalo, is my friend, my friend; 
(Repeat.) 

Here upon this earth; my friend; my friend; my friend; 
Why, he is my friend; 

Why, he is my friend, my friend. 

65770°—28 6 
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They had now danced. 
“Tt is now nearly noon. We are to make them dance twice 

before it is noon. Indeed you must always do this. You will not 
make them dance three times in one half the day. It is now going 
to benoon. ‘Then in the afternoon we are going to make them dance 
twice again. And indeed you should always try hard to remember 
this. You should always have them start early. If you should 
start late then you would put one of these reminders? by itself. If 
you do it twice, then there are two reminders. That is the reason 
why you should be anxious not to make them dance three times in 
one half the day. It would not make any difference should you 
dance earlier than the forenoon. It is possible that you could then 
sit there. You could talk to each other. If you are slow these 
songs will get ahead of you. Nevertheless there are not very many 
of them. Yet they will suddenly get ahead of us. You must keep 
that carefully in mind.” 

Then he said to the ceremonial attendants: ‘“‘ Now then, ceremonial 
attendants, take down the kettle that hangs on the southeast side. 
You may serve its contents. You may serve the dancers. Indeed 
you may only serve the dancers. In fact, you may indeed serve to 
those who are seated inside here.’”’ They then began to serve the 
food. ‘You may indeed serve it slowly,” he said to them. ‘Very 
well,” they said to him. Then, it is said, he remained seated. When 
they had served everyone he was told, ‘‘We have now served every 
one.” ‘Very well,” he replied. 

He then was to speak: ‘‘So be it, we have, so be it, clearly, so be 
it, told, so be it, this, so be it, Spirit of Fire, how we shall hand, 

so be it, our cooked food, so be it. We, so be it, shall only, so be it, 
depend upon, so be it, him that way, so be it. Life, so be it, is what 
we shall first ask, so be it, of the manitou, so be it. The one who 
owns this, so be it, head, is the one to whom we hand, so be it, this, 
so be it, food, so be it. And, so be it, we first hand him, so be it, 
tobacco, so be it. Our grandfather, so be it, you shall thereby 
remember in your heart, so be it, what has been told you, so be it, 
by your fellow manitou, so be it, when he seated you, so be it. That, 
so be it, is what we say to him, so be it. The entire village, so be it, 

of our chief, so be it, asks, so be it, this life, so be it, from him, so be 
it. That, so be it, is the extent, so be it, of our asking him, so be it. 

Again, so be it, whosoever shall think evilly of our chief from without, 
so be it, shall cease thinking so prematurely. Again, so be it, they 
have placed last for us one slice, so be it. That is, so be it, with 
which we desire them to bless us, so be it, for the sake of our cooked 

2T.e., a dance, 
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food, so be it. May we not stand around with shamed faces, so be 
it, if he plans any war for this, so be it, his earth. That is what we 
desire of him, so be it. That is what we implore him, so beit. This, 
so be it, our grandfather, so be it, the Spirit of Fire, so be it, we 

have, so be it, all told, so be it. Long ago, so be it, he probably 
has told, so be it, all which we ask of the manitous, so be it. For 

this reason, so be it, you will be able to sit down to this, so be it, 

which we have handed them, so be it. Men, eat, and you women, 
eat,”’ is what he said to them. 

“Very well,’’ they said to him. 
“Indeed you must remember this that way. It is now noon, and 

the food that is cooked first is now to be eaten. It must not be 
eaten before; it must be exactly at noon. We have now given our 
gens festival in plenty of time. Still, sometime indeed we shall have 
to be hastened. Far ahead in the future they will start in the after- 
noons. That truly is what they will do later. And when they 
have finished eating we shall not say anything to them. They 
must merely eat the food. Why, they will eat where they are seated. 
This is the reason why we shall not say anything to them. If, 
however, they invite each other we could call them away after 
eating. Again, if we are giving a private gens festival we could 
also call them away. You also would feed them about this time. 
That is what you will do if you happen to live on. This is one 
thing which you must not forget. 

“We shall indeed now have to sit here a long time. If we had 
not done as we have done we should have begun to sing early. As 
it is now, we shall not begin to sing for some time. After a suitable 
time has passed we may then begin to sing. We shall sing the dancing 
songs twice again this afternoon. That is, we sing the dancing 
songs twice in each half day. After we have made them dance 
this time they will then eat abundantly. Every one of the people 
will eat. And after they have eaten we shall make every one dance. 
We shall do that for a short time,” he said to those with whom 
he sat. 

Then he said, “It is the custom that they eat everything up. 
We must not expect them to leave anything. These ceremonial 
attendants will work hard. They must go about serving the food 
to them in small amounts. It is necessary that they must eat it 
up before we have the dance. You should remember this that 
way. In your gens festivals you should offer just enough so that 
they may eat it up in a little while. You should not offer much 
in your gens festival. It indeed should be just the right quantity, 
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that is, enough so that those who are to eat it may eat it in a little 
while. If you were to offer much in your gens festival you would 
treat them rather meanly. As long as I live it shall be a small 
quantity. I shall never make the people too full. It is not right 
to eat too much. No one feels well when he eats too much. It 
is correct to eat the right amount. There is nothing wrong with 
that. Indeed, one feels well. That is the way it is. Those whom 
we worship like it that way. That is why I say that. That is 
what I know about these manitous. Indeed, when they give a 
gens festival they offer just a little. Much food is not cooked. 
Indeed that is what the people who will live in the future must do. 
They, the manitous, will not think anything of it, if they are unable 
to consume it. Very likely they will say, ‘go and pour it out.’ 
Now if they do that, they will make their lives weak. They will 
swell something which is left over. The left-over food will ruin 
them. Yet I do not know in what way they will be ruined. It 
may be that their lives will be weak, that is the lives of all the Foxes. 
It may be that only the members of this gens will be affected if 
they leave anything. Indeed they will always leave food uneaten 
as soon as there are many who do not think anything of this. Then 
indeed you will be frightened. Indeed in a little while afterwards 
they surely will have diseases should they leave food uneaten that 
way several times. So you must try hard to follow this rule. You 
must say that they must eat it all up for your sake,” he said to 
them. 

It is said that then those who were eating had now finished eating. 
Then they said among themselves, ‘‘It is likely that they now have 
finished eating.’ 

Then he said to them, ‘‘This one thing you must do. You must 
never go outside during our gens festival. As it is now, not one of us 
has yet gone outside. Should every one of you do the same we shall 
do well. And this, if sone one go out before the gens festival is ended, 
it does not seem as if he will live long. You must remember that to 
beso,” he said tothem. ‘‘I have now talked to you. Ihave told you 
alittle. IfI were to take time to talk to you I should tell you a great 
deal,’ he said to them. ‘‘I do not speak to you men only. I speak 
to our women as well, and also these our children who can understand. 
As long as I have been talking that is what I have to tell you. When 
you are holding your gens festival slowly like this, this is the way 
you should talk to each other. As itis now, we are holding our gens 
festival slowly,’ he said to them. ‘‘We shall now again begin to 
sing,’ he said to them. ‘It is now afternoon,” he said to them. 
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“Very well,” they said to him. ‘“ You must be willing to remember 
the songs,’’ he said to them. 

This buffalo gave me my arrows; 

This buffalo gave me my arrows; 

This buffalo gave me those only; 

This buffalo gave me my arrows; 

This buffalo gave me my arrows only. 

This earth; 
(Repeat five times.) 

This buffalo’s friend; 
(Repeat.) 

This earth; 
(Repeat three times.) 

The buffalo’s teeth; 
(Repeat seven times.) 

The buffalo’s arrows a little while ago; 
The buffalo’s teeth; 

(Repeat three times.) 

It is well that I have told you; 
(Repeat eight times.) 

All the villages of the foe; 

It is well that I have told you; # 
(Repeat six times.) 

Then they were to dance. These songs are those which were used: 

The deceptive (buffaloes) ;3 
(Repeat seventeen times.) 

The rains which come from the south; 
(Repeat five times.) 

The buffaloes who were going to deceive me; 

The rains which come from the south;? 
(Repeat four times.) 

When I give a dance; 
(Repeat.) 

Yo I; 

When I give a dance; 
(Repeat four times.) 

If I always tell him the truth plainly; 
If I always tell him the truth plainly, yd; 

If I always tell him the truth plainly; 

If I always tell him the truth plainly; 

If I always tell him the truth plainly, yd; 
If I always tell him the truth plainly; 

If I always tell him the truth plainly, yd; 

If I always tell him the truth plainly; 

If I always tell him the truth plainly, yd; 

If I always tell him the truth plainly. 

3 The translation is based on the informant’s paraphrase, 



80 BUREAU OF AMERICAN ETHNOLOGY [BULL. 87 

“We are now to eat,” he said to them as soon as they stopped danc- 
ing. The ceremonial attendants pulled off the kettles. ‘You must 
serve the food everywhere. You must serve every one ofthem. Then, 
if there is any food left you may go outside and give invitations. 
You may then invite any one. If they leave anything uneaten then 
you must walk around and invite the people who are camped about. 
That is what you are to do, ceremonial attendants,” the ceremonial 
attendants were told. They then began to serve those who were 
seated inside. After those who were seated inside had been served, 
the man began to talk. This is what he said in his speech: “Now 
we have told this, so be it, Spirit of Fire, so be it, how we have 
handed in order our tobacco. Those whom we worship are not 
hereabouts. One, so be it, whom we worship, is, so be it, yonder, 
so be it, toward the east, so be it. And, so be it, there is another 
who is, so be it, yonder toward the south. And, so be it, a third 
one is in the west, so be it. Then, so be it, also, so be it, there is one 
who is in the north, so be it. Then again, so be it, there is one, so 
be it, to whom this head belongs, so be it. Again, those who have 
placed their tails} here, so be it. These, too, are those whom we 
worship, so be it. We not only worship them. We ask life from 
them that this one gens reach its full length of time. Again, so be it, 
we ask that evil disease, so be it, may never enter our chief’s village, if 
disease stand about. That we be not stricken with disease, so be it, is 
what, so be it, we ask, so be it,of them, so be it. Then again, if any 
one from without, so be it, feels evilly toward (our chief), we ask that 
that one shall cease, so be it, to think so in his heart. Then again, 
so be it, since (those who we worship) are manitous, so be it, they 
change the appearance of their earth, so be it, and we wish to live to 
see itschanges. That,so be it,is what we ask them,so beit. Weask 
that we live along with the rest, and that we may continue to asso- 
ciate with those with whom we associate. Again, so beit, we ask 
that they bless us in mercy, so be it. That also, so be it, is what we 
ask of them, so be it. Again, if, so be it, the manitou places war upon 
his earth, if we chance to be there, so be it, may we thereby be men- 
tioned with pride, so be it. That,so be it,is what, so beit, we chiefly 
ask of him. Then again, so be it, if he has placed last that which he, 
the manitou, calls one slice, we indeed ask from him that which is the 
richest,so be it. They,the manitous, must, so be it, thus,so be it, 
replace our kettle in a quiet way. They, so be it, themselves think, 
so be it, highly of tobacco, so be it. They probably, so be it, will be 
reminded of this by this tobacco which we have handed them, so be 
it. Those whom we worship will not disbelieve us, so be it. This 
Spirit of Fire, so be it, has, so be it, no doubt told this, so be it, this 
long ago, so be it. And he was told by his fellow manitous, so be it, 
when he was placed here, so be it, ‘you will chew up their enemies 
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for them there.’ That is the reason, so be it, we ask that of him, 
so be it. So he must chew up our enemies accordingly. That, so be 
it, is what we say to him. Collectively we ask the same thing, so be 
it, of our grandfathers. Then again, so be it, you must carefully eat, 
so be it, that which we have handed them, so be it. They, so be it, 
will also, so be it, bless you with life, so be it. They will not, so be it, 
bless, so be it, us alone, so be it, with that, so be it. They, so be it, 
will bless, so be it, every one of us alike, so be it. They must think the 
same, so be it, of our lives, so be it. That, so be it, is how we beseech 
them, so be it. Indeed they must think that of us. Also, so be it, 
they must think the same of our cooked food. For this reason you 
will now eat. Eat, women, and also you men,” he said to them. 

“Very well,’”’ they said to the man that had been talking. 
When they were finished eating, he said, ‘‘Why should we not let 

others eat in turn?” It is said that there still remained much food. 
Then some went outside. Again, others came in, sat down and ate. 
Then he said to them, “Now, men.’’ As soon as they had barely 
eaten some started to go out. Those who did so were scolded. 
“We are not eating in a common way,” he said to them. “You are 
merely to sit here,” he said to those who were acting wickedly. 
Then he said to his friends, ‘‘We are now to begin singing.” “Very 
well,” they said. This is how they sang: 

I have my paths around everywhere; 
(Repeat four times.) 

I have my paths around everywhere, have I; 

I have my paths around everywhere; 

I have my paths around everywhere, have I; 

I have my paths around everywhere; 
(Repeat.) 

My paths are rough; 
(Repeat seven times.) 

I have made my path through to across the great sea; 

My paths are rough; 
(Repeat five times.) 

I have painted you; 
(Repeat three times.) 

With my earth I have painted you; 
I have painted you; 

(Repeat three times.) 

That is I; 
Why, that is I; 

(Repeat.) 

That is I; 
Why, that is I; 

(Repeat.) 

That is I; 
Why, that is I; 

(Repeat.) 

That is I; 
Why, that is I; 

(Repeat four times.) 
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‘Now you are to dance for the last time,” he said to those who were 
to dance. ‘‘This woman of ours will now lead,” the man was told. 

(Syllables which have the appearance of distorted words.) 

How I appear; 
(Repeat.) 

How I appear, how; 

How I appear; 
(Repeat twice.) 

How I appear, how; 

How I appear; 
(Repeat.) 

How I appear, how; 
How I appear; 

How I appear, how. 

How I sing separately; 
(Repeat three times.) 

Y6, this earth, I; 

I go about—(?); 

How I sing separately. 
(Repeat.) 

It is from the power of the manitous;* 
(Repeat five times.) 

(Syllables which seem distorted words.) 

I go out speaking; 
(Repeat four times.) 

I go out speaking, I. 

“That is all,” he said after the people had danced out. Then it is 
said that they wrapped up that head. They wrapped a covering 
over it. After it was covered the man said, ‘‘Now you men and 
you women, you have done well in eating all that we have handed 
to the manitous.” It is said that was what the man said. ‘“‘You 
may now leave,” he said to them. ‘Very well,” they said to him. 
They departed for their homes. 

As for himself, he lay down. After he had lain there for a while 
his sister said, ‘‘This is what I have cooked for you, roasted pump- 
kins.”’ That man’s heart was glad. When he thus tasted them, 
my! they tasted well. Indeed he liked them very much. He did 
not have enough. ‘‘Why have you not cooked more of these?” 
he said to his sisters. They fed him. Indeed, he then had all he 
wanted. ‘‘Oh my! it is strange how I like to eat these for you,” he 
said to them. ‘‘Now you may come over here for a while. You 
may go outside,” he said to his parents. He spoke to one of his 
sisters. This is what he said, ‘‘ Now it is my heart’s desire that you 
might marry a young man who is under the earth. It is my wish 
that I may have a manitou for my brother-in-law. Indeed you 
will live well. That young man is loved by every one. If you say, 

4 The translation is based on the informant’s paraphrase, 
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‘very well,’ to me, I shall indeed take you down there. Again, if 
you do not consent, it shall not be. And this one may stay right 
here. The one whom she shall have for her husband will only be a 
great hunter. That is the one with whom she will live. Indeed I 
shall have full control as to who are going to be my brothers-in-law. 
That is what brothers do. They let their sisters marry whomever 
the brothers want. That is the reason I am merely telling you 
this. I shall not insist upon it,’ he said to his sisters. ‘‘Oh, I 
shall do what you have just said; I shall not disobey you,” the 
woman said to her brother. ‘‘I also,’’ said the one who was told to 
marry amanitou. ‘That is the way to speak to gladden my heart,”’ 
he said to them. ‘‘Very well, then, we shall now depart,’ he said 
to them. “All right,’ they said. They went out. They went 
over yonder. In a little while they had come to the spot. ‘‘ Why, 
you shall live forever. That is the reason I desired this one to stay 
with you who now stays here.” It is said that they entered the dwell- 
ing. Lo, aman sat there. ‘‘Hello!’’ they were told. ‘Well, there 
is plenty of room,’ they were told. The woman went and sat down 
where he was sitting. They sat beside each other. Both alike 
admired each other. ‘‘Now my friend, this is my sister. I have 
brought her to be your wife,” he was told. ‘‘Very well,” he said to 
him. ‘‘We are now brothers-in-law,” he was told. ‘Yes. Oh, I 
shall stay with her,’’ he said. 

It is said that the man now went out and departed for their dwell- 
ing. ‘‘Where have you and your sister been?” he was asked. ‘Oh! 
I have taken her yonder. She has a husband,” he said. ‘‘She has a 
manitou for a husband; he is under the earth,” they were told. 

The old woman wept. 
Then the sister who remained there married one who was a great 

hunter. Indeed, surely the man’s brother-in law was always hunting. 
The man’s parents always loved him. Suddenly he became sick. 

He was very ill. Suddenly he became much worse. Then, it is 
said, his brother-in-law who was a manitou came to him; and his 
sister also. ‘‘You have been taken ill?” they said to him. ‘Yes; 
possibly I am now going to die,’’ he said to them. They laughed at 
him. ‘No,’ they said. ‘‘The reason why we have come is because 
we heard about it. We heard that you were going to succumb. That 
is the reason we have come,’’ they said. ‘‘We have brought you this 
medicine to be your own medicine. You will own it. You know 
where it grows. Again, you will know for what it is used. That is 
what we bring you. What you have said shall not be. You will 
be well immediately,’ he was told. True enough he was indeed made 
well. Surely after drinking it that man started to arise. ‘‘How we 
came to hear about you is that this earring came and told us about you. 
Then indeed we came at full speed. This one, your sister, did not 
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even bring what she had put down to bring. That is what happened 
to us. We nearly wept. Indeed they said of you, ‘he is about to 
succumb.’ I felt in my heart the same as your sister felt in her heart. 
We were handling medicine. We were tying it up in bundles. Very 
likely it is lying just as we left it where we live. Indeed we did not 
close our dwelling very well.’”’ They stayed there quite a while. 
Then the married couple departed. 

He then had that medicine as his own. It is said that when any 
one was very sick they would beseech him. Indeed he never would 
refuse. He would always say, ‘Very well.”’ Again, he always held - 
gens festivals. He always would sing the dancing songs twice before 
noon. And in the afternoon he also sang them twice. 

It is said after he had become an old man his friends came to @ 
sense of realization. Indeed they now at last began to know the 
songs and the ceremonies. Itissaid that he now was proud. Indeed 
after they knew them so well, he said, ‘‘ Now this is the extent of time 
the manitou wishes me to live, indeed to old age. That is the extent 
of time he wished me to live when he blessed me. Again, this is how 
far he wishes this sacred pack to last. When the earth is old is the 
time when this will go and lie about (without care). Indeed, the one 

who thinks steadfastly of it will be the one who will be carried onward 
with it. He will take care of himself if he worships this sacred pack 
of ours steadfastly. Indeed every one of us own this our sacred pack. 
There is no one indeed that does not own it. Indeed every one of 
you should continue to talk to each other this way, from one genera- 
tion to another. Do not think in your hearts to withhold what you 
ought to tell each other. Indeed you must tell it to any one, even 
a child who belongs to your gens. And you must do this. I take 
care of the sacred pack. Whenever you give a dance you must feed 
me. And after I am dead you must always say, ‘it has been said 
‘“Whenever the one who has taken care of the sacred pack dies you 
may also feed him.”’’ Indeed you may feed each other that way from . 
one generation to another. You must mention old age to each other, 
which is yonder, far off. Also, you must ask life of us. That is what 
you must do. Yet the ceremonial attendants will be those to eat 
first that which you feed us. That is all I have to tell you. The 
manitou has wished me to sympathize with you in my heart in return 
for your offerings. . Very likely my face will be visible also where you 
are seated.” It is said that is what he told them. ‘‘Indeed that is 
one thing you must always do. You must offer food to those who 
have carried this onward until the earth is old. You must also feed 
those who seem to carry over these songs. You must not forget the 
offering to the dead. That is one thing.” 

Then it is said that he began to tell them about other things. 
His parents lived on till they were feeble with old age. And after 
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they both died he lived alone. It seems as though his life was lonely. 
He said to the members of his gens, “‘Now as I am living alone it 
seems as though I were living a lonely life. I now wish in my heart 
that you will always take care of our house, and that it may have grass 
growing around it. That is all. I am lonesome for our sacred pack, 
and that makes my heart lonely. I feel lonely when I think about 
myself. That indeed is what I have to tell you,” he said to them. 
Then it is said that a young married couple came to live with him. 
The woman worked very cleverly. He then instructed that woman 
with respect to his medicine. Indeed, she was only a girl. As for 
himself, he now was an old man. It seemed as though he considered 
that girl who had a husband as his daughter. Soon he lay down just 
as he did when he went to sleep. Indeed he had lived to be a very 
oldman. Itissaid that they took care of that sacred pack, that is, the 
young married pair. That man acted as though he was a great man. 
The end. 



SUMMARY OF RITUALISTIC ORIGIN MYTH OF THE 
BUFFALO-HEAD DANCE, BY A. KIYANA 

SECOND VERSION 

The myth follows the approved lines of Fox ritualistic origin 
myths. A boy fasts and is blessed by a buffalo who eventually takes 
him in turn to the four manitous located at the four cardinal points, 
and to the manitou above. He sees a gens festival which he is to 
duplicate. He returns home and fasts more. He goes east in his 
dream, guided by the buffalo, and hears certain songs appropriate for 
crossing the sea, etc. Returning home he is blessed by a rock spirit 
(a‘sendpineniwa: see Bull. 85, Bur. Amer. Ethn., p. 123), especially 
to be a doctor. He returns home and narrates his experiences. He 
keeps clean, does not_court women, and does not eat buffaloes nor 
elks, and doctors the people. Told by the buffalo, he plans to give 
a gens festival. In a dream he receives a sacred pack. He then 
gives a gens festival which is carried out in the customary style 
(including songs, speeches, etc.). 

I append the songs (in English version; I follow Horace Poweshiek 
for the most part) in the second account of Kiyana:' 

. 1 

Across the great sea I have been speaking, I; 
I have been speaking; 

I have been speaking, I; 
I have been speaking; 
I have been speaking, I; 

I have been speaking; 

I have been speaking, I; 

Across the great sea I have been speaking, I; 

I have been speaking; 

I have been speaking, I; 

I have been speaking; 

I have been speaking, I; 

1 The songs are given in the order they occur in the text, save where otherwise specified. Almost all the 

songs are repeated in the account of the gens festival. It may be noted that the dancing songs and other 

songs are kept apart consistently in this repetition (see below). The songs 10-14 and i9-24 on pp. 88-89 

and 90-91, inclusive, are dancing songs. These are arranged in the original soas to give four sets of 

dancing songs in the gens festival, which is in accordance with the Fox scheme of things. Naturally 

some are repeated. The songs 2-9 and 15-18 on pp. 87-88 and 90, inclusive, are the nondancing songs 

of the gens festival. Repetition, of course, is necessary, each set occurring twice. A similar principle 

governs the use of the dancing songs; yet it is not absolutely the same: the last song in the nature of things 

would not be repeated and would only occur at the close; and the song “I plan for you, etc.’”’ (p. 89) occurs 

twice in the last set of dancing songs, 

86 
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I have been speaking; 

I have been speaking, I? 

2 

Have mercy upon my children; 
(Repeat five times.) 

How my children stand; 
Y6; in the middle of the fire; my children; 

Have mercy upon my children; * 
(Repeat four times.) 

3 

From whence we came; from whence we came; 
(Repeat three times.) 

From whence we came; 

I have spoken to the yellow claw; ! 
From whence we came; from whence we came;* 

(Repeat three times.) 

4 

Here I come, my body, mine; here I come, my body, mine; 
(Repeat.) 

Some of it, your body, mine; 
Here I come, my body, mine; here I come, my body, mine; 

(Repeat.) 

Here I come, my body, mine.° 

5 

What is it that I am good for, am I? 
(Repeat three times.) 

Some of you, what are you good for, am I? 
What is it that I am good for, am I?® 

(Repeat four times.) 

2 This song occurs in the body of the text, not in the portion dealing with the gens festival. In spite of 

the strongly divergent rendition one line at least of the original of this song exists in the original of the song 

“My paths are rough,” etc. (p. 81), namely, A do wi ke tti ka mi we ne da Iwi ka na we (in the current 

syliabary; similarly elsewhere). The difference in translation is due to the fact that per se this line 
may be A‘cowi ke'tcigamiwe ne‘capwikAnawé or &‘cowi ke'tcigAmiwe ne‘capwi‘kanawe. In so far as 
in the song ‘‘ My paths are rough,” etc., ka na we occurs several times with the value -‘kanawe, I incline 
to the opinion that the rendition of Tom Brown is correct; and I wonder if Kiyana may not have mixed 

the original of the present song (which then would be the same as that of the song ‘‘ My paths are rough,’’ 

etc.) with that of the song ‘‘I go about talking,” etc., given below, p. 90 (cf. also p. 81). Certainly the 
syllabic texts of both the present song and that of ‘‘I go about talking,” etc., have much in common, e. g., 
the line A do wi ke tti ka mi we ne ki wi ka na we nii na, and the line ne ka ki wi ka na wi, which occurs 

repeatedly. For a discussion of a similar point of phonetic restoration see page 90. 

3 This song is sung before the drum is beaten; it is the opening song in the gens festival. In spite of the 

differences in the translation this song is a variant, at least as far as the words are concerned, of the song 
(p. 19) “‘ Wretched is my child,’’ ete. For A ta ma ki da ki fs a rhetorical variant of ke te ma ki; it has 
become sacrosanct and has the meaning of ‘‘mercifully’’ rather than ‘‘wretched.” The song also occurs 
in the body of the story. Challenged by H. Lincoln once. 

4 This song also occurs in the body of the story and is repeated later on in the gens festival. Despite the 
wide difference in translation the Indian original (wa wo tti lya A ki, etc.) clearly is a variant of the song 
“There is where I wait for him,’ etc., p. 23 (Wa wo tti lya A ki, ete., p. 22); and also the song ‘‘ Where I 
waited for him,’’ etc., p. 72 (original wa wo ttilya A ki, etc., with an initial variation). Asis well known, 

words are distorted, grammar is defied in Fox songs; and padding with mere syllables occurs abundantly. 
Hence it is that many variations in the translations occur. Both Tom Brown and Harry Lincoln connect 
lya inlya A ki with apwi- or -pwi- (both mean “wait for’’), or rather imply this by their translations, while 
Horace Poweshiek obviously implies connection with py4-, pyii- ‘‘come.’’ The grammatical termination 

offers no serious difficulty in either case. This song was challenged twice by Harry Lincoln but the variants 

in other versions support it. 
5 Repeated later on in the gens festival. Challenged by Harry Lincoln in the second occurrence. 
6 In spite of the wide difference in translation and some variations, the wording of this song clearly belongs 

with that of the original of the song on p. 75, ‘“‘ For what am I thankful?” For we ko nei ni tela te si 
ya niruns as refrain through both. Personally, I prefer the rendition on p. 75; but every one who has 
had much to do with Algonquian songs will know that frequently the choice in their renditions is entirely 

subjective. The song is repeated later on. 
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6 

f speak well to you, I tell you, when I myself speak to you; 
(Repeat twice.) 

Y6, quietly in a dream, when I speak to you myself; 
I speak well to you, I tell you, when I myself speak to you;? 

(Repeat four times.) 

7 

I give you your weapon; 
(Repeat four times.) 

One who has a horn, the weapon; 
His power, the weapon; 

I surely give you your weapon; 
I give you your weapon; ® 

(Repeat four times.) 

8 

Finally it will come true; finally it will come true; 
(Repeat.) 

Finally it will come true; y6, myself; 

Finally it will come true; finally it will come true; 

Finally it will come true, myself; finally it will come true; 

Finally it will come true; finally it will come true; 
Y6, this earth—I speak of it wherever I go; 

YO, myself, finally it will come true; ‘* 

Finally it will come true; finally it will come true;? 
(Repeat twice.) 

9 

To wherever I go; to wherever I go; 
To wherever I go; to wherever I go; 

This earth; wherever I go; 
It blows about; 

Wherever I go.1° 

10 

I make you look ugly; I make you look ugly; 
(Repeat eight times.) 

7 The song, which is repeated later, is challenged by Harry Lincoln the first time, but not the second. 

8 The song is repeated later. In spite of the strongly divergent translation, it is obvious that the wording 

of this song and that at p. 31 (under 45) ‘‘I give you,” etc., is generically related. Note the refrain of the 

Indian original of each, respectively: Ke mi ne ne ei yo la ni ki ni na, ke mi ne nei yo la ni na; and note 

also Ne ko ti wina tai yo Ja ni ki nina in the first and ne ko ti wi na tai yola ni kinain the second. The 

line O la li yo ne mii yo la ni ki ni na corresponds to O la li yo ne mii yo la ni ki na (p. 32) It may be 

noted that i yo la ni occurs in some other songs as mere padding, which supports the rendition of Harry 

Lincoln. The phrasing wi na ta could occur at the end of a compound and mean “‘one who has a horn”? 

if it stands for -winata (-tA participial termination for third person singular animate, intransitive; -wind- 

“thorn”? which before the said termination would appear as -wind-). On the other hand, wi na might be 

taken as wina ‘‘to be sure,” in which case ta would be mere padding. This song was challenged by Harry 

Lincoln, surely wrongly. 

9 Repeated later. 
10 This song is repeated later. In spite of the divergent rendition it is clear that the wording of the original 

song, ‘‘ Wherever youmay go,’’ ete. (p. 75), generically belongs with that of this song. The difference of 
“I” and “‘you”’ is caused by the fact that -ya ni ni may be taken as -yanini or -yAnini; both would be 

written alike in the current syllabary-. 
11 The song is repeated later. It is barely possible that the song ‘‘ How I appear,” etc. (p. 82), is a “second 

half” to the present song, to judge from the wording of the originals. 
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il 

He is my friend, my friend, my friend, my friend, mine; 

He is my friend, my friend, my friend; 
He is my friend, my friend, mine; 

‘ He is my friend, my friend, my friend, mine; 
In the past, at the middle of winter my friend entered my dwelling; 

my friend; : 

Be is my friend, my friend; he is my friend, my friend; 

He is my friend, my friend, my friend, my friend, mine.” 

12 

I plan for you, I plan for you, I plan for you, I plan for you; 
(Repeat.) R 

I plan for you, your nephew, the brave one, I plan for you; 
I plan for you, I plan for you, I, I plan for you; 
I plan for you, I plan for you, I plan for you, I plan for you, I; ® 

(Repeat.) 
13 

I come walking with my mouth filled; 
(Repeat twice.) 

I come walking with my mouth filled, I; 
I come walking with my mouth filled; 
I come walking with my mouth filled, I; 
I come walking with my mouth filled; 
I come walking with my mouth filled, I; 
I come walking with my mouth filled; 
I come walking with my mouth filled, I; 
With words I come walking with my mouth filled, I; 

(Repeat.) 

I come walking with my mouth filled; 
I come walking with my mouth filled, I; 
I come walking with my mouth filled; 
I come walking with my mouth filled, I; 
I come walking with my mouth filled; 
I come walking with my mouth filled, I; 
I come walking with my mouth filled; 
I come walking with my mouth filled, I. 

14 

What was that with which I painted you? 
(Repeat six times.) 

This your body; I paint you; 
It sets quietly; with which I painted you; 
What was that with which I painted you? ® 

(Repeat four times.) 

12 This song occurs once in the body of the story and twice in the part dealing with the gens festival. 

The first rendition is rather different in some respects from the other renditions (which agree). The dif- 
ficulty is that owing to distortion of Fox words in songs the words for “‘my friend” and “‘leader”’ [more 

strictly, ‘‘ahead’’], which are normally ni‘kana and nigani respectively, since ‘k and g are not distinguished 

in the current syllabary, approximate each other. 
18 The song occurs twice more. In spite of the difference in rendition it?is possible that there is a con- 

nection in the wordings of this song and the song, ‘‘It is from the power of the manitou,’’ p. 82; but it is 

also possible that the resemblance of the last song may be entirely fortuitous. The grammar and words 

of the present song are normal, while those of the other song are not. 

\4 The song is repeated later. 
15 The song is repeated later. I have ventured to alter Horace Poweshiek’s rendition. I connect we we 

di of the syllabic text with wii‘ci- ‘‘paint.”’ Horace Poweshiek evidently takes we we di as standing for 
wiiwi'ci- ‘has a skull, head’? which has ‘‘chango”’ (ef. uwi'ci ‘‘his skull, head’’). It is possible the song 
(or wording of it) “‘I have painted you,” etc., at p. 81 is connected with the present song. 
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15 

Here indeed the little buffaloes do not know how to step around; 
They deceive you; they deceive you; 

They deceive you; they deceive you; they deceive you; they deceive 

you; 
(Repeat.) 

16 
They deceive you. 1° 

I know about your, I know about your, 
(Repeat.) 

Your nephew. 

That which I know, warfare, that which I know; 

That is what I know, that is what I know, that is what I know; ”” 
(Repeat.) 17 

I go about talking, I go about talking, I; 
(Repeat three times.) 

Across the great sea, I go about talking, I; 

I go about talking, I go about talking, I; ¥ 
(Repeat twice.) 18 

The buffalo says, “I have come;” 

The buffalo says, ‘‘I have come, Le ay’ 
The buffalo says, ‘I have come;”’ 

The buffalo says, ‘‘I have come, I;”’ 

The buffalo says, ‘‘I have come;”’ 

The buffalo, the red pipestone one, has come; 

The buffalo says, ‘‘I have come, I;’’ ” 
(Repeat three times.) 

19 

He hides it from them, the buffaloes, he hides from them; 

The buffaloes, he hides it from them; the buffaloes, he hides from 
them; 

(Repeat twice.) 

The buffaloes, he hides it from them, the buffaloes.?° 

20 

If I always relate about them plainly; 
(Repeat three times.) 

The buffaloes; 

If I always relate about them plainly; 2! 
(Repeat six times.) 

16 The song also occurs again. I have followed Horace Poweshiek in the metrical structure of this song. 

Yet there is not the slightest doubt that this song and the song ‘‘ Here indeed the little buffaloes do not 
know how to step around,”’ etc. (p. 73), are the same song, as is shown by an examination of the syllabic 

texts of both. 

1” The song is repeated later. 
18 The song is repeated later. In spite of the strongly divergent translation, it is quite certain that the 

Indian original of the song ‘‘I have my paths around everywhere,” etc. (p. 81), is the same as the original 
of the present song. The syllabic texts of both have the refrains ne ka ki wi ka na wi, ne ka ki wi ka na we. 

No doubt the first really stands for nekakiwikanawi “‘I go about talking.’’ For although final i lengthens 

often rhetorically to é, final e rhetorically can not become ani vowel. But per se ne ka ki wi ka na we might 
be either nekakiwikanawé or nek&kiwi'kAnawe. The version of Tom Brown implies the latter; it also 
implies that ne ka ki wi ka na wi is but a variant of this, wrongly in my opinion. 

19 The song is repeated later. 
20 The song is repeated later. 
21 In spite of the decided differences in translations a comparison of the syllabic Indian texts of both this 

song and the song ‘‘If I always tell him the truth plainly,” etc. (p. 79) shows with absolute certainty that the 

same song is intended. One novel line (‘‘The buffaloes’’) occurs in the present case. On the whole, the 
translation of Horace Poweshiek is to be preferred to that of Tom Brown. The song is repeated later. 
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21 

He instructs me, he instructs me, he instructs me, he instructs me, 
(Repeat.) , 

He instructs me, he instructs me; 
Y6, your nephew, 

He instructs me; 

Y¢, warfare, 
He instructs me, he instructs me, he instructs me, 
He instructs me, he instructs me, he instructs, he instructs me; * 

(Repeat.) 
22 

I give you a feast, I give you a feast, I give you a feast, 
(Repeat three times.) 

I give you a feast; yO, warfare; I give you a feast, 

I give you a feast, I give you a feast, I give you a feast, 
(Repeat three times.) 

I give you a feast, I give you a feast. 

23 

She, the buffalo-woman, who stands here, 
For a change she stands here; 

She, the buffalo-woman, who stands here, 

For a change she stands here; 

She, the buffalo-woman, who stands here, 
For a change she stands here; 

She, the buffalo-woman, who stands here, 

For a change she stands here.* 

24 

I dance out, ha, ha; I dance out, ha, ha; % 
(Repeat eight times.) 

2 The song is repeated later. The word ke di wa ne sa which is here translated by Horace Poweshiek 

by “‘your nephew” is doubtless a sacrosanct word whose true meaning is now unknown; the same word is 

rendered ‘‘a fierce one”’ by Harry Lincoln on p. 23. 

% The song is repeated later. It is possible that the song is connected with the song ‘‘He feeds me,”’ 

etc., pp. 23, 25; especially if it is a ‘‘second half.’ 

% The song is repeated later. 

% This translation is based entirely on that of Horace Poweshiek. Obviously he takes ne no wi ka wi 

A A as standing for nenowega ‘“‘I dance out.’’ Yet there can be no doubt that the song is a variant of the 

song ‘“‘I make them move along” on p. 32, the syllabic text of which is ne le mi ka wi A A, etc., in which 

le mi is taken correctly as pemi- ‘“‘along,” and ka wi as -gawi- ‘‘motion.’”? Owing to the known corruption 

of, or rather disregard for, grammar, as well as the known distortion of words in Fox songs, and padding by 

mere syllables, it is impossible to be certain of which version of ka wi is nearer the truth, though the second 

probably is. It may be noted that the song seems to be a compromise between Ne le mi ka wi-A A, etc. 

“‘T make them move along,” etc. (see p. 32), and Ne no wi ka na wi “‘I go out speaking”’ (see p. 82). At 

the same time there can be no doubt that the wording of the syllabic text of the song on p. 114 of the 

Fortieth Annual Report of the Bureau of American Ethnology (ne no wi Ka wi A wa ki) is close to that of 

the present song, only the objects grammatically are plural. 

65770°—28 7 
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